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FOREWORD 


On March 31, 1982 Comrade Kim Jong II, the wise leader of our 
Party and people, sent his treatise On the Juche Idea to the National 
Symposium on the Juche Idea held in celebration of the 70th birthday of 
the great leader Comrade Kim II Sung. 

The treatise is an immortal work which has newly synthesized, 
systematized and consummated in an all-round way the theories and 
principles of the Juche idea founded, developed and rounded out by the 
great leader Comrade Kim II] Sung in the course of leading the Korean 
revolution for over 50 years, and an imperishable classical document 
which has further developed and enriched the Juche idea. Giving an 
overall exposition of this idea—about its origin, profound theories, 
guiding principles and historical significance, the treatise serves as a 
perfect textbook of the idea, a powerful theoretical-ideological weapon for 
the successful solution of all problems arising in the revolutionary struggle 
to remould nature, society and man and a great fighting banner arousing 
the masses of people vigorously to the solemn struggle for the emancip- 
ation of nation, class and man. 

One of the precious ideological-theoretical assets put into a new 
systematic form and deepened and enriched in the dear leader Comrade 
Kim Jong II’s treatise On the Juche Idea is the philosophical principle of 
the Juche idea. 

In the second chapter of the treatise ““The Philosophical Principle of 
the Juche Idea’’, the dear leader clarified the fundamental features of the 
Juche idea as a new man-centred philosophical thought and, on this basis, 
gave a profound, theoretical explanation of and properly systematized the 
man-centred philosophical outlook on the world which involves the 
philosophical principle of the Juche idea, a perfect philosophical view on 
man underlying it, a view on the world in relation to man and the 
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viewpoint and attitude of approaching the world centering on man. Here, 
he comprehensively demonstrated the principle of the man-centred 
philosophy which gives a scientific answer to the question of the position 
and role of man in the world, the fundamental question of philosophy 
raised newly regarding man as the main factor, the content of the man- 
centred philosophical world outlook based on it, its truth, originality, 
historical position and great vitality and jealously defended its purity. 

The philosophical principle of the Juche idea which elucidates its 
rudiments and philosophical outlook on the world is its primary 
component and forms the ideological, theoretical and methodological 
basis of the great leader Comrade Kim II Sung’s revolutionary thinking. 
The socio-historical and guiding principles of the Juche idea and the 
revolutionary theory and leadership method of Juche are without 
exception evolved on the basis of the philosophical principle of the Juche 
idea and embody it. The truth, originality, revolutionary nature and 
greatness of the revolutionary thought of the great leader Comrade 
Kim II Sung derive from the philosophical principle of the Juche idea. 

Therefore, deeply studying and assimilating the philosophical prin- 
ciple of the Juche idea is an indispensable prerequisite for consummating 
the historical cause of firmly establishing the revolutionary world outlook 
of Juche and hastening the overall victory of the Juche idea. 


1. THE JUCHE IDEA IS A NEW 
MAN-CENTRED PHILOSOPHICAL 
THOUGHT 


Dealing with the philosophical principle of the Juche idea in his 
undying classical treatise On the Juche Idea, the dear leader Comrade 
Kim Jong II began with clarifying the fundamental features and origi- 
nality of the Juche idea. 

The dear leader Comrade Kim Jong II said: 

“The Juche idea is a new philosophical thought which centres on man.” 
(On the Juche Idea, Eng. ed., p. 9.) 

To grasp the fundamental features and originality of the Juche idea 
correctly is of prime importance in gaining a deep understanding of it. The 
fundamental features are an epitome of the general characteristics which 
run through the contents, mission and role of this idea radically different 
from all other thoughts. The Juche idea is an original idea which is 
distinguished from all other thoughts for its contents, mission and role. To 
have a good grasp of the fundamental features and originality is 
indispensable for a deep understanding of all its contents, truth, greatness 
and historical position. 

By making it clear that the Juche idea is a new man-centred 
philosophical thought, the dear leader Comrade Kim Jong Il gave a 
classical formulation of its fundamental features and originality. 

With these features the Juche idea is radically different from all other 
philosophical thoughts. 

The man-centred philosophical thought means a philosophical 
thought evolved and systematized with man as the central factor, that is, a 
philosophical thought in which man is placed in the centre and the mission 
of which is to show the way of hewing out his destiny. 


The concept of man centricity is a new concept expounded by the 
Juche idea for the first time. It expresses the methodological demand to be 
adhered to consistently in establishing the world outlook. 

If one wants to establish a really revolutionary and scientific outlook 
on the world which serves the end of man to dominate and remodel the 
world rather than to possess a mere knowledge reflecting as it is the world 
as a whole, one must consider everything with man as the main factor and 
in relation to man and regard it as one’s mission to show how to forge 
man’s destiny. The concept of man centricity expresses the characteristics 
of the philosophical thought which embody such fundamental require- 
ments arising in establishing an outlook on the world. It is therefore 
different from the primary category of the former philosophies. 

Being a category serving as the prime premise in logically developing 
a philosophical system, the primary category is on the whole the most 
general category or a category expressing the most fundamental thing. For 
example, the primary category was, in many cases, spirit or reason in the 
ancient and mediaeval philosophies of our country, while it was entity, the 
most abstract self-definition of the “absolute idea” in the Hegelian 
philosophy, and matter in the Marxist philosophy. 

Like this, in the former philosophies the question of the primary 
category was raised, but the question of centre of philosophical consider- 
ation did not come up. 

The Juche idea alone put forward the original concept of man 
centricity for the first time in history, thereby providing the most general 
methodological principle to be applied in establishing the world outlook 
and enunciating a new man-centred philosophical thought, the truly 
scientific and revolutionary world outlook. 

The Juche idea is a man-centred philosophical thought first because it 
places man in the centre in philosophical consideration. 

This means considering everything in relation to man with the highest 
priority given to him. 

Although history knows many philosophical thoughts, there has 
never been a philosophy of this kind. 

The former philosophies explained the world by matter or conscious- 
ness which they regarded as the origin of the world including man. They 
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were mainly given to clarifying the essence of the material world and the 
laws of its movement or arguing about the process of birth of the world 
from spirit, consciousness. 

The anthropocentric philosophy which existed in the past and is still 
found among the modern bourgeois philosophies has nothing in common 
with the man-centred philosophy. The anthropocentric philosophy rep- 
resents the unscientific and idealistic view which takes man to be the centre 
of the world. It has many schools, one of which holds that God created the 
world for man placing him in the centre. This shows that it is no more than 
an absurd reactionary philosophy of religion. Another school of it regards 
man as the yardstick of creation and maintains that the world exists as 
man thinks. According to it, if man thinks a thing or a phenomenon to 
exist,.it exists; if not, not. This is an unscientific view based on subjective 
idealism which denies the objective existence of the world. The anthropo- 
centric philosophy also has the pragmatistic view that all things and 
phenomena in the world are nothing but materials to be used for 
constructing the world in the interests of man. According to this view, the 
world is created by man and all things and phenomena in the world merely 
constitute means for meeting the interests of individuals. This is a 
preposterous distortion of reality and a subjective idealistic view of the 
reactionary bourgeoisie which is aimed at justifying incurable selfishness. 

The man-centred philosophical thought is not only radically different 
from anthropocentricism but also distinguished from humanistic philo- 
sophy in principle. In a word, the humanistic philosophy professes to give 
the greatest prominence to man in philosophical consideration. It takes 
the materialistic stand by regarding man as an integral whole of body and 
spirit and as a product of nature, but views man purely as a biological 
being seeking his essential quality in natural and instinctive attributes. 
Despite the fact that it declares it gives prominence to man, it is an un- 
scientific and metaphysical view which considers man abstractly outside 
of social relations and reduces man to the level of common living things. 
Besides, the humanistic philosophy includes a view that man is a being 
through which God realizes its essential qualities and that because man’s 
spirit and physical impulse underlie the world, he holds the central 
position in the world. In the final analysis, this is an idealistic view leading 
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to the allegation that man is created by God and the world by man. 

The man-centred philosophy, unlike the philosophy putting only 
man in the forefront, sees the world in relation to man. It does not place 
man in the centre of the world but faces the world from the position of 
man. It does not regard man as the creator of the world but considers the 
world from the viewpoint that man is the dominator and transformator of 
the world. 

Moreover, the man-centred philosophy also differs radically from the 
human philosophy which only deals with human question. The human 
philosophy has a long history and many schools, all of which deal only 
with the human question. The human philosophy only devotes attention 
to what man is and what life is. It is a philosophy of life and denies the 
original mission of philosophy as a science furnishing people with a world 
outlook. Philosophy provides people with a view on life and, above all, 
with a view on the world. The human philosophy is not a philosophy in the 
proper sense of the word, so it cannot be named in comparison with the 
man-centred philosophy. 

The Juche idea is a man-centred philosophical thought which is 
distinguished from all the former philosophies because it raises and solves 
all philosophical problems arising in establishing a scientific view on the 
world in relation to man. 

First of all, the Juche idea newly raises and solves the basic question 
of philosophy with man as the primary factor. In sharp contrast with the 
former philosophies which took the relations between matter and 
consciousness as the fundamental question, the Juche idea considers the 
world in relation to man, putting the main stress on him and, thus, raises 
the question of his position and role in the world as the basic question of 
philosophy. 

And the Juche idea answers the question of man’s position and role in 
the world with him as the central factor, on the basis of his independent 
demand and creative activity, and thus puts forward the philosophical 
principle with the main stress on man that man is the master of everything 
and decides everything. On the basis of this principle, it elucidates the 
man-centred philosophical outlook on the world. 

The Juche idea gives its view on the world also in relation to man, 


placing him in the centre. The view of the Juche idea on the world does not 
mention what the origin of the world is and what objective law governs the 
change and development of the world, but sheds light on who the master 
of the world is and where the force to remould and change the world lies 
and, on this basis, elucidates the law that the world is dominated, 
transformed and developed by man. So it is a man-centred view on the 
world. 

Further, the Juche idea clarifies the new viewpoint and attitude of 
approaching the world with man as the central factor. The philosophies of 
the past set forth various viewpoints and attitudes, but they were, in 
essence, either a materialistic or an idealistic attitude of viewing the world 
in the light of its origin and either a dialectical or a metaphysical method of 
seeing the world from the viewpoint of how the world moves. 


Unlike the former philosophies, the Juche idea clarifies the viewpoint 
and attitude of approaching the world by focussing on man and in relation 
to him, that is, from the angle of human interests, and deals with the 
change and development of the world on the basis of the activity of 
man. 

The Juche idea explains the socio-historical principles also regarding 
man, the working masses, as the central factor. Most of the past 
philosophies viewed social history from the idealistic standpoint. The 
preceding philosophy of the working class dealt with social history from 
the materialistic dialectical viewpoint and .attitude for the first time in 
history, marking a great advance in establishing a scientific socio- 
historical conception. 

By resorting to the man-centred viewpoint and attitude the Juche idea 
established the Juche-oriented socio-historical view which sheds light on 
the essence, character and motive force of the socio-historical movement 
with the masses of people as the main agency. 


As we see, the Juche idea places man in the centre in explaining the 
basic question of philosophy, philosophical principles, the view on the 
world, the viewpoint and attitude of approaching the world and the socio- 
historical principles. So it is a man-centred philosophical thought. 


The Juche idea is a new man-centred philosophical thought secondly 
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because its purpose is to show how to hew out the destiny of man. 

By nature, philosophy is entrusted with the mission of showing the 
way of carving out the destiny of man. If man wants to transform and 
dominate the world and shape his destiny, he must have a world outlook 
which gives an integrated view and viewpoint on and attitude to the world 
as a whole, along with a scientific knowledge on individual domains of 
nature and society. This practical requirement gave birth to philosophy 
charged with the mission of elucidating the way of working out man’s 
destiny. However, the former philosophies failed either to clarify this 
mission or to put forward a world outlook answering to this mission. 

Man’s destiny is hewed out in the course of dominating and 
remoulding the world, and so if one is to explain the way of shaping man’s 
destiny, one must clarify the law of man dominating and remaking the 
world on his own initiative. 

The philosophies of the past, however, paid primary attention to 
what the world consists of and how it moves and changes, and whether one 
can recognize it or not. Idealism, according to which the world originated 
from the supernatural spirit, consciousness, perverted the essence of the 
world and, moreover, made it impossible for people to wage a struggle for 
transforming the world and working out their destiny, asserting that 
because the world and man’s destiny are controlled by a supernatural 
force, he should submit to his fate. Materialisms before Marx considered 
that the world consists of matter which exists and moves of itself. But they 
failed to bring to light the law of domination, transformation and 
development of the world by man and could not overcome the idealistic 
view that society is developed by man’s reason. The Marxist philosophy 
announced that the mission of philosophy is not to interpret the world but 
to transform it, but it went no farther than elucidating the essence of the 
objective world which should be remodelled and the general law of its 
motion and development. 

It was attributable, above all, to the historical limitation of phi- 
losophical thinking that the past philosophies failed to show how to 
dominate and remould the world and work out man’s destiny. If one 
is to find the ways of conquering and transforming the world and 
carving out one’s own destiny, one must know, in advance, the essence 


8 


of the world and the objective laws governing its motion and development 
and the true nature of man himself. It was inevitable in the preceding 
stages of philosophical thinking that the philosophies.concerned themsel- 
ves with solving the question of the world and man himself before 
clarifying the way of shaping his destiny. 

Another reason why the earlier philosophies were unable to find the 
ways of controlling and reshaping the world and hewing out man’s destiny 
was due to the historical limitation of the struggle for Chajusong. The past 
struggle for Chajusong was highly limited in its scale, profundity and 
duration. Moreover, even the progressive philosophies before Marx were 
founded by thinkers who came from the exploiting class divorced from the 
popular masses’ struggle for Chajusong. So they could not set themselves 
the immediate task of finding the way of working out man’s destiny. It is 
ascribable to the historical conditions under which the working class rose 
in a struggle only in some developed capitalist countries that the earlier 
philosophy of the working class was unable to go further than putting 
forward the materialistic dialectical outlook on the world whose basic task 
it was to demonstrate the inevitability of the downfall of capitalism and 
victory of socialism. 

Only the Juche idea clearly defined the clarification of ways of 
carving out man’s destiny as the mission of philosophy and set forth an 
outlook on the world which fully accords with this mission. 

By expounding the man-centred philosophical principle that man is 
the master of everything and decides everything, the Juche idea brought to 
light the truth that man is able to control the world and his own destiny, 
transform nature and society and work out his destiny and, on the basis of 
this principle, put forward a world outlook showing how to shape man’s 
destiny. 

Further, by clarifying the law that the world is dominated, trans- 
formed and developed by man, the Juche idea established a view on the 
world which makes for hewing out his destiny. Moreover, by clarifying the 
viewpoint and attitude of approaching the world centring on man, the 
Juche idea provided a powerful weapon to fully guarantee the successful 
cognitive and practical activities for transforming the world for man and 
working out his destiny. In addition, the Juche idea elucidated the socio- 
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historical principles that the masses of people are the subject of history, 
that the socio-historical movement is an independent and creative 
movement of the popular masses and that the people’s independent 
ideological consciousness plays the decisive role in the revolutionary 
struggle, and explained the attitude and principle to be maintained in 
applying these principles. In this way it illumined the orientation of the 
revolutionary struggle for the working people to remould the world and 
work out their own destiny. 

As we see, the Juche idea not only makes the clarification of the way 
of working out man’s destiny its mission but also is a thought evolved in 
keeping with this mission, and so is a new man-centred philosophy. 

This explains its originality as a totally new philosophical thought 
radically different from all the past philosophies. 

The originality of the Juche idea derives from the fact that it was 
created correctly reflecting the demand of the era of Juche, a new historical 
epoch fundamentally different from all the.preceding ages. 

Each historical epoch of development of mankind produces an 
ideology reflecting the socio-historical conditions and the demands of 
people of the time. Each historical epoch of mankind has its ideology 
because only by this ideology can people come to grasp the demand of the 
time and purposefully strive to materialize it and, as a result, the times can 
move forward. 

Although the bygone eras differed from one another, they were 
common in that the exploiting classes ruled the roost and the working 
people failed to appear on the arena of history as masters and work out 
history and their own destiny independently and creatively. In such 
circumstances the philosophical thoughts of all the bygone historical 
periods put forward world outlooks with common features, though 
different in some ways. It is true that in the past ages, too, there were 
philosophies reflecting the interests of both the ruling classes and the 
progressive classes and views of some philosophies on the question of 
world outlook were different from each other. But the former philosophies 
were given to expounding the origin of the world and the law of its 
movement rather than to answering the question of domination and 
transformation of the world by man. 
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In the past, because the question of what the world consists of and 
how it develops was put in the forefront, the history of philosophical 
thought was a history of the struggle between the two opposing ideological 
trends, materialism and idealism, dialectics and metaphysics. 

In ancient society, in order to sanctify the existing exploiting system 
the reactionary exploiting classes resorted to religion which preached that 
the world and man had been created and dominated by God or Lord. In 
such conditions the progressive classes rejected religion and set forth 
materialistic philosophical thoughts in opposition to the old exploiting 
system. Then, the reactionary exploiting classes.came out with idealism 
which was no more than a theorization of the religious ideas, along with 
religion which extorted implicit faith from the believers. As regards the 
question of how the world moves and changes, there was a struggle 
between the metaphysics which insisted that the world is immutable and 
that: at most, it makes a circular movement and the dialectics which 
asserted the ceaseless upward development of the world by its own cause. 
In this way philosophical thoughts progressed through the struggle 
between materialism and idealism, dialectics and metaphysics. 

The former philosophy of the working class also came into being in 
compliance with the requirements of those days. With the emergence of 
the working class on the arena of history a new age began to dawn in 
human history. Under the new historical conditions in which the curtain 
rose on the revolution against capital, a revolutionary ideology was 
urgently needed to awake the working class to the inevitability of the 
collapse of capitalism and the triumph of socialism. In connection with 
this, it was most important to crush both idealism and metaphysics which 
had been intent on sanctifying the reactionary domination of capital and 
advocating its eternity and to expound a scientific world outlook of the 
working class. To meet this demand of the age there came into being the 
materialistic dialectical world outlook which throws light on the ma- 
teriality of the world and the most general law governing its change and 
development. 

As is to be seen from this, the philosophies of the past ages were 
confined to explaining the origin and essence of the world and the law of 
its movement and development within the bounds of materialism and 
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idealism, dialectics and metaphysics, in keeping with the requirements of 
those days. 

The development of the times.called for a new world outlook evolved 
with man as the central factor. The revolution started with the advance of 
the working class. was broadening and deepening without letup. This 
ushered in a new era when the working people who had so far been 
regarded as the object of history appeared on the scene as masters of 
history. The new age when the working class and other working masses 
appeared on the scenie as a great force dominating the world demanded a 
new world outlook which would enable them to hew out their own destiny 
independently and creatively as its masters and to realize successfully the 
historic cause of national liberation, class emancipation and human 
freedom. If the working masses are to take their destiny into their own 
hands and shape it independently and creatively, they should have a new 
man-centred world outlook elucidating the law that man transforms 
society, nature and himself in a positive way. 

Since the essence of the objective world and the general law of its 
change and development had been made clear by the materialistic 
dialectical world outlook, the creation of a new man-centred world 
outlook was raised as an urgent demand of the times which should be met 
without delay and, further, it was a matured task for which necessary 
conditions had been prepared. 

This historical task set forth by our times was brilliantly ac- 
complished with the creation of the Juche idea, a new man-centred 
philosophical thought. 

With the creation of the Juche idea, a new stage of development of the 
world outlook evolved with man as the central factor started in the 
development of philosophical thoughts in place of the world outlook 
enunciated with matter or cohsciousness as its basis. At the same time, the 
philosophy devoted to clarifying the essence of the world and the objective 
law of its change and development gave way to the philosophy which 
expounds the law governing the domination, transformation and develop- 
ment of the world by man. Further, a switchover was made from the world 
outlook aimed at elucidating the objective necessity of class liberation to 
that which shows the way of achieving national and class liberation and 
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human emancipation and fully realizing Chajusong. 

The creation of the Juche idea as a new man-centred philosophical 
thought was a historic event that ushered in a new, higher stage in the 
development of the world outlook of the working class and gave a strong 
impetus to the popular masses in the revolutionary struggle for 
Chajusong. 

The Juche idea is great and original and occupies a historical position as 
a genuine revolutionary world outlook in our age, the age of Juche when 
the working masses appeared on the arena of history as masters precisely 
because it has expounded a new man-centred philosophical thought in 
keeping with the requirements of our time and has brought about a radical 
change in the development of philosophical thoughts of mankind. 

It is of great theoretical-practical significance that the dear leader 
Comrade Kim Jong II clarified that the Juche idea is a new man-centred 
philosophical thought. 

With the clarification of the Juche idea as a new man-centred 
philosophical thought, the fundamental features and originality of this 
idea as a world outlook evolved and systematized integratedly with man as 
the central factor have been ascertained and it has become possible to fully 
grasp the Juche idea and thoroughly defend and bring it into effect. 

Further, the attraction of the Juche idea as a world outlook which 
safeguards the dignity and worth of man and shows the way of working 
out his destiny has greatly increased, and the number of fervent adherents 
who fully support and follow the Juche idea has grown rapidly. 

Indeed, by defining the Juche idea as a new man-centred philosoph- 
ical thought, the dear leader Comrade Kim Jong II performed undying 
historic services which contributed greatly to the deepening, development 
and thorough materialization of the idea. 


2. THE PHILOSOPHICAL PRINCIPLE 
UNDERLYING THE JUCHE IDEA 


In setting out the man-centred philosophical thought systematically in 
his historic treatise On the Juche Idea, the dear leader Comrade 
Kim Jong II threw a full light, first of all, on the philosophical principle 
underlying the Juche idea. 

The philosophical principle of the Juche idea constitutes the ideo- 
logical, theoretical and methodological foundations for all other prin- 
ciples of this idea and is the fundamental principle embodied in its entire 
system and contents. This philosophical principle is an everlasting source 
of undeniable truth and originality, theoretical profundity and richness, 
thorough revolutionary spirit and great vitality of the Juche idea. 

To have a deep understanding of the philosophical principle of the 
Juche idea marks a starting point in fully assimilating this idea and 
applying it to the revolution and construction. 

In his treatise the dear leader gave a profound theoretical exposition 
of the philosophical principle of the Juche idea that man is the master of 
everything and decides everything and the new philosophical view on the 
essential features of man which underlie this principle. As a result, the 
philosophical principle of the Juche idea has been deepened, developed 
and systematized in good order and this idea further rounded out. 


1) THE PHILOSOPHICAL PRINCIPLE THAT 
MAN IS THE MASTER OF EVERYTHING 
AND DECIDES EVERYTHING 


The dear leader Comrade Kim Jong II gave a profound theoretical 


exposition about the philosophical principle of the Juche idea as a 
principle which illumines the new fundamental question of philosophy set 
forth with man as the main factor, and about its contents and basic 
features. 

For the first time in history, the Juche idea enunciated the concept of 
a philosophical principle which constitutes the basis of the revolutionary 
thought of the working class and gave the unique interpretation that this 
principle answers the fundamental question of philosophy. Moreover, the 
Juche idea newly put forward the fundamental question of philosophy 
with man as the main factor and thus defined the position and role of man 
in the world as the basic question of philosophy. And it set forth as an 
entirely correct answer to this question the philosophical principle that 
man is the master of everything and decides everything and made clear the 
profound contents of this principle and its fundamental characteristics as 
a man-centred principle. This made it possible to clarify in an all-round, 
profound way the ideological, theoretical and methodological found- 
ations, truth and originality of the Juche idea, the great guiding thought of 
our time. 


(1) THE PHILOSOPHICAL PRINCIPLE 


The dear leader Comrade Kim Jong II threw light on the philosoph- 
ical principle underlying the Juche idea. He said: 

‘““As the leader said, the Juche idea is based on the philosophical 
principle that man is the master of everything and decides everything.” (Jbid., 
p. 9:) 

The Juche idea has a philosophical principle that forms its found- 
ation. This philosophical principle means the fundamental principle that 
constitutes the ideological, theoretical and methodological foundations of 
the Juche idea. 

Such a philosophical principle is a new concept set out by the Juche 
idea for the first time in history. It is true that in the.past, too, there was the 
concept of hypostasis in philosophy, but it did not mean the fundamental 
principle which provided the ideological, theoretical and methodological 
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foundations of a philosophical thought and, further, a revolutionary 
thought. 

In order to gain a deep understanding of the originality and scientific 
nature of the concept of the philosophical principle of the revolutionary 
thought elucidated by the Juche idea in a new light, it is essential to know 
the former interpretation of the hypostasis of philosophy. There were 
various ways of interpretation. 

First, some took all important principles of each philosophy for its 
cardinal principles. Feuerbach (Germany, 1804-1872), for example, 
included all his materialistic principles under the title “The Hypostases of 
Future Philosophy”. This view does not admit the fundamental principle 
that forms the ideological, theoretical and methodological foundations of 
philosophy. Only the most universal principle can be this fundamental 
principle. 

Secondly, the principle that dealt with the question to which every 
philosophy paid prime attention was regarded ‘as the hypostasis. Many 
historians of philosophy before the appearance of the philosophy of the 
working class relied on this view in treating the past philosophical 
thoughts. According to this view, in the philosophy that dealt mainly with 
the question of cognition the epistemological principle was considered as 
the hypostasis, and in the philosophy that mainly treated the socio- 
political questions the socio-political principle becomes the hypostasis. 
Such a hypostasis can be the fundamental principle in a branch of 
philosophy, but cannot be the underlying principle that forms the 
ideological, theoretical and methodological foundations of the integrated 
world outlook. Therefore, the view that the principle regarding the 
questions of primary concern for a philosophy is the hypostasis, means 
denying the fundamental principle that makes the ideological, theoretical 
and methodological foundations of philosophy. 

Thirdly, there was an understanding that a principle which like a 
mathematical ‘axiom, was beyond all question and needed not demonst- 
ration was the basic principle. Descartes (France, 1596-1650) said, 
“Cogito, ergo sum’’. Regarding this as an undeniable truth, he made it the 
cardinal point of his philosophy. But a self-evident principle cannot 
always be the most universal principle of the world, and so it cannot be the 
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ideological, theoretical and methodological foundations of philosophy. 

Fourthly, the principle forming the theoretical foundation for 
establishing the system of philosophy was interpreted as the fundamental 
principle of philosophy, and it was the principle regarding the question: 
which is primary, matter or consciousness? This view approached the 
scientific understanding that philosophy has the fundamental principle 
which constitutes its ideological, theoretical and methodological found- 
ations. But although the principle concerning the question: which is 
primary, matter or consciousness? can be the theoretical basis of 
materialism or idealism, it cannot be the fundamental principle which 
makes the ideological basis of philosophy since it does not directly express 
the vital requirements and aspirations of man, much less the ideological 
and theoretical basis of philosophy which shows the way of carving out the 
destiny of man. 

As we have seen, in the past there was not a scientific view regarding 
the fundamental principle which makes the ideological, theoretical and 
methodological foundations of philosophy. 

The Juche idea began by introducing the new concept of philosoph- 
ical principle as the hypostasis which provides the ideological, theoretical 
and methodological foundations of philosophy, and clarifying it. This was 
a reflection of the demand for the establishment of the only scientific and 
revolutionary philosophical thought. 

In order to establish a truly scientific and revolutionary guiding idea 
to lead the revolutionary struggle and construction work of the working 
people to victory, it is imperative, first of all, to correctly define the 
fundamental principle which constitutes its ideological, theoretical and 
methodological basis. The guiding idea of the revolution and construction 
must show the revolutionary world outlook which enables the working 
people to participate in the revolutionary struggle and construction work 
as masters and perform their responsibility and role as such. Only when 
the revolutionary world outlook is a philosophical thought set forth with 
an entirely scientific and revolutionary fundamental principle as its 
ideological, theoretical and methodological foundations, can the integrity 
of its system, the perfectness of its contents and its mightiness be ensured. 

The world outlook, a philosophical thought, is a form of ideological 
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consciousness which reflects the demand and interests of man. Its 
ideological contents are determined by the demand and interests of man. 
All the principles contained in a philosophical thought are put forward by 
man according to his demand and interests. Therefore, the principles 
reflect man’s demand and interests. The philosophical thought involves a 
principle which expresses the demand and interests of man in a direct and 
concentric way. This principle becomes the ideological foundation of all 
other principles and the content of the philosophical thought as a whole 
because it determines the ideological stand to rely on in solving all 
philosophical problems. 

In the next place the philosophical thought is an integrated system of 
view on the world in its entirety. Accordingly, the philosophical thought is 
not a haphazard pile of sundry principles concerning the world but a well- 
ordered system of logic. The world includes the most general and basic 
relations between its main aspects and relations inside each of its aspects. 
The most general and basic relation between the main aspects of the world 
determines the movement and development of each aspect. Take an 
example. The relations between man and his environment, a main aspect 
of the world, are the most general and basic relations, which determine the 
change and development of man and his environment. Therefore, this 
means that in evolving and systematizing the philosophical thought, the 
principle regarding the most general and basic relations between the main 
aspects of the world subordinates the principle which clarifies the law 
governing the movement and development of each aspect and the latter is 
logically deduced from the former. From this it follows that the 
philosophical thought has a principle that constitutes its theoretical basis 
and the most general and basic principle becomes this theoretical 
basis. 

A philosophical thought has a principle which forms its ideological 
foundation and a principle which constitutes its theoretical foundation, 
but this does not mean that these two principles should remain separated. 
If the philosophical thought is to provide a world outlook as a well- 
ordered ideological-theoretical system, the principle which makes its 
ideological foundation and that which forms its theoretical foundation 
should be integrated into one. This is because the integrity of a 
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philosophical thought as a scientific view on the world as a whole can be 
ensured only when this thought is based on one single principle. 

But as the history of philosophy shows, the former philosophies 
lacked this integrity. Moreover, the former philosophies only had the 
principle which constitutes the theoretical foundation and had no 
principle which formed the ideological foundation. 

In a truly scientific and revolutionary philosophical thought, unlike 
the former philosophies, the principle which represents its ideological 
foundation and the one which forms its theoretical foundation can be 
integrated into one. The principle which expresses the demand and 
interests of man in a direct and concentric way is the principle which shows 
the relations between man and the surrounding world. This is because the 
demand and interests of man are met in relation to the surrounding world. 
Therefore, in the revolutionary and scientific philosophy which makes the 
principle pertaining to the relations between man and the surrounding 
world its theoretical foundation, the principle which forms the ideological 
foundation and the one which provides the theoretical foundation are 
united. 

The principles which constitute the ideological and theoretical 
foundations of the philosophical thought also serve as its methodological 
basis. This is because these principles not only determine the orientation, 
purpose and task of philosophical thinking but also are prerequisite for 
the viewpoint and attitude which one should adopt in studying the world 
and provide the primary premise in setting out the system of philosophy. 

The philosophical principle which forms the ideological, theoretical 
and methodological foundations of a philosophical thought and, further, 
a revolutionary ideology, has a number of specific features. 

First, it has a characteristic as the most fundamental principle which 
pervades the whole system of the revolutionary ideology and determines 
all its content and character, mission and role. 

All principles of the revolutionary ideology emanate from the 
philosophical principle and are evolved in conformity with its require- 
ment. Meanwhile, the contents of the philosophical principle are de- 
veloped and enriched by all other principles and its validity is fully proved 
by them in various ways. 
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Secondly it has the feature of representing the revolutionary ideology 
by epitomizing its essence. This is because the philosophical principle is the 
most general principle embodied in all principles of the revolutionary 
thought. 

The philosophical principle of the Juche idea that man is the master of 
everything and decides everything is the ideological, theoretical and 
methodological foundations and primary basis of all other principles of 
this idea. It pervades the entire system and contents of the idea and 
determines all its contents and character. It also constitutes the quintes- 
sence and revolutionary essence of the Juche idea and thus represents it. 

The concept of philosophical principle advanced by the Juche idea 
appeared for the first time in history as an entirely correct reflection of the 
intrinsic demand of the revolutionary ideology, philosophical thought, 
and is based on a truly right understanding of its essence as the 
fundamental principle which forms the ideological, theoretical and 
methodological foundations of the thought. 

The Juche idea made it clear that the revolutionary ideology has a 
philosophical principle which forms its basis. This has a great creative 
significance. 

The establishment by the Juche idea of a new understanding that the 
revolutionary ideology is based on a philosophical principle and the 
scientific elucidation of contents of this principle mark a great historic 
event which laid the cornerstone for the truly scientific and revolutionary. 
ideology and constitute the most valuable ideological-theoretical asset 
which made an immortal contribution to developing the revolutionary 
ideology of the working class to the highest stage. 


(2) THE FUNDAMENTAL QUESTION OF PHILOSOPHY 


The dear leader Comrade Kim Jong II clearly explained that the 
philosophical principle underlying the Juche idea has given an answer to 
the basic question of philosophy advanced anew with man as the main 
factor..He said: 

“The Juche idea raised the fundamental question of philosophy by 
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regarding man as the main factor, and elucidated the philosophical principle 
that man is the master of everything and decides everything.” (Jbid., p. 9.) 

The dear leader Comrade Kim Jong Il renovated the understanding 
of the fundamental question of philosophy, gave an entirely scientific 
answer to it and clarified in a unique way that the question of the position 
and role of man in the world is the fundamental question of philosophy 
posed in a new light by focussing on man. By the fundamental question of 
philosophy we mean that its solution serves as the ideological, theoretical 
and methodological key to all other questions and is most important and 
primary in establishing the world outlook. 

Philosophy has its fundamental question because it is science which 
affords the theoretically systematized outlook on the world as a whole. 

Each science deals with a separate aspect and element of the world as 
its object of study. Chemistry, for example, studies the character, 
separation and combination of molecules, and biology—the birth, 
development, structure and function of living things. Each science only 
raises and solves the questions of the essence and specific features of 
separate aspect and element of the world and the laws of its change and 
development. It does not deal with the question of general relations of the 
world which determine its separate aspects and elements. This is why the 
fundamental question is not raised especially in the case of separate 
sciences. 

Unlike separate sciences, the world in its entirety which 1s the object 
of philosophical study has various aspects, by whose interaction it changes 
and develops. For instance, the world is divided into nature, society and 
man. The three have respectively their own laws of movement. The world 
as a whole changes and develops by their interaction. Therefore; in order 
to provide a world outlook, it is essential, first of all, to clarify the main 
aspects of the world and their interrelation. 

The relationship between the main aspects of the world 1s its most 
general relation which decides the change and development of each aspect. 
Therefore, the clarification of the relationship between the main aspects of 
the world is prerequisite for bringing light to each aspect. What are the 
main aspects of the world, what is the most general relationship of the 
world and how are these questions answered? This decides the orientation, 
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contents and nature of the solution of all other questions. So, if 
philosophy is to afford a theoretically systematized outlook on the world, 
it must first solve the question of the most general relation, the 
relationship between the main aspects of the world. 

As is clear from this, the world has the relationship between its main 
aspects which determines the change and development of all its aspects. If 
philosophy is to give an integral outlook on the world, it must first solve 
this question. Herein lies the reason why philosophy has its fundamental 
question and the question of the most general relation of the world, the 
relationship between its main aspects, becomes the fundamental question 
of philosophy. 

The fundamental question of philosophy is a question the solution of 
which provides the fundamental principle, the philosophical principle of 
the revolutionary ideology, which constitutes the ideological, theoretical 
and methodological basis of philosophy. 

Therefore, to correctly raise the fundamental question of philosophy 
is the primary premise in establishing a world outlook. Only when one 
locates and sets out to clarify the question of fundamental and primary 
significance among various questions to be solved in establishing a world 
outlook, can one put forward a philosophical thought as an integral 
system. 

To establish the fundamental question of philosophy correctly is the 
key especially to advancing a scientific and revolutionary philosophical 
thought. What is set as the fundamental question determines the contents 
and character of.a philosophical thought and decides its mission and role. 

To correctly set the fundamental question of philosophy is of very 
great importance in advancing a philosophical thought. Nevertheless, it 
was only in modern times that the philosophical thinking of humanity put 
forward the concept of the fundamental philosophical question. But there 
were different views concerning the fundamental question of philosophy. 

One of such views was that the central question treated by each 
philosophy was the fundamental question. According to this view, the 
philosophy which dealt mainly with the question of the origin of the world 
regarded what the world consists of as the fundamental question; the 
philosophy which was concerned primarily with epistemology took 
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whether the world is knowable or not for its fundamental question; and 
the philosophy which treated mainly the ethical quality of man regarded 
the question of whether he is good or bad by nature as its fundamental 
question. Therefore, this view considers that each philosophy has the 
fundamental question of its own. This is an unscientific understanding 
which, instead of regarding philosophy as a science on the world outlook 
with its peculiar object of study, considered it a wilful view of an individual 
thinker on the question he chose at discretion under different subjective 
and objective conditions. 

Another view was that the paramount question which all philoso- 
phies dealt with in common, namely the question which serves as the 
standard to distinguish between philosophical schools, was the funda- 
mental question. This view, regarding philosophy as a science which 
affords a world outlook, established the standard to estimate and classify 
all philosophies, thus making it possible to scientifically systematize the 
history of philosophy. Herein lies its positive significance. But the view 
which took the paramount question of philosophy as a whole for the 
fundamental question had as its substance the question of relations 
between matter and consciousness, between being and thinking. 

The question of relations between matter and consciousness has two 
aspects, one being “Which is primary, matter or consciousness?” and the 
other, ‘“‘Can consciousness or thinking understand the world or not?” 

The view that adopts the question of relations between matter and 
consciousness as the fundamental question of philosophy finds its reasons 
in: first, that the category of matter and consciousness is the most general 
one and the relations between matter and consciousness form the most 
general relations in the world. This is due to the division of the world into 
matter and consciousness. All things and phenomena of the world being 
material or spiritual, the category of matter and consciousness is the 
broadest category which comprises all things and phenomena of the 
world. Therefore, the relations between matter and consciousness are the 
most general relations in the world and the question of relationship 
between matter and consciousness becomes the fundamental question, the 
paramount question of philosophy, it says. 

The second reason is that the question of relations between matter 
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and consciousness concerns the origin of the world and its solution in the 
starting point in establishing a world outlook. Because the question of 
relations between matter and consciousness boils down to the question 
whether the world is made up of matter or is a product of mind, it becomes 
the fundamental question of world outlook that clears up the essence of 
the world. 

How to solve the question of relations between matter and conscious- 
ness serves as the yardstick to divide philosophy into materialism and 
idealism. Formerly, the philosophical systems were evolved mainly from 
explaining what the origin of the world is. Therefore, the question of 
relations between matter and consciousness remained the fundamental 
question in philosophies up to the earlier philosophy of the working class. 

This was above all because a scientific view on the essence of human 
consciousness and the origin of the world was not established. 

If one is to dominate and reform the world and shape his own destiny, 
he should have a world outlook which correctly illumines the questions of 
what man is, what the world is and how man controls and remoulds the 
world. Man is a part of nature, but acts consciously with a mind. 
Therefore, in order to explain man and the world and their correlation it is 
necessary to make clear the relations between his consciousness and body. 
It is impossible to understand man and the world without having a clear 
idea of the origin and essence of consciousness and its role and the 
relations between consciousness and body. This is why the solution of the. 
question of relations between consciousness and matter is prerequisite for 
explaining the relations between man and the world. 

In remote antiquity when the level of scientific knowledge was very 
low, people were unable to correctly explain such subtle mental phenom- 
ena as dream in which they could meet a man who was far off or even a 
dead man. So, they came to suppose the existence of soul, the spirit acting 
independently of the human body and, further, to have the religious 
illusion that the soul is immortal and creates and dominates all things of 
the world, man included. In order to properly explain the world in ancient 
society when such religious ideas prevailed, philosophical thinking had to 
turn against religious illusions which insisted that the world was a product 
of the mind and proceed from the assertion that the world is made of 
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matter. This made the earliest philosophy materialistic. Meanwhile, in 
opposition to materialism idealistic philosophy which insisted that the 
world was born of mind, consciousness appeared as a philosophy which 
theorized religious ideas. 

The struggle between materialism and idealism could not but 
continue for a long time over the question of relations between matter and 
consciousness because in the past science and materialism failed to 
properly explain the essence of mind, consciousness to such an extent as to 
prevail over religion and idealism. 

The question of relations between matter and consciousness was 
made clear scientifically only when the earlier working-class philosophy 
advanced the materialistic dialectical view on the basis of achievements of 
science. 

As we see, in order to explain man and the world and their 
correlation, it was imperative, above all, to clarify the origin and essence of 
consciousness and its role. This made it necessary to throw light on the 
question of relations between matter and consciousness. This is the 
epistemological reason why in the past the question of relations between 
matter and consciousness became the fundamental question of 
philosophy. 

Another reason why the question of relations between matter and 
consciousness became the fundamental question of philosophy in the past 
was that the reactionary exploiting classes sanctified and justified the 
existing exploiting system with religion and idealism, its variation. 

The reactionary exploiting classes argued that the real world and the 
destiny of man were given by God or supernatural spiritual substance, and 
thus advocated the eternity and sacrosanctity of the exploiting system and 
forced people to submit to their given destiny. Therefore, in order to 
struggle against the reactionary ruling classes, it was essential, first of all, 
to oppose religion and idealism and, to this end, solve the question of 
relations between. matter and consciousness materialistically. Herein lay 
the socio-class reason for the question of relations between matter and 
consciousness becoming the fundamental question of philosophy in the 
past. 

The question of relations between matter and consciousness arose 
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because originally the philosophical thinking of humanity artificially 
opposed consciousness to nature including the human body for lack of a 
scientific understanding of consciousness. In reality, consciousness does 
not exist independently of man and doesnot act directly upon the world by 
itself. Consciousness is a function of the brain, a part of the human body, 
and works only through man’s activity. 

Therefore, the solution of this question provides a theoretical basis 
for opposing the religious and idealistic distortions of the world and 
elucidating its origin and essence, but not for clarifying the question of 
how the world moves. This is proved by the historical facts that a 
philosophy which interpreted the world in a materialistic way fell into 
metaphysics in the outlook on development and that idealism propounded 
dialectics. 

The settlement of the question of relations between matter and 
consciousness can also be a prerequisite but not a direct theoretical basis 
for explaining the question of relations between man and the world and his 
essential features. 

Originally, man is a material being with consciousness. So, the 
question of relations between man and the world cannot be reduced to 
that of matter-consciousness relations. The history of philosophy shows 
that when one proceeds from the question of relations between matter and 
consciousness, he often slides into the absurdity of regarding man as a 
purely spiritual being or a simple material being. Further, if one regards 
the relations between matter and consciousness as a primary question, he 
will only stress the aspect of man being determined by the material world 
or fall into the assertion that human consciousness creates and controls 
the world. Therefore, when priority is given to solving the question of 
relations between matter and consciousness, it is impossible to correctly 
explain man, a matter of the highest quality with consciousness, and the 
characteristics of his activity. | 

By combining materialism with dialectics on the basis of materialistic 
settlement of the question of relations between matter and consciousness, 
the earlier philosophy of the working class made clear the general laws of 
change and development of the material wurld. But this philosophy did 
not go beyond the clarification of the objective laws of change and 
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development of nature, society and human thinking because it regarded 
the question of relations between matter and consciousness as its 
fundamental question. 

Therefore, if one is to deepen philosophical thinking and put forward 
a truly scientific and revolutionary philosophical thought which will 
illuminate the way of hewing out man’s destiny, he should establish a new 
view on the fundamental question of philosophy and advance it from a 
new angle. 

Raising the fundamental question of philosophy from a new angle 
was the essential requirement of development of philosophical thought 
and the urgent demand of our time, a new historic era. 

The development of the times accompanies the progress of the world 
outlook. A new era has artived and the oppressed and maltreated working 
masses have emerged as masters in the arena of history and work out 
history and their own destiny independently and creatively. The new era 
demanded a new philosophical thought which would illuminate the way 
for the working people to take their destiny into their own hands and carve 
it out positively. To advance this philosophical thought the problem of 
relations between man and the world had to be solved first. 

The originality and greatness of the Juche idea lie in the fact that this 
idea built up a new interpretation of the fundamental question of 
philosophy as a reflection of the essential requirement of development of 
philosophical thought of mankind and the inexorable demand of our 
times, and put forward this question with the main emphasis on man, 
thereby proving it to be the question of the position and role of man in the 
world. 

The Juche idea advanced for the first time in history the new view that 
the fundamental question of philosophy is the most important question 
which philosophy should solve before anything else, the solution of which 
will give the ideological, theoretical and methodological foundations for 
philosophy. This is an absolutely correct. view about the fundamental 
question of philosophy because the question, whose solution provides the 
starting line for setting out all contents of philosophy and determines the 
mission, role, and character of philosophy, is regarded as the fundamental 
question. 
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In the next place, the Juche idea advanced the fundamental question 
of philosophy by focussing on man and thus originally showed that the 
fundamental question is the question of position and role of man in the 
world. To advance the fundamental question of philosophy with man as 
the main factor means to raise it in relation to man by placing man in the 
centre. 

When the world is studied in relation to man by placing man in the 
centre, it is divided into man and the surrounding world as the object of his 
domination and transformation. Man exists and develops and the 
surrounding world changes and develops amid their interaction. If man is 
to live an independent and creative life, he must control the surrounding 
world and transform and develop it to serve him better. Therefore, when 
the fundamental question of philosophy is advanced with man as the main 
factor, it becomes the question of relations between man and the world. 

The question of relations between man and the world is, in essence, 
the question of man’s position and role in the world. 

By nature the question of relations between things is the question of 
what position each thing holds in their relationship and what role it plays 
in their interaction. The question of relations between man and the world 
is the question as to which of them holds the leading position and performs 
the positive and decisive role. When this is expressed by placing man in the 
centre, it amounts to the question whether man dominates the world or 1s 
dominated by it and whether he can transform it or not. In brief, it comes 
to the question of position and role of man in the world. 

By saying that the question of position and role of man in the world is 
the fundamental question of philosophy, the Juche idea has given an 
entirely correct answer to the fundamental question of philosophy in the 
true sense of the word. 

It is, above all, because this corresponds fully with the original 
mission of philosophy. 

The mission of philosophy is to give answer to the question of destiny 
of man. If man is to work out his destiny he should dominate and reform 
the world. To do so it is essential to have a correct view, viewpoint and 
stand with regard to the world. Philosophy was born and developed to 
meet this vital demand of man. Needless to say, in the ancient time when 
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the knowledge on the world was narrow and shallow, philosophy was not 
separated from individual sciences. As the scientific knowledge about the 
world was gradually accumulated, philosophy and individual sciences 
were dissociated. But in the final analysis, all philosophies from the simple 
ancient philosophy to the developed modern philosophy give an answer to 
the question of destiny of man. 

This does not mean that all philosophies illuminate the way for man 
to carve out his destiny. Philosophies which contributed to showing the 
way of hewing out the destiny of man in some way or another are only 
those of the progressive classes that aspired after Chajusong. The 
philosophies of the reactionary exploiting classes, too, give various 
answers to the question of destiny of man, but they are incorrect. They 
insist that a man must submit to his fate determined by a supernatural 
“force”. This prevents the exploited working masses from carving out 
their destiny. 

If philosophy is to help show the way of working out the destiny of 
man, it should solve first of all the problem of relations between man and 
the world. The destiny of man is related with the surrounding world. 
Therefore, whether a philosophy which shows the way of working out 
man’s destiny is advanced or one which obstructs it is put forward depends 
on how the relations between man and the world are solved. This means 
that philosophy must regard the question of relations between man and 
the world, the question of position and role of man in the world, as 
fundamental because its mission is to give answer to the question of 
destiny of man. This is a reason why the question of position and role of 
man in the world is the genuinely fundamental question which conforms 
to the original mission of philosophy to answer the question of destiny of 
man. 

Another reason is that the question of man’s position and role in the 
world is in full accord with the original nature of philosophy as a science to 
give the world outlook. 

Philosophy is a science which gives the world outlook. If philosophy 
is to give an integral view on the world in its entirety, it should first settle 
the most fundamental and general relationship of the world. When man is 
placed in the centre of all thinking, the world is divided into man and the 
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surrounding world as the object of his domination and transformation, 
and their relations become the most cardinal and general relations. The 
reason is, first, that the world is largely divided into man and the 
surrounding world. The world has multifarious things and phenomena, 
but they all belong to man or the surrounding world. The difference 
between things, however great, is no greater than that between man and 
things, the difference between things, though qualitatively different in 
structure and in the form of motion, is that between beings which move 
blindly, interacting spontaneously. But the difference between man and 
the things and phenomena of the surrounding world is that between the 
dominator and the dominated, between the remoulder and the remoulded. 

Because the world is divided into man and the surrounding world, 
their relations are most basic and general. In the world there are diverse 
relations between various things and phenomena. These are relations 
between things or between man and the surrounding world. The relations 
between man and the surrounding world are a universal one formed at any 
time and everywhere for man’s existence. This is why they are the most 
fundamental and general relations in the world. 

The reason is, secondly, that it is amidst the relations of man and the 
surrounding world that his destiny is carved: out, that he changes and 
develops, that the surrounding world is transformed and developed and 
that, consequently, the world as a whole changes and develops. In the 
process of domination and transformation of the surrounding world man 
works out his destiny and develops into a more powerful being. 
Meanwhile the world is further transformed and developed for man by 
him. 

As we have seen, the change and development of man and the world 
are realized and determined amidst the former’s relations to the latter. 
Therefore, the solution of the question of relations between man and the 
world serves as a theoretical basis for settling all other questions of 
philosophy. 

Asa matter of fact, the solution of the question of position and role of 
man in the world is theoretically the starting point for settling the 
philosophical questions of what the essential features of man are, what 
dominates the world and what force reforms and develops it. Of course, 
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this question is closely related with the question of laws governing the 
appearance and development of human beings, the quintessence of the 
world and the laws of its change and development. In order to know what 
position man holds and what role he plays in the world, it is essential to 
understand how man and the world emerge and how they change and 
develop. But man isa part of the world and can only exist and develop in it. 
And the world had existed for a long time by itself. But since it gave birth 
to man, it has been governed and transformed by man and altered more 
and more for him. Therefore, the intrinsic features of man and the change 
and development of the world cannot be correctly explained apart from 
the position and role of man in the world. This means that the solution of 
the question of position and role of man in the world serves as a theoretical 
foundation for settling all questions of philosophy. Herein lies the reason 
why this question is the fundamental question which corresponds with the 
essence of philosophy as a science that gives the world outlook. 

Another reason why the question of position and role of man in the 
world becomes genuinely the fundamental question of philosophy is that it 
is in full accord with the characteristics of philosophy as a form of 
ideological consciousness. 

As a form of ideological consciousness which reflects the funda- 
mental requirements and interests of man, philosophy in class society 
assumes a class character as a reflection of class interests. The basic 
tequirements and aspirations of man and his class interests are manifested 
in a direct and concentric way in the elucidation of the question of position 
and role of man. In class society these are expressed broadly in the two 
antagonistic requirements and aspirations: to transform the reactionary 
social system which tramples upon Chajusong and to maintain it as it is. If 
people are to realize their demand and aspiration for remodelling the 
reactionary exploiting system, they should prove its inevitability and 
possibility and, to this end, thé.question of position and role of man in the 
world should be solved in such a way as to enable man to control and 
remake nature and society. On the contrary, if they are to meet their 
demand and aspiration for keeping the old system intact, they must assert 
that man cannot dominate and reshape the world in settling the question 
of man’s position and role. 
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Like this, settling the question of position and role of man in the 
world is a direct manifestation of the fundamental requirements, aspira- 
tions and class interests of man. So, it serves as the ideological foundation 
for the solution of all other philosophical questions. This is yet another 
reason why the question of position and role of man is the really 
fundamental question of philosophy. 

As aforesaid, the question of position and role of man is the truly 
fundamental question which fully corresponds with the mission and 
essence of philosophy as a science which gives the world outlook and a 
form of ideological consciousness. 

The dear leader Comrade Kim Jong II clarified in a unique way that 
this question is the basic question of philosophy raised from a new angle 
by centring on man. This is of epochal significance in the progress of 
philosophical thought of humanity. 

As a result of clarification of this question, a revolutionary change 
took place in the understanding of the fundamental question of philo- 
sophy, and the Juche idea,.a new philosophy which regards the question of 
position and role of man as fundamental, was established in place of the 
philosophy which considers the question of relations between matter and 
consciousness as basic. And with the clarification of the fact that the 
question of man’s position and role in the world is the fundamental 
question of philosophy propounded newly by focussing on man, the 
reason why the philosophical principle which gave an answer to this 
question forms the foundation of the Juche idea has been elucidated. 

Indeed, the establishment of a new scientific understanding of the 
fundamental question of philosophy by the dear leader Comrade 
Kim Jong Il was an epochal event which gave a theoretical confirmation 
of the foundation of the Juche idea, an absolutely scientific and 
revolutionary philosophical thought. 


(3) MAN IS THE MASTER OF EVERYTHING AND THE 
BASIC FACTOR DECIDING EVERYTHING 


In his treatise On the Juche Idea the dear leader Comrade 
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Kim Jong I] fully elucidated the profound contents of the principle that 
man is the master of everything and decides everything. 

The dear leader Comrade Kim Jong II said: 

‘‘That man is the master of everything means that he is the master of the 
world and of his own destiny; that man decides everything means that he 
plays the decisive role in transforming the world and in shaping his destiny.” 
(Ibid., p. 9.) 

That man is the master of everything means that he is the master of 
the world and his own destiny and is in the position of master who controls 
the world and his destiny. 

Man is, above all, the master of nature. Man is a natural existence 
born in a stage of development of nature. Man is not a simple natural 
being but a special product of natural development. All other natural 
beings change and develop interacting blindly according to natural 
necessity. All living things, except for man, not to speak of nonliving 
things, are controlled entirely according to natural necessity. All other 
living things can exist only by adapting themselves to the environment. 

It is true that man, a living thing, is affected by the environment and 
influenced by natural necessity. But man does not adapt himself blindly to 
nature but recognizes natural necessity, uses it to his advantage and makes 
nature serve him. Without doing this, man cannot exist and develop. Man 
is the only existence that consciously makes nature submit to himself for 
his own existence and development. There are cases in which some living 
things other than man kill all plants in an area in the process of existence, 
thereby laying mountains bare and devastating nature. This is a blind 
action and is destructive making the existence of living things themselves 
impossible. In nature there is only the process of blind interaction and 
there is no relation of domination and transformation of one thing by 
another. 

Unlike this, the relation between man and the world ts that of the 
dominator and the dominated. Nature acts blindly on man, but the latter 
works on the former purposefully. And man makes nature serve him. This 
is why man is the only dominator of nature and its master. 

Further, man 1s the master of society. 

Man cannot live outside society but can only live and develop in it. 


33 


Society, the political and economic system in particular, greatly influences 
man. Man cannot choose the social system at will. But man does not 
simply adapt himself to the social circumstances. He remodels the social 
system to his advantage. Society which is a community where people live 
and work is composed of people and remodelled and developed by them. 
Society does not exist independently of man and the social system itself 
cannot change and develop without his activity. 

Some living things live gregariously. There is an order in the colonies 
of ants, bees, wild geese and monkeys. 

This gregarious life and order were naturally formed according to 
instinct and they are not conscious relations. Unlike the animal com- 
munity, society emerged as a result of establishment of conscious relations 
to ensure the activities of people to dominate and remake nature and has 
changed and developed owing to their conscious struggle to improve 
social relationship. Without the activity of man there cannot be the 
formation, change and development of society itself. 

In the relations between man and society, in the final analysis, man 
constitutes the subject that makes society, regulates the working and 
influence of social conditions and, further, reshapes it in keeping with his 
wishes while society affords the objective conditions which greatly 
influence his existence and development. This is why society does not 
dominate man but man controls society and becomes its master. 

Man is the master of his destiny. 

Man’s destiny is related with his social situation and living conditions 
in which he finds himself. In what social situation man is placed or what 
kind of life he comes to lead is neither ordained by God as asserted by 
religion nor determined by nature and society. 

Man lives in nature and society. Therefore, what his destiny and his 
position in society are and what kind of life he leads in society depend on 
how much he makes nature and society serve him. Man can improve his 
position and life according to the extent to which he dominates and 
transforms nature and society. 

Being the master of nature and society, man is the master of his own 
destiny. 

That man is the master of everything is a universal truth which most 
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correctly expresses man’s position in the world. 

This is, first of all, because it reflects the fact that man 1s the only 
being who lives dominating the world alwavs and everywhere. 

By saying that man is the master of everything, we do not mean that 
man dominates everything and every phenomenon in the world without 
exception. The world has no bounds in respect of time and space. The 
world still has spheres that lie outside human control, and they are much 
larger than those controlled by man. The sphere of nature under his 
domination is limited historically. The older the times were, the more 
limited it was. In particular, in the primitive age when man had just 
emerged from the state of animal, the sphere under his control was very 
narrow. Although the sphere of nature dominated by man is historically 
limited, man lives not subordinated to the world but dominating it. Tools 
of production used by the primitive people were very simple ones such as 
chipped or ground and polished stone tools, but the fact that they used 
production tools to make nature serve them proves that they lived 
dominating nature. 

That man is the master of everything reflects, after all, the fact that 
man is a being who lives dominating nature, irrespective of the extent to 
which he dominates it. 

The extent to which man dominates society is also limited histori- 
cally. In pre-socialist societies people are unable to utilize and control the 
law of development of society. The older the society was, the weaker the 
control of man over it was. This is illustrated by the fact that primitive 
society had a history of tens of thousands of years, slave-holder society— 
thousands of years, feudal society—over a thousand years and capitalist 
society—hundreds of years. 

Society, in whatever stage of development, is made up of people and 
reformed and developed by them. For this reason, man is the master of 
society in all stages of its development. 

So, the axiom that man is the master of everything is a universal truth 
implying that man is always in the position of dominating the world. 

This axiom correctly shows man’s position in the world also because 
it expresses the fact that man is the being capable of daminating the world 
completely. 
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The sphere of the world dominated by each human generation in 
history varies with the level of their power of domination. Owing to the 
limitations in their cognitive and practical ability, each generation 
dominates a limited sphere of the world. Although its cognitive and 
practical ability is limited, that of mankind develops endlessly. Man’s 
cognitive and practical ability is capable of endless development. 
According as this ability develops endlessly, the sphere of the world under 
his control expands further. Therefore, man is the genuine master in full 
control of the unbounded world. 

In a nutshell, man is a being that dominates the world in all stages of 
his development and in reality or in possibility. Accordingly, that man is 
the master of everything is a universal truth which throws light on man’s 
position in the world most scientifically. 

By saying that man decides everything, we mean that man plays a 
decisive role in transforming the world and shaping his own destiny. 

This has two meanings. One is that man alone transforms nature and 
society and shapes his own destiny, and the other is that of all factors in 
transforming nature and society and carving out his destiny man is the 
decisive one. 

First of all, man transforms nature and society. 

Nature exists before man, and it moves and changes according to its 
own law independently of human will. Society, too, has its own law which 
is not affected by the subjective intentions of individuals. Man cannot 
make or abolish objective laws of nature and society at will, nor can he 
transform nature and society as he pleases. 

However, man can recognize, utilize, regulate and control the 
objective law to his advantage. Man can create or obliterate conditions for 
the operation of this or that law, and thus make possible or restrain or 
prevent its operation. He can also make a good use of laws that are 
destructive in themselves. He transforms things and phenomena in nature 
purposefully and creates new ones which did not exist before, or can create 
new social relations in place of the old ones through a reform of social 
relations. 

It is only man who reforms the world. In nature, the process in which 
old things perish and new things come into being and develop goes on, but 
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this is merely a result of blind interaction of things and phenomena. Of 
living organisms, some build nest as ants, bees and magpies do and there is 
nutria which eats shellfish by crushing the shell with stone. But their 
behaviours, however sophisticated, are merely based on the blind instinct 
and not purposeful; they use existing things of nature as they are, but do 
not transform and use the natural things and phenomena in keeping with 
their needs. 

Nature changes and develops of itself, but society changes and 
develops only through the activity of man. The law of development of 
society cannot operate’without human activity. 

It is only man who regulates, controls and utilizes the work of the 
objective laws of nature and society and intentionally transforms nature 
and society. 

Since man alone transforms nature and society, he himself shapes his 
destiny. No force carves out his destiny for him. His destiny is worked out 
only by himself. Therefore, man plays the role of transforming nature and 
society and hewing out his destiny. 

Further, man is the decisive factor of all factors making for the 
transformation of nature and society and the shaping of his destiny. 

There are various factors in transforming nature and society and 
carving out man’s destiny. For the transformation of nature and society, 
there should exist mature objective conditions and tools and weapons to 
turn the objective possibility into reality. But the existence of the objective 
conditions does not mean that nature and society are transformed of 
themselves, and developed tools and weapons do not bring about the 
transformation of nature and society of their own accord. It is man who 
transforms nature and society by making use of the objective conditions, 
and it is also he who makes and handles tools and weapons. How man acts 
is decisive of whether he can properly utilize the objective conditions or 
not and whether powerful tools and weapons are produced and effectively 
used or not. 

In former days our country was hard up for fibres despite its 
abundant deposits of limestone and anthracite. But after the establish- 
ment of the vinalon industry, limestone and anthracite came to be used 
effectively, so that the problem of fibre supply has been solved. This 
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proves that not the objective conditions but man plays the decisive role in 
transforming nature and society. The decisive role in production or war is 
played not by production tool or weapon but by man. This truth is 
graphically illustrated by the result of the heroic drive in 1957 of the 
workers in Kangson, who resolved to produce 90,000 tons of steel at a 
blooming mill with a rated capacity of 60,000 tons, but actually produced 
120,000 tons, and also by the historical experience of the Fatherland 
Liberation War in which the Korean people repulsed the armed invasion 
of the US imperialists and their satellites who boasted of their numerical 
and technical superiority. 

That man decides everything is a truth which most correctly explains 
his role in the world. 

This is because, above all, man is the only being who always lives by 
transforming the world. 

By saying that man decides everything, we do not mean that man 
transforms.all things and phenomena in the world without exception. Thé 
world still has things and phenomena which are not yet objects of 
transformation by man, and they are by far larger in number than those 
which are his objects of transformation. Things and phenomena which 
man can transform are historically limited. Nevertheless, man can live 
only by transforming nature and society and actually live on by 
transforming them. The primitive men made tools, though very simple, 
and processed natural objects with them. This fact shows that man is a 
being that lives by transforming nature. 

The fact that the primitives set up a social organization like the clan 
system and continuously developed it, proves that man is a being that lives 
while transforming society. 

The fact itself that man started transforming nature and society, no 
matter how greatly, made him a factor deciding everything from the early 
stage of mankind’s existence. 

That man decides everything implies that man is a being that always 
lives by transforming nature and society and shaping his destiny in all 
stages of development of mankind, and therefore this 1s a universal truth 
which scientifically clarifies man’s role in the world. 

It is a universal truth ‘also because it means that man is a being 
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capable of transforming everything in the world. 

The objects in the world for each historical generation of mankind to 
transform are limited. The objects of transformation by the primitives, 
ancients and people of today correspond respectively to the level of their 
cognitive and practical abilities. And man’s cognitive and practical 
abilities have a possibility to endlessly develop. In this process of endless 
development of his abilities, man becomes capable of transforming 
everything in the world. 

In short, man is the decisive factor of transformation of the world in 
any historical stage of his development and in the light of both reality and 
possibility. Therefore, that man decides everything is a universal truth 
which scientifically explains man’s role in the world. 

The philosophical principle that man is the master of everything and 
decides everything is a scientific principle which integrally elucidates 
man’s position and role in the world in the organic interrelation. 

Man’s position and role in the world are inseparably linked to each 
other. His position in the world is guaranteed by his role, and his role 
determined by his position. Man plays a role corresponding to his position 
in the world, and he occupies a position consistent with his role. Apart 
from his position in the world, man has no role to play, and apart from his 
role in the world he cannot occupy a position, either. 

Man plays the role of deciding everything since he occupies the 
position of master of the world, and vice versa. Without occupying the 
position of the master, he cannot perform the role as such, and without 
filling the role of master he cannot hold the position of master. 

The philosophical principle that man is the master of everything and 
decides everything is a scientific principle that precisely shows man’s 
position and role which are organically interlinked and unified. 

This philosophical principle not only clarifies man’s position and role 
in the world most scientifically but also serves as a revolutionary principle 
which reflects the fundamental requirements and aspirations of people, 
the working masses, who desire to become the genuine masters of the 
world and their own destiny, and shows their inevitability and feasibility. 

Man is the master of the world and his own destiny and plays the 
decisive role in transforming the world and shaping his destiny, but he 
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wants and intends to ever raise his position and role as master. This is due 
to the fact that man cannot control the boundless world in a given 
historical stage nor make the whole of it his object of transformation. In 
antagonistic class society, in particular, people are not yet freed from the 
social bondage but cherish a desire and aspiration to become true masters 
of society. Man can maintain his existence and develop only when he 
enhances his role as master in expanding his sphere of domination as the 
master of nature and society and his destiny and in transforming nature 
and society and in carving out his own destiny. 

Only when it is proved that man’s aspirations and wishes for further 
raising his position and role as the master of the world and his own destiny 
are not a groundless subjective desire but a realistic and inevitable one, will 
they become his conviction and turn into material force to be realized. 

The philosophical principle that man is the master of everything and 
decides everything not only reflects correctly man’s fundamental require- 
ments and aspirations for becoming the genuine master of the world and 
his own destiny and displaying greater strength in transforming the world 
and shaping his destiny but also confirms its feasibility. 

In particular, this philosophical principle clearly shows the centuries- 
old desire of the working masses to become the masters of the world and 
their own destiny and illuminates the position and role due to them. 

That man is the master of everything and decides everything is a 
philosophical principle which expresses in a philosophically generalized 
form man’s position and role in the world. It does not clarify the position 
and role of men in each historical age and, in particular, of individuals in 
each society. The older the times, the lower the position and role of man as 
the master of the world. In antagonistic class society, not all people hold 
their position and play their role as the masters of society. After society 
was divided into antagonistic classes, their position and role in society 
began to vary with the classes. Though not engaged in practical activities 
for the transformation of nature and society, the minor exploiting classes 
seized state power and the means of production and thus occupied the 
dominant position in society, ruled the roost, and harshly oppressed and 
squeezed the masses of working people. In contrast, the working masses 
who fought to dominate and transform nature and society were unable to 
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occupy the position of masters of nature, society and their destiny, but 
only became the object of exploitation and oppression. In antagonistic 
class society, the exploiting classes cannot play the role of master in 
reforming society although they boss the show in society. On the other 
hand, due to the exploiting classes’ political, economic, ideological and 
cultural domination, the independent consciousness of the working 
masses is paralyzed and their creative abilities are hampered, with the 
result that they cannot play the role of masters satisfactorily in transform- 
ing nature and society and shaping their destiny. 

Thus, the working masses are barred from becoming genuine masters 
of the world and their own destiny and playing the role as such 
satisfactorily in transforming the world and shaping their destiny, and this 
situation gives rise to their desire and aspiration to be genuine masters of 
the world and their destiny and to play the role as such in transforming the 
world and hewing out their destiny. 

Such aspiration and desire of them are not only inevitable but 
legitimate and feasible. 

Man is the master of everything and a factor which decides everything 
because he dominates and transforms nature and society and shapes his 
destiny by himself. Therefore, only the being that dominates and 
transforms nature and society can be their master. 

None other than the working masses are responsible for transforming 
nature and society and creating history. It is by the creative labour and 
revolutionary struggle of the working masses that nature is transformed, 
all material wealth created, social reform and progress made. This is why 
the working masses alone are qualified to be the masters of the world and 
their destiny, and it is natural that they become the masters of nature, 
society and their own destiny. The working masses can radically change 
society in which the exploiting classes boss the show and occupy the 
position of the genuine masters of nature, society and their own destiny 
since they are the transformers of nature and society and the shapers of 
their destiny. 

Like this, the philosophical principle that man is the master of 
everything and decides everything is a revolutionary principle which 
mirrors the demand and aspiration of the working masses for becoming 
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the genuine masters of the world and their destiny and also scientifically 
shows the inevitability and possibility of their becoming true masters of 
the world. 

Indeed, this philosophical principle is a profound truth which not 
only gives an entirely correct answer to the question of man’s position 
and role in the world but also shows the fundamental desire and aspira- 
tion of the working masses to become the true masters of the world 
and scientifically indicates even the inevitability and possibility of its 
realization. 

The dear leader Comrade Kim Jong II elucidated clearly and 
profoundly the content of that philosophical principle and thereby fully 
proved its validity, originality and revolutionary character, which further 
developed and enriched the Juche idea. 


(4) MAN-CENTRED PHILOSOPHICAL PRINCIPLE 


In his treatise On the Juche Idea the dear leader Comrade 
Kim Jong II clarified that the philosophical principle of the Juche idea is 
the man-centred philosophical principle and thereby illumined its funda- 
mental features. 

To define the fundamental features of the philosophical principle of 
the Juche idea is the key to the correct understanding of its quintessence 
and originality and is a prerequisite for grasping, on this basis, the 
originality and greatness of the Juche idea as a whole. 

The dear leader Comrade Kim Jong II said: 

“The philosophical principle of the Juche idea is the principle of man- 
centred philosophy which explains man’s position and role in the world.” 
(Ibid., p. 9.) 

The philosophical principle of the Juche idea is a man-centred 
principle first of all because it gives an answer to the question of man’s 
position and role in the world, the fundamental problem of philosophy 
raised with man as the main factor. 

The question of man’s position and role in the world explained by the 
philosophical principle of the Juche idea is a question raised with man as 
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the main factor. In this question all things and phenomena of the world 
including man are not reduced to matter and consciousness as in the 
question of relations between matter and consciousness, but the world is 
divided into man and the surrounding world, his life environment. It is a 
question which poses the relations between man and the world not in the 
light of which of the two is primary but which of them occupies the leading 
position and plays the leading part. If it is presented in the light of which is 
primary, man or the world, the principle deduced therefrom will be either 
that man is a product of the development of nature and society or that the 
world has been created by or for man. But no man-centred philosophical 
principle will come of it. 

The fundamental question of philosophy presented by the Juche idea 
raises the relations between man and the world from the standpoint of 
whether man can dominate and transform the world or not and 
formulates it with man at the centre, and thus defines the question of 
man’s position and role in the world. 

The philosophical principle that man is the master of everything.and 
decides everything is a man-centred principle like this because it gives an 
answer to the question of man’s position and role in the world, the 
fundamental philosophical question raised with man as the main factor. 

Another reason why the philosophical principle of the Juche idea 
becomes man-centred one is that it shows man’s dominant position in the 
world and his decisive role in transforming the world. 

The answer to the question of man’s position and role in the world 
can be that man is in a subordinate position in the world and unable to 
transform the world. This answer is unscientific and cannot be a man- 
centred one. It may be said that it is a principle centring on nature and 
society or supernatural “‘might’’. 

Unlike this, the philosophical principle on which the Juche idea is 
based acknowledges man’s dominant position in the world and his 
decisive role in transforming and developing the world. Herein lies 
another reason that the philosophical principle of the Juche idea is a man- 
centred one. 

Further, this philosophical principle becomes a man-centred one 
because it is a principle embodying man’s basic demand for realizing 
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Chajusong through the domination and transformation of the world. 

The world outlook and all its principles embody man’s fundamental 
demands. Reflecting these demands and in order to realize them, man 
works out his world outlook and its principles. In acknowledging the 
reality he only accepts what accords with his demands and aspirations and 
interprets it in line with them. Therefore, the character, mission and 
features of his world outlook and its principles are determined according 
to the kind of his demands. 

People’s demands vary with their social standings, and their funda- 
mental demand is to dominate and transform the world so as to realize 
their Chajusong. This is because people are beings who can live only by 
dominating and transforming the world. 

And this demand is only found in man, and it is the fundamental 
demand which should be realized without fail for his existence and 
development. 

The philosophical principle of the Juche idea that man is the master of 
everything and decides everything clarifies man’s position and role in 
accordance with man’s fundamental demand to dominate and transform 
nature and society with a view to leading a genuinely independent and 
creative life, and it confirms the feasibility of the demand. For this reason, 
the philosophical principle is a man-centred principle. 

The man-centred philosophical principle underlying the Juche idea is 
an original principle which brought about a radical turn in explaining 
man’s position and role in the world. 
| In former days, idealism and metaphysics extremely distorted man’s 
position and role in the world. Idealism which holds that consciousness 
and spirit are primary and matter and nature are their products amounts 
to mysticism which maintains that the world and the destiny of man are 
dominated by the “force” of the preternatural spiritual entity. Objective 
idealism, a variety of idealism, advances an unscientific and reactionary 
view that the absolute spirit or idea which came into being before the 
world gave birth to nature, man and society and that all things in the world 
are determined by it. As a result, objective idealism falls into the delusion 
that man is subordinated to the preternatural absolute spirit and cannot 
shape his own destiny. Subjective idealism alleges that the world is created 
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and the destiny of individuals is determined by man’s subjective con- 
sciousness or will or by the active work of impulsion. So, subjective 
idealism, too, views man as subordinated to some mystic spiritual force 
and unable to shape his destiny. 

Metaphysics comes to fatalism which holds that everything in the 
world is immutable and, therefore, man should accept his determined fate. 
According to metaphysics, everything in the world moves, but repeats a 
circular movement within the same circle for ever, and so it cannot develop 
and is fixed and immutable. Thus, it concludes that man cannot transform 
and develop nature and society nor can shape his destiny, and that he has 
no alternative but to accept his predetermined fate. 

Idealism, mysticism, metaphysics and fatalism have been negated by 
materialism and dialectics. Materialism negated idealism and mysticism 
by proving that the world is made of matter and that spirit and 
consciousness are products of the development of matter. Dialectics 
denied metaphysics and fatalism by proving that everything in the world 
changes and develops due to its own cause. 

The philosophical principle of the Juche idea is premised on the 
materialistic and dialectical stand which denies idealism, mysticism, 
metaphysics and fatalism. 

Premised on the materialistic and dialectical stand, the philosophical 
principle underlying the Juche idea is categorically distinguished from the 
idealistic and metaphysical solution of man’s position and role in the 
world. 

That the philosophical principle on which the Juche idea rests is 
premised on the materialistic and dialectical stand does not mean that it is 
the same as the former materialistic and dialectical views on the position 
and role of man in the world. The former materialism proved that the 
world is made of matter and man is a part of the material world and, 
through this, demonstrated that there existed no preternatural “‘force”’ 
dominating the world and the destiny of man. But it confined itself to 
asserting that man is subject to the laws of the material world as a material 
being. By expounding that nature, society and man change and develop, 
the former dialectics made it possible to elucidate that no destiny is 
immutable. But it did not explain the intrinsic law of man’s activity for 
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shaping his destiny but only clarified the general law of change and 
development of the world. 

The former working-class philosophy organically combined material- 
ism and dialectics for the first time in history and thereby elucidated the 
most general law of the change and development of nature, society and 
human thought. As for the relations between man and the world, it 
declared that man was not only a product of his surroundings but also 
changes the surroundings themselves. The dialectical materialistic philo- 
sophy acknowledged the interaction of man and his environment, but 
could not go farther than to stress the environment’s regulative effect, on 
man and viewed the process of social development as a process of natural 
history. 

By studying man’s position and role in the world focussing on him, 
the philosophical principle of the Juche idea could overcome the 
limitations of dialectical materialistic philosophy, let alone those of 
former materialism and dialectics which denied idealism and metaphysics. 

Categorically different from all other preceding. philosophical views, 
the philosophical principle underlying the Juche idea put man in the 
position of the master dominating the world and his own destiny by 
studying man’s position and role in the world focussing on him, and also 
shed new light on the fact that man plays the decisive role in transforming 
the world and shaping his destiny. 

Like this, different from all preceding philosophies, the original 
principle was proposed that man is the master of everything and decides 
everything and herein lay the content of the fundamental turn made by the 
man-centred philosophical principle underlying the Juche idea in the 
elucidation of man’s position and role in the world. 

By expounding the man-centred philosophical principle for the first 
time in history, the Juche idea scientifically enunciated man’s position and 
role in the world, with the result that man’s dignity, value and strength 
reached the highest phase. 

No position in the world is higher than that of the master of 
everything, nor can there be a role and force greater than the role of 
deciding everything. 

So far there existed many thoughts in the history of philosophy, but 
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none of them but one that holds that man is the master of everything and 
decides everything, could propose a principle which would scientifically 
clarify man’s position and role in the world and boost man and his 
strength to a high level. Only the Juche idea, by putting forward the man- 
centred philosophical principle, brought about a radical turn in elucidat- 
ing man’s position and role in the world, raised man to the highest position 
in the world and acknowledged the greatness of this role in the world. 

The originality and greatness of the man-centred philosophical 
principle lie precisely in the fact that it has given an only correct 
explanation of man’s position and role in the world. 

The man-centred philosophical principle on which rests the Juche 
idea is a great revolutionary principle which vigorously encourages the 
working masses to struggle for becoming genuine masters of the world and 
their own destiny and enables them to perform their responsibility and 
role as masters in the struggle. 

This principle confirmed man’s position and role at the highest level 
and clearly showed the position and role to be duly occupied by the 
working masses. Thanks to this principle, the working masses discovered 
themselves as the masters of nature, society and their own destiny for the 
first time in more than one million years of human history and became 
aware of their own strength to transform nature and society and shape 
their destiny. Thus, they energetically. turned out in the sublime rev- 
olutionary struggle to become genuine masters of the world and their 
destiny with a high pride and confidence as masters of everything and with 
a faith in sure victory and an indomitable fighting spirit, and came to give 
full scope to their inexhaustible creativity to fulfil the role of masters in this 
struggle. 

The history of human thoughts witnessed many philosophical 
doctrinés, but none of them reflected the fundamental demands of man, 
the working masses, so concentrically and aroused them to the struggle for 
their realization so vigorously as the man-centred philosophical principle 
of the Juche idea. The man-centred philosophical principle underlying the 
Juche idea is a great principle which makes the working masses genuine 
masters of the world and their own destiny in conformity to the 
requirements of the new era in which they have emerged on the historical 
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arena as masters and are shaping history and their own destiny 
independently and creatively. It is a truly revolutionary principle which 
leads the struggle of the working masses of our age for their Chajusong to 
victory. 

The truth, originality, revolutionary character and might of the 
philosophical principle of the Juche idea stem from the fact that it is a 
man-centred philosophical principle clarifying man’s position and role in 
the world. 

The dear leader Comrade Kim Jong II shed new light on the 
fundamental feature of the philosophical principle of the Juche idea as a 
man-centred principle, thus enabling us to deeply understand its quintes- 
sence and originality and, further, to correctly grasp the originality and 
greatness of the Juche idea which is based on the principle. 

The proposition of the dear leader that the philosophical principle of 
the Juche idea is a man-centred one is a precious ideological and 
theoretical asset which made an undying contribution to the enrichment 
and development of the Juche idea. 


2) ANEW PHILOSOPHICAL VIEW ON MAN 


In his treatise On the Juche Idea the dear leader Comrade Kim Jong II 
further deepened and developed the new philosophical view on man which 
underlies the philosophical principle of the Juche idea that man is the 
master of everything and decides everything, and systematized it 
comprehensively. 

In order to scientifically explicate man’s position and role in the 
world, the essential features of the world and man should be made clear. 
Although the essence of the world and the general law of its change and 
development have already been made clear scientifically, the essential 
features of man have not yet been correctly clarified. Under such 
circumstances, it is necessary to properly define the essential features of 
man so as to elucidate man’s position and role in the world. 
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Originally, the question of man’s essential features is a matter of man 
himself who is to establish a world outlook and the aim of establishing it is 
to give an answer to the question of man’s destiny. Therefore, the question 
becomes a major object of study in philosophy. In particular, the world is 
meaningful to man and becomes an object of philosophical study so long 
as it is his life environment and, consequently, to expound the question of 
man is a matter of primary importance in establishing a world outlook. 
How to solve the question of man’s essential features is decisive of how to 
settle the relations between man and the world and, further, whence to 
start and how to do to establish the world outlook. 

The question of man’s essential features which has great importance 
in clarifying man’s position and role in the world and in establishing a 
world outlook, came to be explained scientifically anew by the Juche idea. 

The view of the Juche idea on man’s essential features provides a firm 
ground to the philosophical principle that man is the master of everything 
and decides everything and, further, strongly supports all the content of 
the Juche idea ideologically and theoretically. 

The view on man’s essential features, which was clarified by the dear 
leader in his treatise, is a perfect view on man which gives an all-round, 
profound, logical and scientific elucidation of the essential features of 
man, the social being, which comprise Chajusong, creativity and con- 
sciousness, from their quintessence and character to their expressions. 


(1) ANEW EXPOSITION OF MAN’S ESSENTIAL 
FEATURES 


The dear leader Comrade Kim Jong II pointed out that the great 
leader Comrade Kim II Sung gave a new, philosophical exposition of 
man’s essential features. 

The dear leader Comrade Kim Jong II said: 

“The leader gave a new philosophical conception of man by defining 
Chajusong, creativity and consciousness as the essential features of man, the 
social being.” (Jbid., p. 10.) 

The question of man’s essential features is an important problem 
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which must be solved without fail in establishing a world outlook and, for 
this reason, philosophical practices of mankind directed deep attention to 
it from ancient times. 

Man’s essential features are attributes peculiar to man who differs 
from all other material beings, they are fundamental attributes con- 
sistently revealed in man’s life and activity. 

Former philosophies failed to identify man’s essential features; they 
either defined auxiliary and nonessential attributes as essential or wrongly 
defined something not innate to man as his essential attributes. 

Of the former philosophical views, some tried to find man’s 
quintessence in this or that individual attribute, for instance, in rea- 
sonable thinking, speaking, labour, artistic creation, moral behaviour, 
etc. Of course, these attributes are inherent in man, but they are not the 
fundamental attributes ubiquitous in all life and activity of man. 
Nevertheless, they are erroneously defined as essential. Man is not a 
being with only one of the above-mentioned functions. He thinks with 
reason, speaks, does labour, creates artistic works and leads a moral life. 

Of the former philosophical views, others defined attributes not 
peculiar to man at large as essential. Representative of them is the view 
that defined the belief in ‘‘God” as essential to man. This is a reactionary 
view which absolutizes religious devotion as innate to man and justifies 
religion despite the fact that religious belief is no more than a product of 
man’s ignorance and feer, at some stage of human history, of the forces of 
nature and society which act blindly and destructively. 

Another view which defined non-intrinsic attributes as intrinsic to 
man sees man’s essence in his instincts such as desire for self-preservation 
and sexual urge, and selfishness and wishes such as aspirations for 
happiness and power. This is an unscientific view which does not see the 
difference between man and living things in general, but reduces man toa 
biological being, and is no more than a reactionary sophistry to justify the 
exploiting classes’ selfish greed. 

There is yet another view defining non-intrinsic attributes of man as 
essential, according to which man is by nature a being absolutely free from 
whatever restraints, and a solitary, impotent being isolated from society, 
hence a fear-stricken being. This view reflects the situation of private 
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proprietors in capitalist society whose individual interests contradict each 
other and, in particular, their restless positions in which they face 
bankruptcy and decline. So, this is a preposterous reactionary view 
inspiring pathos, pessimism and extreme individualism. 

Some of the former philosophies defined man as a sociable being and 
a political animal. But this is no more than recognizing that people have 
relations with others and conduct political activities, and they did not see 
people socio-historically in social relations. 

The limitations common to the philosophical views on man which 
preceded the former working-class philosophy lay in the fact that they 
studied human beings purely as men apart from social relations and, 
consequently, went no farther than arguing abstractly about man’s 
essence. A pure man who is detached from society and exists outside the 
social relations is not a man in reality but means a human organism or a 
fantastic being as subjective consciousness or created by “God’’.or 
supernatural absolute spirit. So, the former philosophies which studied 
man as pure man erroneously defined his auxiliary, individual or 
nonintrinsic attributes as essential and went the length of taking them for 
something transcending history, immutable and inborn. The views of 
former philosophies which discuss the abstract nature of the pure man are 
reactionary, idealistic and metaphysical views on man. 

The philosophies preceding the former working-class philosophy 
only discussed the abstract essence of the pure man because of their class 
limitations as well as the historical limitations of development of 
cognition. 

Before the emergence of the working class, most philosophies served 
the exploiting classes. Therefore, in elucidating man’s essence, those 
philosophies chose as the object of study not the working masses who were 
transforming nature and society through labour and revolutionary 
struggle, but men of the exploiting classes who ate the bread of idleness, 
private proprietors. The former philosophies concerned only with the 
exploiting classes who valued personal interests more than anything else 
and men of the ruling classes who pretended to be “superior” morally and 
spiritually and thus saw man in isolation from society and, while only 
engrossed in abstract discussion about pure men, went so far as to seek the 
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essence of man in consciousness such as the innate reason, morality and 
religious belief or in selfish instincts. 

The idealistic and metaphysical views on man’s essence were refuted 
by the former philosophy of the working class which established the 
dialectical materialistic view on the human problem. 

The former philosophy of the working class opposed the isolated 
study of man apart from social relations and proposed and solved the 
question of human essence in terms of social relations, thus bringing about 
great progress in the philosophical explanation of man. 

This philosophy defined human essence as the sum total of social 
relations. This definition means that man’s essence is determined by social 
relations and changes and develops as the social relations change. 
Therefore, this view had an affirmative significance in that it studied man 
in social relations. 

The former philosophy of the working class attached decisive 
importance to material production and the socio-economic relations in 
human activities. It valued the role of labour played in the birth of 
mankind and in human life and stressed the determining action of the 
socio-economic relations on human activities. 

This philosophy also put forward a view that man cognizes and 
transforms the world in the process of practice. 

But in order to scientifically expound man’s essential features, it was 
necessary to express not only the fact that man 1s restricted by social 
relations but also the fact that he transforms society, and to clarify the 
fundamental attributes peculiar to man as the subject who dominates and 
transforms nature and society. 

The historical task of elucidating man’s essential features along such 
lines was only splendidly fulfilled by the Juche idea for the first time. 

By originally elucidating that man is the social being with Chajusong, 
creativity and consciousness, the Juche idea gave a truly scientific 
exposition of man’s essential features and performed the historic feat of 
establishing a perfect philosophical view on man. 
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(2) CHAJUSONG, CREATIVITY AND CONSCIOUSNESS 
ARE MAN’S SOCIAL ATTRIBUTES 


In his treatise On the Juche Idea the dear leader Comrade 
Kim Jong Il made it clear that man holds his position and plays his role 
as the master of the world because as the most developed material being, 
he is the social being that has Chajusong, creativity and consciousness, 
and gave a profound scientific elucidation to the fact that Chajusong, 
creativity and consciousness are his social attributes which take shape and 
develop socially and historically. 

If we are to explain why man holds his position and plays his role as 
the master of the world, it is imperative to shed light on, the essential 
features of man. What is important in elucidating man’s essential 
characteristics is to explain, first of all, what special being man is among 
material beings and, secondly, what is the nature of his essential features as 
a special material being. 

Man’s essential features are not the attributes of material beings in 
general but his attributes as a special material being distinct from other 
material beings. Therefore, to clarify what special material being man 1s is 
prerequisite for explaining man’s essential characteristics. 

Because the essential features of man are determined by the qualities 
of a special material being distinct from other material beings, their 
character is distinguished from the qualities of material beings in general 
or other material beings. The character of essential qualities of this or that 
being is decided by what special material being that being is. For example, 
if a being is a natural being, its essential qualities are natural qualities and 
assume a natural character; if it is a biological being, its essential attributes 
are biological and have a biological character; if it is a social being, its 
essential qualities assume a social character. As seen above, the essential 
attributes of a special being have the character peculiar to it. So, only the 
qualities with a character inherent in the special being make its essential 
qualities. 

As for man, only the attributes with a social character peculiar to a 
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social being, a special being distinct from other material beings, constitute 
his essential features. Therefore, elucidating what special material being 
man is and what character his essential qualities assume is of primary 
importance in explaining his essential characteristics. 

The dear leader Comrade Kim Jong II said: 

“Man is the most developed material being, a special product of the 
evolution of the material world.”’ (Jbid., p. 9.) 

Of course, man is-a material being. As proved by science long ago, 
man consists of material elements. But he is not a simple material being. 

Man is the most developed material being, a special product of the 
evolution of the material world. Unlike lifeless things of nature or other 
living things, he has peculiar physical organs which took shape and 
developed through a prolonged process of evolution. The developed 
organism of man performs the thinking and labouring functions, the 
peculiar functions which no other living things have. This means that man 
was already outstanding as he emerged from the world of nature. 

That man is an outstanding material being is notably apparent from 
the fact that he has not only a developed organism but a mode of existence 
qualitatively distinct from all other living things. 

The non-living things in the world of nature change and develop by 
blind interaction. All other living things maintain their existence through 
subordination and adaptation to the objective world. They are incapable 
of purposeful action on the environmental world. When they fail to adapt 
themselves to the surrounding world, they will inevitably perish. 

Unlike this, man exists and develops by cognizing and changing the 
world to make it serve him. This signifies that man is a being with a mode 
of existence qualitatively different from that of other living things. 

The dear leader Comrade Kim Jong Il made clear the grounds for 
the fact that man, the most developed material being, holds a special 
position and plays a special role as the master of the world. 

The dear leader Comrade Kim Jong II said: 

“Man holds a special position and plays a special role as master of the 
world because he is a social being with Chajusong, creativity and conscious- 
ness.” (Ibid., p. 10.) 

Man is not a mere material and biological being but a social being. 
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However developed man may be physically, he has something in common 
with other living organisms and belongs to the biological category. 
However, he is not only a biological being but a social being living in social 
relations. 

That man is a social being means that he is a being that lives and acts 
in social relation, that is, he is a being that maintains his existence and 
realizes his goal only socially. 

The concept of social being is used sometimes as a coordinate concept 
of social consciousness or as a concept meaning the material conditions 
for social life which determines social consciousness. However, the social 
being as referred to in the statement that man is a social being, is a concept 
distinct from the biological being, and means a being that lives and acts in 
social relations. 

When the former philosophy of the working class said that man is a 
social being, it meant that man is a being conditioned by social relations. 
But the concept that man is a social being as elucidated by the Juche idea, 
means not only that he is a being conditioned by social relations but also 
that he is a being that actively establishes social relationship, lives and 
develops socially. 

The main aspect of the relations between man and society is not that 
man is restricted by social relations but that he actively reforms and 
changes social relationship. The meaning that man is not simply a being 
that is determined by social relations but a being that actively establishes 
social relations, lives in them and transforms them, constitutes the original 
content of the concept that man is a social being as expounded by the 
Juche idea. 

Man is a social being because only when man acts in social relations 
can he maintain his existence and develop by obtaining means of life 
through the remodelling of nature. 

To get means of life man should transform nature. Nature cannot be 
transformed singly but only socially. From the beginning labour assumed 
a social character. Transformation of nature requires the thought which 
reflects the desire to conquer nature, knowledge about nature and 
instruments of labour. This thought and knowledge are social conscious- 
ness which is shaped through the generalization of practical experiences 
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accumulated socially. And labour instruments are made by converting the 
socially accumulated experience and knowledge into material things by 
social force. Labour to transform nature is done on the strength of social 
cooperation. 

Of course, when we say that labour assumes a social character, we do 
not mean that all kinds of human labour are collective labour. Human 
labour is carried out individually, too. However, even in this case, it 
constitutes a link in the chain of social division of labour and the labour 
instruments and technical skills used in labour are social products. 

Man can transform nature and social relations only socially. Since 
social relations are the relations between people, they can be reformed not 
alone but only by social force. Man reforms social relations by social 
force, thereby creating more favourable conditions for his life and activity. 

Man can develop himself into a more powerful being only socially. 
Under the influence of social relations, man shapes and develops all his 
attributes. People are born and grow within the framework of social 
relations. In this course they take over the social consciousness, ex-. 
periences and material and cultural riches which already exist socially, so 
that they shape and develop their consciousness and ability. Therefore, in 
the process of social practice, man further develops his ideological 
consciousness and creative ability and grows into a more powerful being. 

Like this, because all lives and activities of man who remodels nature 
to get means of living, changes social relationship to improve his living 
conditions and grows into a more powerful being, are only carried on 
socially, man 1s a social being. 

Only man lives and acts in social relationship in the world. Needless 
to say, some animals like ants lead a gregarious life, build nests according 
to a definite order and get feed jointly. But the inner relations of animals 
within groups are formed spontaneously in accordance with their instinct, 
and differ fundamentally from the social relationship between people 
established actively to transform and dominate nature. 

As man is not a simple material and biological being but a social 
being, he is a special material being. From the beginning man is a social 
being. By living and acting in social relationship, man got out of the 
natural world. If man is not a social being and if social relations have 
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not yet been established, he is not man but an anthropoid, a prehuman 
living thing; if he is man, he is a social being that lives in social rela- 
tionship. 

The process of activity in which primitive men made labour tools and 
remodelled nature coincided with the process in which they gradually 
formed and developed the social relationship determining the order of 
labour and life within the community instead of the instinctive relation- 
ship. The evolution of man from ape man to neanthropic man through the 
stage of paleoanthropic man progressed in conformity with the birth and 
development of labour and social relationship, and this process of 
biological evolution was a natural basis for promoting labour activity and 
the formation of social relationship. 


Since man is a social being, he has the essential features such as 
Chajusong, creativity and consciousness. The fundamental difference 
between man and all other material beings lies in the fact that man 1s not 
simply a material and biological being but a social being. So, man’s 
essential features must be found in the attributes apparent in his special 
mode of existence as a social being. If man’s essential features are sought in 
his attributes as a biological being, it will be impossible to clarify his basic 
difference from the living things in general, and man will be reduced to the 
level of the latter. 

Unlike the mode of existence of all other living things that maintain 
their existence through subordination and adaptation to the objective 
world, the special mode of existence of man as the social being is to live on 
by cognizing and changing the world to put it in his service. The attributes 
which find expression in this mode of existence of man as a social being are 
Chajusong, creativity and consciousness. 


Man, a social being, separates himself from the environmental world 
and gets out of its restraint and domination to control it. This shows that 
man js a social being with Chajusong. 

Man as a social being reshapes the environment, does away with the 
old things and creates new things. This means that man is a social being 
with creativity. 

And man as a social being consciously regulates, controls and carries 
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on all his activities to know and transform the world and himself. This 
signifies that man is a social being with consciousness. 

The dear leader Comrade Kim Jong II not only defined Chajusong, 
creativity and consciousness as the essential features of man, the social 
being, but also gave a scientific elucidation of its character. He pointed 
out: 

‘“‘Chajusong, creativity and consciousness are man’s social qualities 
which take shape and develop socially and historically.” (Jbid., p. 10.) 

How to interpret the character of man’s essential features is related to 
the question what special material being one considers man is and to the 
question what qualities of man one regards as qualities peculiar to him. 
Therefore, only when a correct explanation is given to the character of 
man’s essential features, can man be understood correctly. 

Moreover, since there is a view which tries to find man’s essential 
features in his natural and biological qualities or regards them as the 
continuation and completion of natural and biological qualities, the 
correct explanation of their character is of cardinal importance. 

Because Chajusong, creativity and consciousness are the require- 
ments and reflection of social life and practice, they make up man’s social 
qualities which take shape and develop socially and historically. 

It is needless to say that man has such qualities as Chajusong, 
creativity and consciousness because he is physically superior to other 
living organisms. Man has a framework, a muscular system, and organs 
like brains and hands, which carry out highly developed and sophisticated 
functions, such as thinking and labouring functions. Such a developed 
body of man constitutes the material and physiological basis for his 
attributes like Chajusong, creativity and consciousness. 

However, man’s body itself is a biological being. Man’s developed 
body is the natural prerequisite for man to be a social being and have 
Chajusong, creativity and consciousness, but it has not Chajusong, 
creativity and consciousness by itself. Nature gives man only natural and 
biological qualities. Man is not born with the qualities of Chajusong, 
creativity and consciousness. 

Man’s body is a product of evolution, but Chajusong, creativity and 
consciousness are not products of evolution but social products as the 
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needs and reflection of social life and practice. 

Nature gives man his natural and biological attributes and society, 
social attributes. 

Since man lives and acts socially as the social being, he has 
Chajusong, creativity and consciousness, the special attributes which a 
simple biological being does not have. Man’s social life and practice in 
social relationship are aimed to live by transforming the world and carving 
out his own destiny as their master. Therefore, social life and practice 
require that man has Chajusong, creativity and consciousness. 

And social life and practice are the process in which people free 
themselves from the fetters of nature and social subjugation, eliminate old 
things and create things new. Reflecting such social life and practice, man 
has the attributes of Chajusong, creativity and consciousness. 

Chajusong, creativity and consciousness had not existed and could 
not exist even in the form of embryo before the appearance of society. The 
living things that live in groups in the pre-social stage of life and practice, 
have no desire to get rid of the fetters of nature nor a creative ability to 
remodel nature. In group life there is only the instinctive activity to adapt 
oneself to nature, and living things are only evolved by natural selection. 

On the other hand, social life and practice are the positive activities of 
man to transform and dominate the environment. Therefore, social life 
and practice constitute the material basis for developing the independent 
consciousness and creative ability which man must have in order to 
transform and control the environmental world. In the process of social 
life and practice people become conscious of independent demands, and 
come to have Chajusong, creativity and consciousness by acquiring the 
experience and knowledge, technology and skill for reshaping and 
dominating the environmental world. Chajusong, creativity and con- 
sciousness are conveyed from the foregoing generations to posterity not 
by biological heredity but through social education. 

As seen above, Chajusong, creativity and consciousness are the 
qualities that are given to man not by nature but by society and that are 
not inherited from the world of nature but take shape and develop socially 
and historically. 

At all events, Chajusong, creativity and consciousness are human 
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qualities. Society is a community where man lives and acts and does not 
exist apart from man. If society has Chajusong, creativity and conscious- 
ness before the appearance of man and gives them to people, one will have 
to acknowledge a prehuman society and admit that a society which exists 
independently of man has Chajusong, creativity and consciousness. This 
makes Chajusong, creativity and consciousness superhuman attributes 
and mystifies them. 

Of course, since man has Chajusong, creativity and consciousness, it 
can be said that society, his community, also has them. But in this case, 
society is society as a human community. 

Society fosters Chajusong, creativity and consciousness in its mem- 
bers. This means that posterity aquire and develop Chajusong, creativity 
and consciousness through social education. Social education is con- 
ducted by people, not by an independent entity itself which is called 
society. Chajusong, creativity and consciousness which were formed 
socially with the appearance of man, are embodied in society, the human 
community. People form and develop Chajusong, creativity and con- 
sciousness socially and hand them over socially to the coming generations. 

Occasionally the Chajusong of a nation and a state is referred to. In 
such a case the reference is to the nation as a community of people and to 
the state as a political organization of people respectively, and not to the 
prehuman nation and state. So, when we say that Chajusong, creativity 
and consciousness are attributes given to man by society, this must be 
understood in the sense that they are not given a priori, but formed and 
developed in the process of social life. 

Another reason why Chajusong, creativity and consciousness are 
man’s social attributes which take shape and develop socially and 
historically is that they are attributes desirous of living and developing as 
the social being. 

The instinctive qualities to maintain simply their physical existence 
are inherent in living things in general. Needless to say, man as a biological 
being has an instinctive attribute to preserve his physical existence. 
However, in addition to this, man has the quality of seeking to live and 
develop socially. Man, the social being, does not merely want to maintain 
his physical existence, but desires to live freely, rid of the fetters of nature 
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and social bondage, determining, regulating and controlling all his 
activities, and to grow into a more powerful being by enhancing his 
independent ideological consciousness and creative ability while crea- 
tively transforming nature and society. Thus, the qualities to live and 
develop as a social being are precisely Chajusong, creativity and 
consciousness. 

Because Chajusong, creativity and consciousness are the qualities to 
live and develop as a social being, they are not only attributes different 
qualitatively from the instinctive and biological ones but also make people 
positively wage the struggle to control and transform nature and society 
and repress their instincts, overcome all sorts of physical pains in this 
struggle, giving full play to the unbending revolutionary and self- 
sacrificing spirit. 

As is clear from this, another reason why Chajusong, creativity and’ 
consciousness are not natural qualities given by nature and transferred by 
biological heredity, but social qualities which take shape and develop 
socially and historically, lies in the fact that they are qualities to live and 
develop as a social being which are qualitatively different from the 
instinctive qualities to maintain physical lives. 

And yet another reason why Chajusong, creativity and consciousness 
are social attributes formed and developed socially and historically is that 
they are concrete attributes which have different contents and level 
according to times and society. 

The instinctive qualities to maintain physical existence are permanent 
qualities common to all living things including man. As long as living 
things exist, their instincts will not change. Unlike this, although they are 
the general and essential qualities of man, Chajusong, creativity and 
consciousness are not super-historical, immutable and abstract qualities 
but concrete, social and historical ones which ceaselessly increase and 
develop with history. People have Chajusong, creativity and conscious- 
ness which differ in content and level according to their class positions. 

Chajusong is characterized by a nature to live freely as the master of 
the world without being shackled to anything, but the independent 
demands raised by man in each historical epoch and the level of their 
realization are not equal. Man has this or that independent demand 
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determined by his social living conditions and this demand changes and 
develops without limit with the development of social life. From his social 
position man puts forward this or that independent demand, and when 
this is satisfied, he raises a greater demand. In slave-holder society, due to 
their class position and living conditions, slaves had a desire to get rid of 
the exploitation and oppression of slaveowners and become free people. In 
feudal society serfs had a desire to be masters of land free from the 
bondage of caste and feudal exploitation. In capitalist society workers 
possessed a wish to break free from the fetters of capital and liquidate 
private ownership of means of production. Thus, man’s independent 
demands and the level of their materialization change and develop as times 
develop and society changes. 

The creativity of man also has different contents and levels as times 
change. The creative capacity of man to remodel nature and society in line 
with his wishes and needs is formed and continuously developed in the 
process of social practice of transforming nature and society. There is a big 
gulf between the primitive men and the people of antiquity, middle ages, 
modern times and present age in their creative abilities. The history of the 
social productive forces is a history of growth of the creative power of man 
for mastering nature, and the history of the social revolution is a history of 
increase in the revolutionary ability of man to change society. 

The consciousness of man, too, continues to grow and develop. This 
is because as society develops and the revolutionary movement ad- 
vances, high consciousness is needed. Consciousness, the attribute that 
determines all activities of man to cognize and reshape the world, depends 
on the level of his ideological consciousness. And with the development of 
social life and practice, ideological consciousness heightens because it is 
consciousness of reflecting the needs and interests of man. 

As is clear from this, since Chajusong, creativity and consciousness 
are concrete qualities whose content and level are different with times and 
society, they become social qualities which take shape and develop socially 
and historically. | 

The social character of Chajusong, creativity and consciousness of 
man is clearly proved by the history of human society. 

The Chajusong, creativity and consciousness of man have taken 
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shape and developed historically above all through social practice to 
throw off the fetters of nature and dominate it. 

By waging a collective struggle to transform nature, human beings 
got out of the group animal life and gradually established social relations 
to change into men, social beings. This was when they acquired 
Chajusong, creativity and consciousness. The body of the most developed 
anthropoid formed through natural selection was prerequisite to its 
evolution into man’s body; collective labour played a very important role 
in the anthropoid’s evolution into the human being. True, in the initial 
stage the collective labour to transform nature was fortuitous and 
fragmentary. But the fact that man started to remodel nature by collective 
activity meant that he began to establish social relations free from group 
life, to separate himself from nature and place it at.his service and to 
acquire Chajusong, creativity and consciousness. Unlike the anthropoid 
that used stone or branches in nature as they were, primitive men began to 
break and sharpen natural stone for‘use. This was also the manifestation 
of Chajusong, creativity and consciousness. This was evidence, above all, 
that man came to have an independent desire to get free of the fetters of 
nature, instead of living by adapting himself to nature. And it was also 
based on the discovery of a natural law that when stone is chipped, it 
becomes edged. This proves that human beings came to have conscious- 
ness to do abstract thinking. And the discovery and use of this law were 
based on the generalization of socially accumulated individual experiences 
and signified that men acted amid social relations, and came to acquire 
speech, the means of expression of thinking and of social intercourse and 
creative ability. 

In the process of development of collective labour to transform 
nature, a social function to organize and command the life and activities of 
people in a unified way in conformity with common interests came into 
being in primitive groups and, consequently, the duties and rights of 
people were gradually differentiated and fixed and the social relationship 
of clan community was formed in place of primitive groups. On the other 
hand, the formation and development of social relationship made 
collective labour still more productive, promoted the development of 
human consciousness and speech and: widened the sphere of human 
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domination over nature. Like this, the social, collective struggle of 
primitive men to reshape nature proved the foundation for acquiring and 
developing Chajusong, creativity and consciousness in relation to nature. 
Meanwhile, their struggle to transform nature was also a manifestation of 
Chajusong, creativity and consciousness in the initial stage of their 
formation. When we say that the social, collective labour to transform 
nature is the foundation for the formation of Chajusong, creativity and 
consciousness, we do not mean that the struggle for transforming nature 
precedes the formation of Chajusong, creativity and consciousness or is 
not their manifestation. The process of social, collective labour to reshape 
nature is the process of formation and manifestation of man’s Chajusong, 
creativity and consciousness. The level of Chajusong, creativity and 
consciousness of men corresponds to the development of collective labour 
to transform nature, and the level of labour to transform nature conforms 
to the level of Chajusong, creativity and consciousness. 

Man’s Chajusong, creativity and consciousness have developed in 
proportion to the progress of social struggle to remodel nature. Since the 
level of Chajusong, creativity and consciousness is directly proportionate 
to the extent of nature-remaking by man, his power to transform nature, 
that is, the level of the social productive forces and science and technology 
constitutes an important yardstick to show the level of man’s Chajusong, 
creativity and consciousness in relation to nature. The history of the social 
productive forces and science ranging from primitive chipped stone tools 
to automated machines and modern science and technology is a history of 
development of man’s Chajusong, creativity and consciousness in relation 
to nature. | 

Further, Chajusong, creativity and consciousness have been formed 
and developed historically in conformity with the social practice to get free 
of social bondage. 

In the society of clan community people were united in kinship. The 
members of clan community were ensured primitive equality and each of 
them wasignorant of the special interests of individuals other than these of 
the community. At the time, people did not serve society purposefully 
conscious of their position and role in society but obeyed the clan group by 
force of habit. At that time the unity of the clan group was based not on the 
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community of thought and will but on the bonds of kinship. 

In primitive society people had relations of social equality and did 
not know social subordination, and thus the question of freedom from 
social fetters was not raised. In primitive society, however, a social 
demand arose that every member of the clan be freed from the kindred 
bondage to the clan community in order to develop Chajusong, creativity 
and consciousness. 

If the independent consciousness and creative ability of people are to 
be developed in primitive society; first of all, independence had to be 
realized in their activities. As long as people depend entirely on other 
people or group, their independent consciousness and creative ability 
cannot develop. 

In socialist and communist society the Chajusong, creativity and 
consciousness of people develop greatly because this society based on 
collectivism gives full play to the independence and creativity of all its 
members in their activities on the one hand, and, on the other, thoroughly 
ensures the collectivity of group. And in this society people are conscious 
of their position and role in a field of social life which is organized and 
led in a unified way on the whole social scale and, on this basis, fulfil 
their responsibility and duty in their service to society, and in this 
course, continue to develop their Chajusong, creativity and conscious- 
ness. Further, because in this society everyone displays his wisdom and 
strength independently without reserve, the unity and might of the 
collective increase to the maximum. In the meantime this society pays the 
greatest attention to ensuring the originality of each social member, 
enhancing his Chajusong, creativity and consciousness and increasing his 
well-being. 

Unlike this, in primitive society people entirely depended on their clan 
community and participated in public labour not independently through 
awareness of their responsibility and duty to the community but according 
to the custom of their clan community. Therefore, unless an arena of 
independent activity was opened up for every member, he could neither 
realize his responsibility and duty to society nor develop his creative 
ability. In other words, if Chajusong, creativity and consciousness of 
people were to be developed in relation to society in primitive society, it 
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was essential that independence had to be ensured in the activities of 
individuals. For this, they had to extricate themselves from the kindred 
ties of their clan community. So the question of dissolution of the clan 
community was put on the order of the day. 

In primitive society man’s Chajusong, creativity and consciousness 
which were shaped and developed in the struggle for transforming nature 
paved the way for the dissolution of the clan community. As man’s 
Chajusong, creativity and consciousness developed in relation to nature in 
primitive society, the productive forces grew and a gradual change took 
place in people’s living conditions. With the enhancemerit of Chajusong, 
creativity and consciousness through the prolonged struggle to conquer 
nature, primitive men came to make and use iron tools after going. through 
the stages of stone and bronze tools, went over from a fruit-gathering and 
hunting life to the stage where the main stress was put on land cultivation 
and livestock farming, and separated handicrafts from agriculture. With 
the development of the productive forces, the collective labour of the 
members of the community was differentiated into the labour of families 
or individuals. This change in their life of labour, on the one hand, 
provided objective conditions for separating individuals from the clan 
community, making people self-conscious and increasing their creative 
ability and, on the other, gave rise to the private ownership of the means of 
production, which led to disparity in wealth and the relation of 
exploitation of man by man. Since the private ownership of the means of 
production came into being and human labour could produce surplus 
goods, though little, there was created the possibility of making war 
prisoners private property and exploiting them through forced labour 
instead of killing them as before. In this way war prisoners, debtors and 
thieves were turned into slaves and the slaveholding system, the first 
exploiting system, appeared. 

The development of man’s Chajusong, creativity and consciousness 
in relation to nature made it possible to change the joint economy of the 
primitive community into the private economy, but still failed to bring the 
productive forces of society on to the level high enough to turn out plenty 
of surplus. products. 

In order to develop the Chajusong, creativity and consciousness of 


66 


every social member, each individual should have the possibility of 
independent activity and, moreover, material conditions to develop 
independent consciousness and creative ability should be provided equally 
in society. Unless necessary material conditions are ensured equally in 
society, people cannot all develop independent consciousness and creative 
ability to the full. 

At the time when primitive clan community was dissolved, the 
conditions for developing man’s Chajusong, creativity and consciousness 
could not be ensured. Because the level of Chajusong, creativity and 
consciousness of the people in those days was not high enough to develop 
the productive forces to such an extent to provide all memhers of society 
with necessary means of living. As a consequence, the society which 
replaced the society of primitive community was slaveholder society that 
only provided the handful of free plebeians with material conditions for 
developing their independent consciousness and creative power to some 
degree, but trampled underfoot the Chajusong of overwhelming majority 
of people and harshly exploited and oppressed them. 

In the newly born slaveholder society, the slaveholding class more 
harshly exploited and oppressed the masses of slaves for their enrichment, 
enjoyment and luxury. In such conditions the masses of slaves gradually 
came to have an independent desire to free themselves from exploitation 
and oppression and waged a struggle against the slaveholding system. 
That was when the questions of achieving Chajusong free from social 
fetters and increasing creative ability to remodel society were put on the 
order of the day by history. 

When the Chajusong, creativity and consciousness of man developed 
to acertain degree in relation to nature, the cruel exploiter system in which 
his Chajusong was violently trampled underfoot came into being. The clan 
community system gave way to the slaveholding system not because man 
had an exploiting nature as the reactionary thinkers of the exploiting 
classes claimed. This was inevitable in a historical stage in which the level 
of man’s Chajusong, creativity and consciousness was still low. That 
people who had enjoyed primitive equality were reduced to slavery, so that 
their Chajusong was mercilessly infringed upon socially, was not their own 
doing but because their independent consciousness and creative ability 
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were not yet high enough to reject the social yoke. 

Since in a certain stage of the struggle of people to achieve Chajusong 
against nature, the relations of social bondage came into being, people had 
to wage a struggle against the social yoke in addition to the struggle for 
ridding themselves of the fetters of nature. 

Social relations constitute the social form of the struggle of people to 
transform nature. Therefore, the development of Chajusong, creativity 
and consciousness in relation to nature was closely connected with their 
development in relation to society. The development of man’s Chajusong, 
creativity and consciousness in relation to nature is prerequisite for their 
development in relation to society. It requires the corresponding improve- 
ment and reformation of social relations. Since the old reactionary 
relationship of exploitation holds down the Chajusong, creativity and 
consciousness of people socially, it prevents a vigorous struggle for the 
remodelling of nature. Therefore, as Chajusong, creativity and conscious- 
ness develop in relation to nature, people will put forward as much greater 
independent demand and wage a struggle to free themselves from social 
fetters, thus improving social relation. 

Meanwhile, the development of Chajusong, creativity and conscious- 
ness in relation to society is an indispensable condition for their 
development in relation to nature. The greater scope the social relations 
give to the Chajusong, creativity and consciousness of people, the more 
vigorously they promote the struggle for remaking nature. In exploiter 
society the masses of the working people are not interested in the 
development of production because they are forced to do hard labour 
without any political rights and denied the right to enjoy the fruits of their 
labour. In contrast, in socialist society where the working people have 
been freed from social fetters, people give full play to conscious 
enthusiasm and creative activity for the growth of production. Therefore, 
in exploiter society, to rid people of social fetters and achieve Chajusong 
socially, is a precondition for the development of Chajusong, creativity 
and consciousness in relation to nature. 

Man’s Chajusong, creativity and consciousness in relation to society 
develop through the revolutionary struggle against exploitation and 
oppression. By reshaping the social system through the revolutionary 
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struggle, people win their Chajusong step by step and in proportion as 
Chajusong, creativity and consciousness develop, they further deepen and 
develop the revolutionary struggle and, at last, free themselves completely 
from social fetters. 

Slaveholder society, the first antagonistic class society, is the most 
cruel exploiter society which extremely trampled on the Chajusong of the 
masses of slaves. In this society slaves were chattels of slaveholders who 
could buy and sell and kill them at will; they were treated as speaking tools 
and cattle. So, slaves fearlessly fought against the slaveholding system for 
Chajusong. However, their independent consciousness and creative 
ability did not reach the level high enough to develop the economy to 
completely abolish the relations of exploitation and materially provide all 
members of society with an independent and creative life and to form such 
powerful, organized revolutionary forces as to seize and maintain power. 
As a consequence, they destroyed the slaveholding system by their 
struggle, but only changed the old exploiting system into a new one. 

The transition of the slaveholding system to the feudal system, which 
was the fruit of the slaves’ struggle, was a step forward in the historic 
course to realize Chajusong. Under the feudal system, serfs, the main 
masses, were incomplete chattels of the feudal lords, who could buy and 
sell or punish them, but were forbidden to kill them by law. And serfs have 
their own economy, though very limited. Needless to say, this concession 
of the feudal lords to serfs was a deceptive trick for exploiting them more 
harshly. The serfs were used as a means of exploiting more surplus 
products than those produced by the slaves. This end was attained by 
stimulating their zeal for production. Nevertheless, the feudal system was 
relatively more favourable for the development of the independent 
consciousness and creative ability of people than the slaveholding system. 

The serfs carried on an unremitting struggle against the oppression by 
the feudal caste system and economic exploitation, but they were fleeced 
of the fruits of their revolutionary struggle by the capitalist class because 
their independent consciousness and creative power were not developed to 
such an extent as to liquidate the private ownership of the means of 
production and the relations of exploitation, due to their class position 
connected with the scattered and small-scale private economy. 
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Capitalism abolishes the feudal caste system. This is another step 
forward in the struggle for Chajusong. But capitalism drives the workers 
to the labour market where free competition is rife, and raises the intensity 
of labour by starvation discipline to squeeze them brutally. ““Democratic 
freedom and right” and “‘defence of human rights” advertised in capitalist 
society, are only for the capitalist class; the masses of the working people 
have no political right and freedom. And the development of independent 
consciousness of the working masses is restricted by the. reactionary 
ideological poison spread by capitalists. Nevertheless, in capitalist society 
the working class, deprived of all the means of production, is the most 
progressive class connected with modern industries, and so they have a 
scientific and revolutionary world outlook reflecting their class require- 
ments and are easily organized to display their united strength to the full. 
This development of the independent consciousness and creative power of 
the working class constitutes a strong internal factor making for the 
achievement of Chajusong. By overthrowing the power of the exploiting 
classes, seizing power in their hands and transforming production 
relations along socialist lines, the working class achieve their social 
political Chajusong and free themselves from the fetters of old ideology, 
technology and culture and completely attain Chajusong through the 
ideological, technical and cultural revolutions. 

As we have seen, the history of human society proves that man’s 
Chajusong, creativity and consciousness are the social attributes which 
take shape and develop historically through the struggle against the fetters 
of nature and social bondage. 

It is of great importance that the dear leader Comrade Kim Jong Il 
elucidated that Chajusong, creativity and consciousness are the social 
qualities peculiar to man, the most developed material and social being. 

With the clarification of the fact that Chajusong, creativity and 
consciousness are the essential features inherent in man and his social 
attributes which take shape and develop socially and historically, the 
idealistic view advocating the innate super-historical and abstract charac- 
teristics of man was finally shattered and the limitations of the view which 
in its eagerness to oppose the idealistic view, refused to clarify man’s 
essential features, were overcome. And with the clear elucidation that 
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Chajusong, creativity and consciousness, the essential features of man, are 
his social attributes, the evolutionistic view which explains man’s essential 
qualities as the development and completion of the natural and biological 
attributes of living things that want to survive was also refuted 
thoroughly. 

Since the dear leader Comrade Kim Jong II clarified scientifically 
and profoundly that Chajusong, creativity and consciousness are the 
essential features of man, the most developed material and social being, 
and his social qualities formed and developed socially and historically, the 
philosophical view on man elucidated by the Juche idea became more 
perfect and the Juche idea was further developed and enriched as.a new 
ideological and theoretical wealth. 


(3) MAN IS A SOCIAL BEING WITH CHAJUSONG 


In his treatise On the Juche Idea the dear leader Comrade 
Kim Jong Il gave a detailed and profound theoretical elucidation of 
the essence of Chajusong, one of the essential features of man, and its 
expressions. 

As he pointed out, man is a being with Chajusong, that is, an 
independent social being. 

This means he is a being that has Chajusong as his attribute, in other 
words, a social being that lives and acts independently. 

Chajusong is a concept expressing one of the essential attributes of 
man. 

The dear leader Comrade Kim Jong II said: 

“‘Chajusong is an attribute of social man who is desirous of living and 
developing in an independent way as master of the world and his own 
destiny.”’ (Ibid., p. 10.) 

In these words of the dear leader the essence of Chajusong is 
formulated in a scientific way. 

Chajusong is a nature of man who wants to live and develop freely 
without being fettered to anything as the master of the world and his own 
destiny. 
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Chajusong as an attribute of social man has its own features. It is, 
first, characterized by the nature of opposing all sorts of fetters and 
subordination. 

In order to live independently as the master of the world and his own 
destiny, people should be free from all forms of fetters and bonds. No 
other living things have the desire to get rid of the fetters of nature. Unlike 
this, man is desirous of living freely, not shackled to anything. No one 
wants to be restrained by the blind force of nature and subordinated 
socially to others. If man tolerates the fetters of nature and social bondage, 
he cannot get the means of living and will bé subjected to more cruel 
exploitation and oppression. So, man does not want to be bound to nature 
and live in social bondage, but struggles against them. Like this, the nature 
of opposing the fetters of nature and social bondage constitutes an aspect 
and a characteristic of Chajusong. 

Secondly, Chajusong as an attribute of social man is characterized by 
the nature of putting all things in the world in his service. 

If man is to live as the master of the world and his own destiny, he 
must not only throw off the fetters of nature and social bondage but also 
put nature and society in his service. Other living things are entirely bound 
to nature. They cannot make nature serve themselves. But man makes 
nature and society serve himself. By conquering nature, he regulates and 
controls the action of the blind and destructive force of nature. Further, 
man alters social relations, too, so that they provide him with favourable 
living conditions. By controlling nature and society, man takes his destiny 
into his own hands. His quality of making nature and society serve him 
like this is another aspect and characteristic of Chajusong. 

Because man has Chajusong, the quality of desiring to live in- 
dependently as the master of the world and his own destiny, he throws off 
the fetters of nature, opposes all forms of social bonds and puts everything 
in his service. 

Chajusong is an essential quality of man not as a biological being but 
as a social being. That Chajusong is an attribute of social man does not 
mean that all who have human organism have Chajusong. 

Since Chajusong is the quality of opposing all fetters and bonds and 
desiring to live in an independent way as the master of the world and one’s 
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own destiny, it is an attribute only belonging to man who strives to be the 
master of the world and his own destiny, free from the fetters of nature and 
social bondage, and lives and acts as a social being. It cannot be said that 
the man who does not endeavour to cast off the fetters of nature and social 
bondage but leads an idle life is a true social man with Chajusong. 

Being after all an essential feature of man as the social being, 
Chajusong is to be had by the people who strive to live freely as masters of 
the world and their own destiny free from the fetters of nature and social 
bondage. 

In order to correctly know the essence of Chajusong, it is important 
to properly understand the relations between the concepts of Chajusong 
and freedom. These concepts have both commonness and difference. 
Freedom means, philosophically, domination over objective necessity 
based on its cognition and, socio-politically, emancipation from political 
oppression and economic exploitation. In short, freedom is a concept 
standing for the state of freedom from fetters and bondage. The concept of 
Chajusong implies the quality of being free from the fetters of nature and 
social bondage, the desire to throw them off and even the quality of 
struggling for its realization. Therefore, the meaning of struggling for 
Chajusong accords on the whole with that of struggling for freedom. The 
expression “‘a being with Chajusong’’ means a being that aspires and 
strives for freedom and a being that has won freedom, while a being with 
freedom only means a being free from this or that restraint and bondage, a 
being that has achieved Chajusong. 

For the correct understanding of the essence of Chajusong, one must 
also know correctly the difference between the concepts of Chajusong and 
individuality and independence. 

The concept of individuality means the nature of solving one’s 
problem by one’s own efforts in accordance with one’s judgment and 
determination, without relying on others. This concept conforms with 
the concept of Chajusong in the sense of not depending on and not 
being subordinated to others. But the concept of Chajusong, in addition 
to the meaning of not relying on others, has the meaning of rejecting 
all forms of fetters and subordination and controlling nature and 
society. 
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Therefore, the concept of Chajusong has a broader meaning than that of 
individuality. 

The concept of independence signifies the state of being free from 
socio-political bondage or the state of not being restricted by anything. 
This concept accords with the concept of Chajusong in respect of freedom 
from socio-political bondage. But the concept of Chajusong contains the 
quality of dominating nature and society in addition to the quality of 
being free from all forms of fetters and subordination. Therefore, the 
concept of Chajusong differs from that of independence. 

Chajusong is one of the essential characteristics of man. 

This means that Chajusong is peculiar to man and is one of the basic 
attributes characterizing man. 

Chajusong constitutes one of the essential features of man because it 
is a quality which finds expression in the special mode of existence of man. 

Other living things exist through full adaptation to the external 
environment. They cannot separate themselves from the external world 
nor oppose themselves to it because they are not conscious of themselves 
different from it. Therefore, subordination to the surrounding world is an 
essential aspect of the mode of their existence. Unlike this, the special 
mode of existence of man is to live through mastery over nature, 
dominating social relations. Because Chajusong is an attribute inherent in 
such special mode of existence of man, it constitutes an essential 
characteristic of man. 

Another reason why Chajusong is one of the essential features of man 
is that it is a fundamental attribute which runs through the peculiar life 
and activity of man. 

The peculiar life and activity of man distinct from all other living 
things assume an independent character. The independent character of all 
peculiar human lives and activities finds expression in the fact that these 
lives and activities are carried on positively by people in conformity with 
their desire in order to realize their wishes to live independently free from 
the fetters of nature and social bondage. 

Thinking activity peculiar to man has an independent nature. 
Rational thinking does not passively reflect an object. It is the positive 
activity of delving into the essence of the object proceeding from a desire to 
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control it, and also the activity of seeking for the ways of dominating it. 
This shows that thinking activity is run through with Chajusong. 

Labour activity peculiar to man also has an independent nature. This 
activity is a positive activity to place objective things and phenomena in 
the service of man, not using them as they are. Although it goes on in 
conformity with the features of the object of transformation and with law, 
it is, at any rate, carried on by man’s own mental and physical strength in 
keeping with his independent demand. This proves that labour activity 
assumes an independent nature. 

Like this, Chajusong is not an attribute of one aspect of human life 
and activity, but the fundamental attribute characterizing all the lives and 
activities peculiar to man. This is why Chajusong constitutes one of the 
essential features of man. 

Chajusong is the main attribute of man. 

Creativity and consciousness, too, along with Chajusong, are man’s 
essential features. But the position of the main attribute of man’s essential 
characteristics is held by Chajusong. 

Chajusong is the main attribute of man above all because it is his life 
and soul. 

The dear leader Comrade Kim Jong II pointed out: 

“‘Chajusong is the life and soul of man, the social being.” (/bid., p. 10.) 

That Chajusong is the life and soul of man means that it is most 
precious for the social creature and that without it, he is virtually dead asa 
social creature. When we say Chajusong is man’s life and soul, we mean 
social and political life. The biological being has physical life. But man is 
not only a biological being but a social being. Thus, man has a social and 
political life in addition to his physical life. The physical life is what keepsa 
man alive as biological organism; social and political integrity is what 
keeps him alive as a social being. 

Man is superior to and more precious than other natural and 
biological beings because he is not a simple natural and biological being 
but a social being. Therefore, social and political life is more precious for 
man than his physical life and is his life and soul. 

Why Chajusong is the most precious social and political integrity of 
man, the social being, is that only when he has Chajusong can he possess 
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the worth as a social being and defend his dignity. If man is deprived of 
social and political Chajusong and shackled to others, he is not treated asa 
man but as a domestic animal. Since people who are socio-politically 
subordinated to others cannot lead a worthy life and defend their dignity 
as human beings, they are little different from dead men as social creatures 
even if they are physically alive. 

The social and political integrity of man is maintained by adhering to 
and striving for Chajusong. If people try only to seek after personal 
idleness and pleasure and maintain his life without struggling against 
exploitation, oppression, contempt and humiliation, they cannot have a 
social and political life and the worth as social creature. 

Therefore, it is far more honourable for a man as a social being to die 
fighting for Chajusong than to keep his life as a slave, and he deems it as 
the loftiest life to safeguard and glorify the social and political integrity by 
unhesitatingly devoting his physical life for Chajusong. 

Asis clear from this, Chajusong constitutes one of the main attributes 
of man because it represents his social and political life and is more 
precious than his physical life. 

And Chajusong is a major attribute of man secondly because it 
represents his essential features. 

Of course, Chajusong is not all of the essential qualities of man. 
Creativity and consciousness along with Chajusong make up man’s 
essential characteristics. We say that Chajusong is an attribute represent- 
ing man’s essential features because to have Chajusong means having 
creativity and consciousness at the same time. 

Chajusong, creativity and consciousness are closely related and go 
together. When man has the attribute of opposing the fetters of nature and 
social bondage and desiring to live as master of the world and his own 
destiny, he has creativity, a quality of transforming nature and society in 
conformity with his requirements, and also consciousness, an attribute 
determining all his activities. That man has Chajusong, a quality for 
dominating the world and his own destiny, means that he has a quality for 
transforming the world and an attribute determining all his activities. So, 
Chajusong is his main attribute, an attribute representing all his essential 
features. 
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The Juche idea elucidates that Chajusong finds expression mainly in 
the position of man as the master of the world. 

Man’s essential features are qualities which find expression in the 
relations between man and the world, the necessary relations which he 
establishes to maintain his existence at any place and at any time. 
Therefore, in order to know them properly, it is important to have a 
correct understanding of their expressions in relations to the world. 


Chajusong finds expression mainly in the position of man as the 
master of the world, because it is the attribute of desiring to live and 
develop in an independent way as the master of the world and his own 
destiny. 

On the strength of Chajusong man throws off the fetters of nature, 
opposes social bondage and makes everything serve himself. Man has 
Chajusong and realizes his independent demands and so he holds the 
position of master in the world. Man alone has Chajusong in the world. 
Therefore, Chajusong is manifested in the position of master held by man 
in the world. 

Chajusong also finds expression in the role of man as a transformer of 
the world. This is because by virtue of Chajusong man transforms the 
world to suit his desire. The role of reshaper and master of the world is 
mainly related to man’s creative activity, and the position of master, to his 
independent activity. Therefore, it is said that Chajusong finds expression 
mainly in the position of man as the master of the world. 

Since man has Chajusong, he occupies the position of master in the 
world. While Chajusong is an attribute of man in relation to the world, his 
position as the master of the world is precisely the position of man with 
Chajusong in the world. 

As the dear leader Comrade Kim Jong II shed full light on the 
essence and expressions of Chajusong and its position in the essential 
features of man, a perfect understanding of Chajusong has been 
established and the Juche idea further deepened and developed. 
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(4) MAN IS A SOCIAL BEING WITH CREATIVITY 


In his treatise On the Juche Idea the dear leader Comrade 
Kim Jong II gave a concrete and profound theoretical elucidation of the 
essence and expressions of creativity, one of man’s essential features. 

As the dear leader Comrade Kim Jong II pointed out, man isa being 
with creativity, a creative social being. 

This signifies that man is a being that has creativity as his attribute, 
that is, a social being that lives and acts in a creative way. 

Creativity is a concept denoting one of the essential qualities peculiar 
to man as a social being. 

The dear leader Comrade Kim Jong II pointed out: 

‘Creativity is an attribute of social man who transforms the world and 
shapes his destiny purposefully and consciously.” (/bid., p. 10.) 

These words of the dear leader formulate the essence of creativity in a 
scientific manner. 

Creativity as an attribute of social man is the quality of removing old 
things and creating new things in accordance with his will and needs, that 
is, the quality of transforming nature and society to be more useful and 
beneficial to him and of shaping his destiny. 

Creativity as an attribute of social man has its own character- 
istics. 

Creativity, above all, is characterized by the purposeful nature of 
human activity. The activities of other living things are also purposeful, 
but they are not conscious ones. The activity of the squirrel that carries 
and stores feed and the activity of the magpie that builds a nest are all 
purposeful. But these activities are performed not purposefully but by 
instinct. Unlike this, man, proceeding from a desire to live as the master of 
the world and his own destiny, sets his objective prior to his activity so as 
to transform nature and society to be more useful and beneficial to him, 
thinks out and plans new things to be created by remodelling nature and 
society to suit this objective and seeks for the ways of their implementation 
and then consciously carries out practical activity to realize it. This 
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purposeful nature of human activity constitutes an aspect of creativity, 
one of its characteristics. 

Creativity is also marked by the quality of human activity to remodel old 
things and create new things. Other living things, too, conduct activities such 
as building nests. Bees build hives with their secretion and birds build nests 
with clay, grass and sprigs which are given by nature. But this is not activity to 
make new things by transforming the forms of natural things. Man, however, 
is different from other living things; he processes existing things to remodel 
their forms and creates new things which had not existed. Man establishes 
new social relations by reforming old ones. By transforming nature and 
society, man hews out his own destiny. As we have seen, the quality of the 
activity of man to change old things and create new things is one aspect of 
creativity, its another characteristic. 

Further, creativity is characterized by the quality of human activity to 
change nature and society to be more useful and beneficial to him. 

Other living things cannot transform their environment to be more 
favourable for themselves. Rather, they often ruin their environment in 
the process of living, thereby making it unfavourable for their existence. 
For instance, pine caterpillars blight pine trees and clouds of locusts 
devour crops and plants to devastate them. Unlike this, man transforms 
nature and society to be more useful and beneficial to his existence. It is 
true that in some cases people lay land waste by cutting trees recklessly 
and build pollution industries to contaminate air, rivers and sea, making 
the life environment unfavourable. But this is a consequence of insuf- 
ficient development of man’s creativity or of the exploiting social relations 
and capitalist relations in particular. The quality of human activity to make 
natural environment and social conditions more profitable and beneficial to 
him constitutes another aspect of creativity and one of its features. 

By virtue of his creativity man changes the old and creates the new, 
turning nature and society into things more useful and beneficial to him. 

Because creativity is the social attribute of man who transforms 
nature and society purposefully, it is the attribute only belonging to man 
who endeavours to cognize and transform the world, true man as the 
social being. 

That man has creativity signifies that he has creative ability. Creative 
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ability is the power to understand and remodel nature, society and himself. 

Man’s creative power is qualitatively different from the vital power of 
living things in general. It is different from the vital power of living 
organism to directly ensure its living activity, above all, in that it is an 
ability to create the means of living and living conditions by cognizing and 
remodelling nature and society. The vital power of living things is the 
physiological power of adapting themselves to the environment through 
metabolism which comprises the intake of nutrients and secretion. As 
living organism, man, too, has this power. In addition to this physiological 
ability of living things in general, man has creative ability, a special ability 
which no other living things have. Creativeness is not immediately the 
ability to conduct living activity but the ability to create material and 
cultural wealth needed for living activity and reform social relations. 

Further, creative ability is distinct from the vital power of living 
things transmitted by biological heredity in that it is an ability shaped 
socially and developed boundlessly. Creative ability is not inborn but 
formed through social practice and education. The physical and 
physiological ability of a living organism is limited. The ability of the horse 
is only displayed in the activity of running or hauling loads and its power is 
limited quantitatively, too. Unlike this, man’s creative ability is brought 
out in various forms of activities and develops endlessly. It can perform 
any complex and varied activities and develop boundlessly. 

The contents of creative ability are cognitive and practical 
capabilities. 

Cognitive power is an ability to feel and perceive the individual 
attributes and external appearances of things and phenomena and, 
further, an ability to find out their internal essence which cannot be 
directly perceived, by analysing, synthesizing and summarizing the 
materials obtained by sensitive cognition through the thinking forms such 
as conception, judgment and reasoning. Therefore, it assumes a creative 
nature and forms creative ability. 

Practical ability is a capability to transform nature and society, that 
is, to change the forms of things and phenomena in nature, create new 
ones, and abolish the old social relations to establish new ones. So, 
practical ability has a creative nature and forms creative ability. 
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Creative ability is formed through the organic unity of the scientific 
knowledge about the essence of things and phenomena, laws of their 
change and development and ways of their cognition and transformation, 
and of experiences, techniques and skills gained in the process of cognizing 
and remodelling the world. 

Scientific knowledge holds an important place in forming creative 
ability. When it is applied to the activity of cognition and transformation, 
it becomes creative ability. Scientific knowledge itself is a form of social 
consciousness, but when it is applied to cognition and practice, it turns 
into mental and material strength. The word “knowledge” referred to 
when we say knowledge is strength means a serviceable knowledge 
applicable to practice. The knowledge not used in cognitive and practical 
activities is of no use, no matter how much, and cannot form creative 
ability. A man with useless knowledge cannot have creative power, he isno 
more.than a locked chest of knowledge. 

The experiences, techniques and skills attained in the process of 
knowing and reshaping the world constitute creative ability by themselves, 
but when they are combined with scientific knowledge, they can display 
great power. The creative ability of a man is demonstrated through the 
physiological activity of his physical organs. Unless the scientific know- 
ledge, practical experiences, techniques and skills of a man are backed up 
by a sound body, they cannot be creative ability. That creative ability is 
grounded on the physiological activity of the physical organs of a man 
does not mean that his physiological ability is immediately his creative 
ability. Physiological ability ensures creative ability physiologically. Great 
physical strength is the physical guarantee for creative ability. Only when 
a man’s physiological ability, bodily strength, is combined with his 
knowledge and experiences and turns into cognitive and practical abilities 
will it become creative ability. 

By virtue of his creative ability which consists of his scientific 
knowledge and his experiences, techniques and skills to cognize and 
remodel the world, man has creativity to reshape nature and society and 
hew out his own destiny. 

To have creativity means to possess creative ability. But this does not 
mean that creativity is the same with creative ability, but that creativity is 
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an attribute of man who has creative ability. Since man’s ability is creative, 
his activity assumes a creative nature and he has creativity as his attribute. 
Ability becomes force to promote man’s activity. So, creative power 
stimulates creative activity. Creativity is man’s ability and his quality 
which works by the force of his ability. 

Creativity is one of the essential characteristics of man. 

This means that creativity is peculiar to man and is the basic quality 
which characterizes him. 

Why creativity is one of the essential features of man is that it is the 
attribute which finds expression in the special mode of his existence. 

Man’s special mode of existence fundamentally differs from that of 
other living things in that he lives remaking nature and transforming 
society. Man cannot live without transforming nature and society. Labour 
which is indispensable for man’s existence and the most important aspect 
of human life is an activity to remodel nature'and create new material and 
cultural wealth. Labour is an activity by which man works on things in 
nature in conformity with his requirements to change their forms, and 
dissolves them into their elements and combines these elements in this or 
that way to make new things he wants. Herein lies the creative character of 
labour. 

The revolutionary struggle, one of the important forms of social 
practice, is an activity to put an end to the old social system and establish a 
new one. Like this, since the activity to remodel nature and society, the 
necessary condition for man’s existence, assumes a creative character, 
creativity is one of his essential attributes. 

Creativity is inherent in the cognitive and thinking activities which 
are only performed by man, as well as in the activity to reshape nature and 
society. The creative character of cognitive and thinking activities is 
apparent in discovering the hidden essence of phenomena, foreseeing the 
future, planning new things and putting forward an objective and an ideal. 

As aforesaid, because all activities of man distinct from living things 
in general have a creative character, creativity forms his essential feature. 

The Juche idea makes it clear that creativity is expressed mainly in the 
role of man as the transformer of the world. 

Since creativity, as one of the essential features of man, is expressed in 
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his relations with the world, it is very. important in having a correct 
understanding of creativity to know properly its manifestations in relation 
to the world. 

Creativity is a quality of man who remodels the world purposefully 
and shapes his own destiny, so it finds expression mainly in the role of man 
as a transformer of the world. 

Because man has creativity by which he remodels nature and society 
to be more useful and beneficial to him, altering old things and creating 
new things, he plays the role as a transformer of the world. Man alone 
remodels the world. Therefore, creativity is expressed in the role of man as 
the transformer of the world, in his role as the master of the world. 

Needless to say, creativity also finds expression in the position of man 
as the master of the world. Since man reforms the world in conformity 
with his desire, he is the master controlling it. But the position of man as 
the master of the world is related mainly to his independent activity, and 
his role as the transformer, mainly to his creative activity. So, creativity is 
revealed mainly in the role of man as the transformer of the world. 

On the strength of creativity, man plays the role as the transformer of 
the world, the role of master. While creativity is an attribute of man in 
relation to the world, his role as the remaker of the world, his role as the 
master, is precisely the role which man with creativity plays in the world. 

Creativity, as one of the essential features of man, is distinguished 
from Chajusong, but is closely connected with it. 

Chajusong and creativity equally constitute man’s social attributes, 
but they express different sides respectively. While Chajusong represents 
the aspect of man who lives and acts dominating the world without being 
shackled to the world, creativity expresses the aspect of man who lives 
remaking the world. So, while Chajusong finds expression mainly in the 
position of man as the master of the world, creativity is manifested in the 
role of man as the reformer of the world. This is what distinguishes 
Chajusong from creativity. 

Chajusong and creativity as man’s social qualities equally, are closely 
unified. This is because the aspect of man that is expressed as Chajusong 
and another aspect of man that is revealed as creativity are inseparably 
related with each other as the aspects of his life and activities. Since 
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Chajusong and creativity are attributes of a social being called man, they 
are closely related to each other. 

The close connection of Chajusong and creativity finds expression in 
the fact that they are mutually restricted and complemented. Chajusong is 
prerequisite for creativity. Because man is a being that has Chajusong and 
lives opposing the fetters of nature and society and dominating the world 
and his own destiny, he displays creativity to remodel nature and society 
purposefully. Man without Chajusong cannot display creativity. 

Creativity guarantees Chajusong. Owing to his creativity to trans- 
form nature and society in keeping with his needs, man comes to have 
Chajusong to control the world and his own destiny. Without creativity, 
man cannot have Chajusong. 

As is clear from this, Chajusong and creativity are essential features 
of man which, different from but inseparably linked with each other, are 
manifested in a unified process. 

Since the dear leader Comrade Kim Jong Il gave a profound 
theoretical elucidation of the essence of creativity and its expressions, a 
perfect understanding of creativity as one of the essential features of man 
has been realized and the Juche idea further deepened and developed. 


(S) MAN IS A SOCIAL BEING WITH CONSCIOUSNESS 


In his treatise On the Juche Idea, the dear leader Comrade 
Kim Jong Il gave a profound theoretical exposition of the essence of 
consciousness, one of the essential features of man, and its expression. 

As he pointed out, man is a being with consciousness, a conscious 
social being. This means that he is a being that has consciousness as an 
attribute, in other words, a social being that consciously regulates and 
controls all his activities. 

Consciousness is a concept which denotes one of the essential features 
peculiar to man, a social being. 

The dear leader Comrade Kim Jong II said: 

‘Consciousness is an attribute of social man, which determines all 
his endeavours to understand and reshape the world and himself.” (dtid., 
p. 11.) 
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The essence of consciousness is scientifically formulated in these 
words. 

Consciousness 1s a quality of social man who, conscious of his needs 
and interests, conducts all his activities consciously in line with them, to 
understand and remould the world and himself. 

Consciousness, an attribute of social creature, has its own 
characteristics. 

Consciousness is, first of all, characterized as a quality of man who 
conducts all his activities in keeping with his demands and inter- 
ests. 

Other living things cannot be conscious of their needs and interests 
and, accordingly, cannot act consciously. Of course, the activities of living 
things in general have purposes. Some of them go in quest of favourable 
conditions avoiding unfavourable ones, store up feed for the winter or 
protect their young. However, these purposeful activities are not con- 
ducted consciously by them aware of their own needs, but mechanically 
and spontaneously by instinct. In contrast to this, man is conscious of his 
own requirements and interests and acts accordingly. People not only feel 
their physiological requirements but reflect the needs of social life and 
appraise and judge if things and phenomena are favourable to them or 
not. Proceeding from their needs, people conduct all their activities in 
keeping with their interests. They sometimes fail to correctly understand 
their-essential needs and interests. But a man more or less reflects his needs 
and interests and acts in accordance with them. This quality of man 
constitutes an aspect of consciousness and one of its essential 
characteristics. 

Further, consciousness which is an attribute of social man 1s 
characterized as a quality that ensures his activities to cognize and 
transform the world. 

Cognitive and practical activities which are peculiar to man, are 
ensured by consciousness. The activities to understand and remould the 
world are conducted consciously. Being difficult and complex, these 
activities will be impossible unless they are directed by consciousness and, 
in particular, regulated and controlled by ideological consciousness. Only 
when a man sets the goal of his activities, conceives the means and ways 
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for its achievement and displays a strong will to overcome difficulties and 
hardships ahead, will he gain success in cognitive and transforming 
activities. As is clear now, the quality which consciously ensures the 
activities to understand and reshape the world, is another aspect of 
consciousness, its another essential feature. Because he has consciousness 
man understands the world and the laws of its motion and development, 
transforms and advances nature and society as he desires. 

That man has the quality of consciousness is due to the fact that he 
has consciousness, ideological consciousness in particular. 

Consciousness is a sophisticated function of man’s brain, the most 
developed of his physical organs. The brain plays the central role in the 
activity of human life, and consciousness which is a function of the brain, 
commands all activities of man. Man’s consciousness is qualitatively 
different from the psychology of animals reflecting only the phenomena of 
the outside world and their own instinctive requirements in that it reflects 
the essence of things and phenomena and the laws of their motion and 
development, his own existence and activity, his relations with the outer 
world and his needs and interests as a social being. 

While consciousness directs all activities of a man, ideological 
consciousness among consciousness determines them. 

The characteristic of ideological consciousness is that it is a form of 
social consciousness reflecting man’s demands and interests. 

Man leads a life under different natural surroundings and social 
conditions. Some of these are favourable for his social life and some not. 
For this reason, a man comes to have some requirements and interests in 
the course of his social life. Ideological consciousness is a consciousness 
which reflects such requirements and interests of people through rational 
thinking. 

Man’s requirements reflected in ideological consciousness are not the 
physiological and instinctive requirements of living things in general but 
ones arising in the course of his social life. Living things at large only have 
physiological and instinctive requirements such as those for the preserva- 
tion of individuals and species. Together with these requirements, a man 
has needs as a social creature, needs of his social life. In the course of his 
social life a man comes to have requirements for extricating himself from 
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the fetters of nature and society, and they are demands only man has asa 
social being. 

The interests which ideological consciousness reflects are interests 
that man alone has as a social being. That other living things move in 
search for favourable natural conditions avoiding unfavourable ones is 
based. not on their appraisal and judgment of the favourable and 
unfavourable but merely on their physiological reaction to the physical 
and chemical stimulus of the outer circumstances. As a living organism, 
man, too, reacts physiologically to the stimuli of the surroundings. 
However, man appraises and judges what is useful to his life and what not 
among natural and social surroundings and decides his attitude towards 
them, for he is not a mere physiological being but a social being. Since 
man’s interests represent his appraisal of and attitude towards the effects 
of natural circumstances and social conditions on his social life, only man, 
a social being, has them. 

As ideological consciousness reflects the demands and interests of 
man as a social being, it assumes a socio-historical nature, and a class 
nature in class society. Man has different demands and interests depend- 
ing on his social and class positions. The character of ideological 
consciousness is determined by the demands and interests of a class it 
reflects in a given society. Therefore, in antagonistic class societies, there 
exist independent ideological consciousness reflecting the requirement for 
freedom from the fetters of nature and society, reactionary ideological 
consciousness mirroring a desire to exploit and oppress others, and a 
slavish ideological consciousness characterized by obedience to exploi- 
tation and oppression. The change and development of society give rise to 
a new ideological consciousness. 

Ideological consciousness is different from scientific knowledge 
which reflects objective realities as they are. The latter is a form of social 
consciousness as a consciousness reflecting the essence of objective things 
and phenomena and the laws of their change and development. The 
progress of scientific knowledge depends on that of society and history, 
but this knowledge itself, unlike ideological consciousness, has no class 
nature. 

Ideological consciousness is also different from feelings which are the 
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direct psychological experience of reality in that it reflects man’s 
requirements and interests through rational thinking. Feelings are man’s 
direct and emotional experience of reality, that is, joy and sorrow, love and 
hatred and other subjective sensations. Unlike the psychology of animals, 
feelings are a kind of social consciousness formed and developed in society 
and have a socio-historical and class nature. However, because feelings are 
a direct psychological experience they are qualitatively different from 
ideological consciousness reflecting man’s needs and interests systema- 
tized through rational thinking. 

Ideological consciousness, scientific knowledge and feelings belong 
equally to the category of consciousness and their difference is relative. 
They are expressed in close unity. For instance, our socialist patriotism is 
the combination of the knowledge of the superiority of the socialist system 
established by our Party under the wise guidance of the great leader 
Comrade Kim II Sung and the feeling of unbounded gratitude for the 
high favour of the great leader, the ardent love for the socialist system, 
mountains and rivers of the native place, parents, wife and children, and 
an unwavering ideological determination to be boundlessly loyal to the 
great leader and the Party and defend the socialist system with one’s life. 
Like this, socialist patriotism is a compound of ideological consciousness, 
knowledge and feeling, but the main factor here is ideological conscious- 
ness. This is why it is defined as a form of ideological consciousness. 
Although the socialist political economy of Juche is a science which 
provides an absolutely correct knowledge of the law of the origin and 
development of the socialist economic system and the ways of the socialist 
economic construction, it contains the revolutionary ideological con- 
sciousness for defending the socialist economic system and stepping up 
socialist economic construction, and is permeated with the lofty feeling of 
valuing the socialist economic system. Like this, ideological conscious- 
ness, scientific knowledge and feelings.are expressed in close unity, but are 
different from each other in contents and functions. 

Ideological consciousness determines all other forms of conscious- 
ness and activities. 

Ideological consciousness determines all activities of man because, 
above all, it decides their nature, his will power and fighting energy. 
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Independent ideological consciousness for casting off the fetters of 
nature and society enables man to put forward scientific ideas and theories 
by correctly reflecting the essence of nature and society and the laws of 
their movement and development, whereas dependent ideological con- 
sciousness, reactionary ideological consciousness, makes man advance 
unscientific ideas and theories which distort the essence of nature and 
society and the laws of their change and development. The former renders 
it possible for man to set the goal of conquering nature and transforming 
the old social system, to find out suitable revolutionary ways and means to 
attain it, and to display a strong fighting will and devotion in labour and 
revolutionary struggle. On the contrary, the latter makes him cruelly 
exploit the working masses, resorting to vicious manoeuvrings to oppress 
and stamp out their revolutionary struggle. 

The firmness of ideological consciousness decides the orientation 
of activity and the will power and fighting energy displayed in activity. 
The firmer their ideological consciousness is, the more clear-cut goal 
people will set in keeping with their demands and interests and the 
greater activity, stubbornness and devotion they will display for its 
realization. 

That ideological consciousness determines all human activities is also 
due to the fact that it works most positively on those activities. 

Ideological consciousness has a more positive effect on man’s 
activities than scientific knowledge and feelings. Scientific knowledge 
plays a great role in human activities. It is an important form of social 
consciousness which guarantees success in human activities. The activities 
for understanding and remoulding the world can be successful only when 
they are backed by scientific knowledge. However, what kind of 
knowledge a man wants to have, how hard he tries to obtain it and for 
whom and how he uses it are determined entirely by ideological 
consciousness. A man with independent ideological consciousness will 
endeavour to explore scientific knowledge and use it actively in the efforts 
for transforming nature and society, whereas a man with reactionary 
ideological consciousness will want knowledge for amassing wealth and 
use it for oppressing and exploiting the working masses. 

Feelings also play a great role in human activities. According to what 
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sentiments a man has, he can be enthusiastic or not, active or passive in his 
activities. In order to achieve an end, he should have an ardent passion for 
it. A man’s endeavours to accomplish a great purpose are always 
accompanied by a lofty sentiment. Feelings are based on ideological 
consciousness and determined by it. Although feelings are a form of 
consciousness based on the reality, they are aroused necessarily by the 
positive action of man on it.’ This action is based on ideological 
consciousness. Thus, feelings proceed from ideological consciousness and 
are conditioned by it. This is proved by the fact that one and the same 
object in reality arouses different sentiments in those who differ in 
ideological consciousness. Feelings not only emerge on the basis of 
ideological consciousness but also are regulated and controlled by it. 
Ideological consciousness either makes feelings acuter and firmer or 
represses and obliterates it. 

As is shown by this, ideological consciousness is a form of conscious- 
ness which works most positively on man’s activities because it determines 
the role of other forms of consciousness working on his activities. Herein 
lies another ground that ideological consciousness is the factor determin- 
ing all activities of man. 

Ideological consciousness is the main factor which gives man 
consciousness precisely because it determines all human activities. 

Consciousness constitutes one of the essential features of man. This is 
above all because consciousness is an attribute expressed in the unique 
mode of human existence. Consciousness is inherent in the unique mode of 
existence of man who lives dominating and transforming the world. For 
other living things, the vital activity is conducted spontaneously by 
instinct. On the contrary, the life and activity of man who lives 
understanding and reshaping the world are consistently determined by 
ideological consciousness. The cognitive activity of man aimed at lighting 
up the essence of things and phenomena and the laws of their movement 
and development is positive thinking activity which demands a power of 
inquiry, fortitude and an indomitable spirit. The activities to remould 
nature require a large expenditure of mental and physical strength, and the 
revolutionary struggle to reform society is an arduous struggle to crush the 
desperate resistance of the reactionary exploiting classes, which demands 
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the application of scientific strategy and tactics and a high degree of 
stubbornness and devotion. 

All this proves that the activities to understand and remould the 
world are determined by ideological consciousness and, accordingly, 
consciousness is an essential characteristic of the unique mode of human 
existence. 

Further, consciousness is one of the essential features of man because 
it is the fundamental attribute which works in all human activities. 

All other aspects of human lives and activities, to say nothing of 
cognitive and labour activities and revolutionary struggle, are also 
determined by ideological consciousness. Moral life peculiar to man is also 
determined by ideological consciousness and art activities are conducted 
under its regulation and control. Activities which satisfy the instincts of 
man are also determined by this consciousness. Man conducts activities 
for the satisfaction of his instinctive desire consciously in conformity with 
the social standard, and sometimes suppresses them on the strength of 
ideological consciousness. All this testifies that consciousness is the 
fundamental attribute immanent in all human activities and, accordingly, 
is its essential characteristic. 

Consciousness is different from Chajusong and creativity and, at the 
same time, closely related with them. It is prerequisite for them and 
guarantees them. 

Chajusong which is the attribute of man ‘to live and develop 
independently as the master of the world and his destiny, 1s the awareness 
as the master of his own destiny and can be displayed only when he has 
independent ideological consciousness which is a will to hew out his 
destiny by himself. Without independent ideological consciousness, man 
cannot wage a struggle to free himself from all forms of fetters and bonds 
nor can be the master of the world and his own destiny. Chajusong itself is 
an attribute which man has as a being with independent ideological 
consciousness. This proves that consciousness is prerequisite for 
Chajusong. 

Chajusong is manifested in the fact that man lives rejecting all fetters 
and bonds and dominating the world and his own destiny. And this 1s a life 
determined by ideological consciousness. Apart from the regulation and 


91 


control of ideological consciousness, man cannot wage the struggle 
against all kinds of fetters and bonds nor dominate the world and his own 
destiny. This shows that Chajusong is guaranteed by consciousness. 

Creativity, an attribute of man who transforms the world and shapes 
his destiny purposefully, is also the awareness of himself as the master of 
his destiny, and can be displayed only when he has independent 
ideological consciousness which is a will to hew out his destiny by himself. 
Without independent ideological consciousness, man cannot transform 
nature and society in keeping with his requirements nor make everything 
useful and favourable for himself. Creativity itself is an attribute of man 
who is the social being with independent ideological consciousness. This 
proves that consciousness is prerequisite for creativity. 

Creativity is manifested in the activities to know and reshape nature 
and society. Cognitive and remoulding activities of man are determined by 
ideological consciousness. Apart from the regulation and control of 
ideological consciousness, they cannot be conducted. This shows that 
consciousness guarantees creativity. 

That consciousness is prerequisite for Chajusong and creativity and 
guarantees them does not mean that the former precedes the latter in time. 
Like Chajusong and creativity, consciousness characterizes an aspect of 
the social attribute of man. Consciousness is prerequisite for Chajusong 
and creativity and based on them. Man’s ideological consciousness is 
formed and developed on the basis of social practice. The formation of the 
consciousness of man is based on his independent and creative activities. It 
is in this sense that we say consciousness is based on Chajusong and 
creativity. Chajusong, creativity and consciousness are social attributes 
formed and developed on the basis of social practice for dominating and 
transforming nature and society and they are closely united and man- 
ifested in unity. 

Consciousness, like Chajusong and creativity, is one of the essential 
features of man and holds the position of his highest attribute. 

Consciousness is the most sophisticated attribute of man which 
makes him the most superior and powerful being. Of course, Chajusong 
and creativity, too, are essential features of man which make him the most 
superior and powerful being. But Chajusong and creativity presuppose 
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consciousness and are guaranteed by it. Consciousness makes man the 
most superior and powerful being, the dominator and transformer of the 
world, by ensuring the independent and creative activities of man who 
understands and remoulds the world. This is why consciousness is the 
highest of all attributes of man. 

The dear leader Comrade Kim Jong II defined consciousness as one 
of the essential features of man and gave a comprehensive and profound 
philosophical exposition of its essence, manifestations and the position 
it holds in the essential features of man, thereby making an undying 
contribution to further developing and perfecting the philosophical 
viewpoint on man elucidated by the Juche idea. 


(6) MAN IS THE ONLY DOMINATOR AND 
REMAKER OF THE WORLD 


In his treatise On the Juche Idea the dear leader Comrade 
Kim Jong Il amply proved that man is the only dominator and remaker 
of the world because he has Chajusong, creativity and consciousness and 
indisputably demonstrated the philosophical principle that man is the 
master of everything and decides everything. 

The dear leader Comrade Kim Jong II pointed out: 

“Mian, the social being, who has Chajusong, creativity and conscious- 
ness, is precisely the only dominator and rémaker of the world.” (/bid., p. 11.) 

For his Chajusong, creativity and consciousness man becomes the 
most superior and powerful being in the world and reshapes the world 
positively and purposefully in a revolutionary way, so that he becomes the 
only dominator and. remaker of the world. 

If man is to hold the position and play the role of master in the world, 
he should be the only dominator and remaker of the world and, to this 
end, he should be the most superior and powerful being in the world and 
transform the world actively and purposefully in a revolutionary way. 
Therefore, in order to explain why man becomes the master of everything 
and the factor deciding everything, it is necessary to make clear why he is 
the most superior and powerful being in the world and remoulds the world 
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positively and purposefully in a revolutionary way. 

The question of the level of development and strength of man and the 
question of specific nature of human activities are of essential significance 
in clarifying man’s position and role in the world, and so the former 
philosophies paid great attention to them. But in the past no scientific 
views on these questions were established. 

In the past the view was widespread that man is an inferior and 
powerless being, and acts fatally, passively and blindly. One-of the typical 
views was the religious view that man is inferior and powerless, that 1s, he 
is the only being created and dominated by God and acts fatally, passively 
and blindly according to the latter’s will. Another typical view was the 
objective idealistic one which put up an absolute spirit instead of God. 
According to this view, the order of nature, the social system and man’s 
destiny have been determined by God or the absolute spirit, and so cannot 
be changed by human power, and the existing laws and ethical code which 
embody God’s will or the absolute spirit should ‘be unconditionally 
observed. 

Another view is that man is a biologically degenerated being or an 
infinitesimal being that appears momentarily in the permanent and 
boundless space of universe only to disappear and, therefore, his activities 
leave no trace in the world. According to this view, the life of a man is very 
short and void, and so he should not try to hew out his destiny but should 
give up everything and submit to the given conditions or enjoy himself as 
best he can. | 

They are unscientific views exaggerating the limitation of the life and 
strength of man one-sidedly and refusing to see his power to dominate and 
transform the world and carve out his own destiny. Further, they are 
reactionary views reflecting the interests of the exploiting classes that seek 
to stamp out the revolutionary struggle of the working masses for shaping 
their destiny and to maintain the existing exploiting system as it is. 

In addition to these, there is a view that man is inevitably 
subordinated to the modern machinery he has created himself. To prove 
that man is an inferior and powerless being, this view refers to the fact that 
people are deformed and crippled as appendages to machines and suffer as 
victims of pollution. However, this does not prove that man is an inferior 
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and powerless being and acts fatally, passively and blindly, but shows the 
reactionary nature and corruption of the capitalist system. That man is 
subordinated to machinery he has created and falls a victim to the 
pollution industries is a phenomenon limited entirely to capitalist society 
where a machine is introduced in production not for the welfare of people 
but only when it is of use as a means of exploitation and where no 
measures are taken for preventing pollution due to the greed of capitalists 
to squeeze maximum profits. Man is capable of not only producing 
machines but also using them in accordance with his interests and wishes 
and preventing pollution, too. People can be freed from their subordi- 
nation to machinery and from pollution by overthrowing the capitalist 
system and establishing an advanced social system. 

In the past there were also views advocating man’s superiority and 
might. However, they had no scientific ground and were mostly re- 
actionary views. 

One of the views asserting man’s superiority in the past is the view 
that regarded man as the lord of creation. This was an unscientific view 
based on the fact that man had morals and knowledge. Needless to say, 
morals and knowledge are what only man has, but not his essential 
features. What is more, it was a reactionary view that justified the 
exploiting system by claiming that it was necessary for the ruling classes 
with morals and knowledge to hold sway over the “uneducated” masses of 
people. 

Among the views that asserted the might of man in the past, there was 
one that man had the strength to dominate nature and set up a rational 
social system because he had reason. However, this was an idealistic view 
that considered the reason to be inherent in man and an unscientific view 
that failed to throw light on the strength of man who not only understands 
the world but also transforms it through his practical activities. 
Furthermore, it was a view of the exploiting classes justifying the 
domination over the popular masses by the small number of rulers who 
professed themselves to have an advanced reason. 

The question of the level of development and strength of man and the 
question of the features of human activities are scientifically elucidated for 
the first timé in history by the Juche idea which defined Chajusong, 
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creativity and consciousness as the essential features of man, the social 
being. 

For his Chajusong, creativity and consciousness, man becomes the 
most superior and powerful being in the world and its only dominator. 

Needless to say, man is most developed in the world as a biological 
and natural being, too. A product of long development of matter, man is 
the most developed organism with organs, such as sense organs and a 
brain to cognize the world, a throat and a mouth to pronounce articulate 
sounds, a framework and muscles to walk erect, and hands for remodel- 
ling things. Although there are innumerable living and non-living things in 
the world, no material being has so complex and developed structure and 
functions as man. Although he is the most developed material being like 
this, man has limited strength as a biological being. The natural world has 
numerous living things several times stronger than man. 

Man is the most superior and powerful being in the world that 
remoulds and controls any other powerful things and phenomena because 
he is not a mere biological being but has Chajusong, creativity and 
consciousness as a social being. Chajusong, creativity and consciousness 
are what enables man to cognize the world and the laws of its motion and 
development, to master the elemental force incomparably greater than his 
own physical strength by his creative labour, and change and control the 
social relationship through the revolutionary struggle. Moreover, by 
virtue of Chajusong, creativity and consciousness, man brings himself up 
to be a still more superior and powerful being. Unlike other living things 
that only have their innate physical strength, man makes production tools 
and develops science and technology because he has Chajusong, creativity 
and consciousness, so that he supplements and endlessly increases his 
strength. Production implements, science and technology are embodi- 
ments of man’s mental and physical powers, and they themselves 
constitute his strength. Because people have Chajusong, creativity and 
consciousness, they augment their superiority and might by uniting their 
strength socially. Socially united strength, the force of cooperation, is far 
greater than the mere arithmetical sum of the strength of individuals. Man 
also continues to build up his strength independently, creatively and 
consciously. No other living things increase their strength beyond the 
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natural limits. Unlike this, people develop their mental and physical 
powers purposefully without end through education. Education is an 
independent, creative and conscious activity of man socially conducted to 
make himself still more powerful. As is clear now, because he has 
Chajusong, creativity and consciousness, man is the most superior and 
powerful being in the world. The most superior and powerful being in the 
world, man becomes the only dominator of the world. 

With his Chajusong, creativity and consciousness, man transforms 
the world revolutionarily, actively and purposefully and becomes the only 
transformer of the world. 

Man approaches the world not fatally but revolutionarily because he 
has Chajusong. In other words, because man has the attribute of wanting 
to live independently as the master of the world and his own destiny, he 
does not accept and submit to the fetters of nature and society as his fate 
but extricates himself from them in a revolutionary way. 

By virtue of his creativity, man approaches the world not passively 
but actively. In other words, man does not obey the surrounding world 
passively but transforms nature and society actively to make them more 
useful and beneficial to himself by changing the old things and creating 
new things because he has the quality of reshaping the world and hewing 
out his destiny in keeping with his needs and wishes. 

Because he has consciousness, man remoulds the world not blindly 
but purposefully. In other words, since man has an attribute which 
determines all his activities to grasp and alter the world and himself, he 
refuses to adapt himself blindly to the action of the surrounding world but 
conducts cognitive and remoulding activities purposefully and changes 
and controls nature and society in conformity with his requirements. 

Thus, with Chajusong, creativity and consciousness, man approaches 
the world revolutionarily and actively and changes it purposefully. Man 
alone does so and therefore is the only transformer of the world. 

Since he is the only dominator and transformer of the world, man is 
the master of everything and the factor deciding everything. 

Further, in his treatise On the Juche Idea, the dear leader Comrade 
Kim Jong Il irrefutably proved the philosophical principle that man is 
the master of everything and decides everything by demonstrating that 
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through his independent, creative and conscious activities, man reforms 
and changes the world into one that serves him better. 

In order to hold his position and play his role as master of the world, 
man should not be merely influenced by the world in his relations with it 
but reform and change it into one that serves him better. To clarify the role 
played by human activity in relation to the world is of essential 
significance in explaining his position and role in the world. 

However, a correct answer was not given to this important question 
in the past. The philosophies of the past studied only cognitive activity 
among human activities, but failed even to put forward the question of 
practical activity for remoulding the world. 

The former philosophy of the working class raised for the first time 
the question of practical activity of man to transform the world and 
elucidated that man reshapes the world through his practice. However, it 
did not explain why and how the world is transformed by the practical 
activity of man. 

For the first time in history, the Juche idea scientifically illumined 
that man conducts an independent, creative and conscious activity 
because he has Chajusong, creativity and consciousness and, accordingly, 
holds the position and plays the role of the master of the world by his 
activities to reform the world to serve him. 

The dear leader Comrade Kim Jong II said: 

“By his independent, creative and conscious activity, man continuously 
transforms nature and society, changing as he desires what does not meet his 
needs, and replacing what is outdated and reactionary with what is new and 
progressive. This is man’s endeavour and struggle to change and transform 
the world into one that serves man better.” (/bid., p. 12.) 

Man is influenced by the surrounding world. He cannot live outside 
the world: he lives and acts within the world. Nature is the object of man’s 
labour and also is the material source of his life. Society is the community 
where people live and conduct activities. 

Nature is indispensable for human labour and for obtaining means of 
livelihood. People derive from nature all their means of livelihood—food, 
clothing and housing—through their labour. Society is also essential for 
man’s existence and development. Man can transform nature and develop 
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ideological consciousness and science only in society. In society which is 
the community where people live and act, there exists a Social relationship 
established by them asa system with relative firmness. The political system 
of society determines the political rights of people and the economic 
system, the position they hold and the role they play in the course of 
production. Therefore, the natural environment and social conditions 
have a great effect on human activities. Whether the natural environment 
is good or bad and, in particular, whether the political and economic 
systems of a society are progressive or reactionary will decide whether the 
human endeavours to remake nature and develop society will be provided 
with favourable conditions or restricted and curbed. Like this, man is 
influenced by the environment. But, this is only one aspect of man’s 
relations with the world. 

Another or the main aspect of their relations is that man changes and 
transforms the world. Man does not merely adapt himself to his 
environment and the given conditions. By his independent, creative and 
conscious activities, man continuously transforms the world, changing as 
he pleases what does not meet his requirements and replacing what is 
outdated and reactionary with what is new and progressive. Such are 
human activities to change and transform the world into one that serves 
him better. 

Although he is influenced by the world, man does not accommodate 
himself to it but changes and transforms it through his independent, 
creative and conscious activities into one that serves him. Therefore, in his 
relations with the world, man assumes the position and plays the role of 
master. 

By giving a comprehensive, profound exposition of the essential 
features of man and the characteristics of his activities, the dear leader 
Comrade Kim Jong II accomplished great ideological and theoretical 
exploits in giving conclusive proof of the philosophical principle of the 
Juche idea. 

The view that man is a social being with Chajusong, creativity and 
consciousness expounded by the Juche idea is an original view which 
brought about a historical turn in clarifying man’s true essence and his 
position and role in the world. 
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The Juche idea elucidated that Chajusong, creativity and conscious- 
ness constitute the essential features of man as a social being, thus putting 
an end to the controversy on the essence of man which lasted for over 
2,000 years, frustrating completely all the unscientific and reactionary 
views on man and giving a perfect philosophical answer to the question of 
man. 

As the Juche idea originally made it clear that man is a social being 
with Chajusong, creativity and consciousness, humanity came to know 
correctly for the first time its own true quality it had failed to find out in a 
million and several hundred thousand years since its appearance on the 
earth, and to enjoy an independent and creative life congruous with his 
true character. 

Scientific presentation of the essential features of man by the Juche 
idea made it possible to clarify the reason why he is the only dominator 
and transformer of the world and the characteristics of his activities to 
change the world into one that serves him better, and gave a solid scientific 
backing to the philosophical principle that man is the master of everything 
and decides everything. 

By throwing light on the essential characteristics of man and his 
position and role in the world as the master, the Juche idea enhanced his 
dignity and worth to the highest degree. No attribute of material beings is 
more developed, precious and valuable than the human attributes— 
Chajusong, creativity and consciousness, and nothing is higher and more 
powerful than the position and role of man as the master of everything in 
the world. Although the history of mankind knows many a philosophical 
thought, none had ever consummated the dignity and worth of man. It 1s 
only the Juche idea that made a great historical contribution to confirming 
the dignity and value of man on the sublimest plane by defining 
Chajusong, creativity and consciousness as his essential features and 
putting him in the position of master in the world. 

Our people who have come to know clearly their own real quality and 
their position and role in the world thanks to the Juche idea, are vigorously 
waging the solemn struggle for transforming the world and hewing out 
their own destiny, giving full play to Chajusong, creativity and conscious- 
ness so as to defend and glorify their most precious human dignity and 


100 


value and firmly adhere to the position as master of the world and play the 
role as such. 


On the basis of scientific elucidation of the social man, the Juche idea 
clarified the philosophical principle that man is the master of everything 
and decides everything. This is a great philosophical discovery which 
brought about a new turn in the world outlook. 

With the clarification of man as a social being with Chajusong, 
creativity and consciousness and the philosophical principle that man is 
the master of everything and decides everything, a radical change took 
place in the development of philosophical thoughts of mankind and the 
foundation of the undying Juche idea which constitutes a new, higher 
stage in the development of human thoughts was established. 

The philosophical! principle that man is the master of everything and 
decides everything brought about a radical change in the development of 
the world outlook and opened up the highest stage in the development of 
human thoughts because this principle gave a scientific answer to the 
question of man’s position and role in the world which is established as the 
fundamental question of philosophy for the first time in history and thus 
provided the ideological, theoretical and methodological foundations for 
the Juche idea which is the most scientific and revolutionary man-centred 
world outlook. 

The original and profound scientific content and the revolutionary 
character of the Juche idea and its historical position as the highest stage in 
the development of the revolutionary idea of mankind are determined 
precisely by the philosophical principle that man is the master of 
everything and decides everything, the underlying principle of the idea. 

The Juche idea brought about a new change in the structural system, 
content and character of the world outlook by taking the philosophical 
principle as its ideological, theoretical and methodological foundations. 
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By making the philosophical principle its ideological, theoretical and 
methodological foundations, the Juche idea, first, came to have a perfect 
structural system as the man-centred world outlook showing the way of 
hewing out man’s destiny and as the guiding idea of the revolution and 
construction. 

Theoretically based on the principle that matter determines con- 
sciousness, the previous philosophy of the working class has structural 
system consisting of dialectical materialism which sheds light on the most 
general laws of nature, society and human thinking and of historical 
materialism, its application to social history. 

Based on the principle that man is the master of everything and 
decides everything, the Juche idea has a structural system consisting of the 
philosophical world outlook which gives the view, viewpoint and attitude 
concerning the world needed for man to dominate and transform the 
world, of the socio-historical view illumining the laws peculiar to social 
history and the viewpoint and attitude with regard to history, and of the 
guiding principle of revolution and construction. This is why the Juche 
idea is a perfect revolutionary thought completely provided with a 
structural system indispensable for the world outlook which shows the 
fundamental ways of hewing out the destiny of man and for the guiding 
idea of revolution and construction. 

Secondly, the Juche idea came to have the most scientific ideological 
and theoretical content as the world outlook which shows the way of 
carving out man’s destiny and as the guiding idea of revolution and 
construction. 

Theoretically based on the principle that matter determines con- 
sciousness, the philosophy of the working class in the past comprises the 
theories on the material nature of the world and the most general laws of 
its motion, change and development, the objective laws governing the 
process of cognizing the material world and the general laws of social 
development as a process of natural history. 

Having the philosophical principle that man is the master of 
everything and decides everything as its ideological, theoretical and 
methodological foundations, the Juche idea throws light on the view 
concerning the law of the world being dominated, transformed and 
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developed by man, that is, a view on the world elucidated in relation to 
man, and the viewpoint and attitude of approaching the world by focussing 
on man. Basing itself on the principle that man is the master of everything 
and decides everything, the Juche idea considers the socio-historical 
movement to be a movement caused and developed by the positive action 
and role of the popular masses, the subject, unlike the movement of 
nature, and illumines the laws of the social movement the subject of which 
is the working masses. Thus, by applying to social history the philo- 
sophical principle that man is the master of everything and decides 
everything, the Juche idea clarifies the socio-historical principle that the 
masses of the people are the subject of history and the motive force of 
social progress. Not only based on the principle that man is the master of 
everything and decides everything but also on the view with regard to man 
that he is a social being with Chajusong, creativity and consciousness, the 
Juche idea also elucidates that human history is a history of the people’s 
struggle for Chajusong, that the socio-historical movement is a creative 
movement of the popular masses and that the people’s independent 
ideological consciousness plays the decisive role in the revolutionary 
struggle. 

In elucidating the socio-historical principle, the Juche idea makes 
clear the requirements for the popular masses to actively step up the 
development of society by correctly applying this principle. By so doing, 
the Juche idea clarifies the truth that the masses of people are the subject of 
history and the demand for linking up the masses with leadership for the 
popular masses to become the genuine subject of history. The Juche idea 
also shows the need to adhere to the independent stand for defending 
Chajusong along with the truth that human history is developed by the 
struggle of the popular masses for Chajusong, the requirement to hold fast 
to the creative stand for stepping up social progress together with the truth 
that socio-historical movement assumes the creative characters, and the 
demand to put the main stress on man’s thinking in the revolution and 
construction in addition to the truth that the people’s independent 
ideological consciousness plays the decisive role in revolutionary struggle. 

Further, based on the principle that man is the master of everything 
and decides everything, the Juche idea clarifies in detail the guiding 
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principles which make it possible for the popular masses, the masters of 
the revolution and construction, to step up the revolution and construc- 
tion actively by giving full play to their Chajusong, creativity and 
consciousness, the essential features of man. Accordingly, the Juche idea 
elucidates in an all-round way the contents and requirements of the 
guiding principles that the independent stand should be maintained, the 
creative method applied and the main stress placed on ideology. 

As seen above, basing itself on the philosophical principle that man is 
the master of everything and decides everything, the Juche idea provides 
the world outlook all the contents of which are consistently focussed on 
man, the guiding idea of the revolution and construction which shows the 
road of struggle for the popular masses to carve out their destiny 
independently and creatively. 

Thirdly, the Juche idea provides a true revolutionary world outlook 
which is the most powerful ideological and theoretical weapon of struggle 
for realizing the Chajusong of the working masses. 

The character and role of philosophical thoughts are discerned by 
their ideological and theoretical contents, not by the phrases it advocates. 
As the history of philosophy shows, a philosophy serving the exploiting 
classes often covers up its own reactionary and anti-popular character 
and role with deceptive flowery words. Therefore, if one is to identify 
the character and role of this or that philosophical thought, one 
should analyse its contents. And the contents of philosophy are de- 
termined and represented by the fundamental principle which constitutes 
its foundation. 

Taking the principle of relations between matter and consciousness 
as their theoretical basis, all the philosophical thoughts before the Juche 
idea confined themselves to explaining the origin of the world and process 
of its change and development, and so they did not go beyond proving the 
eternity of the existing social system or the inevitability of its change and 
development. Needless to say, there were revolutionary philosophical 
thoughts in the past that made a contribution to the revolutionary 
transformation of nature and society. However, they had a revolutionary 
nature and played a revolutionary role in that they clarified the objective 
laws of change and development of the world. 
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Contrary to this, the Juche idea, by having as its ideological, 
theoretical and methodological foundations the philosophical principle 
that man is the master of everything and decides everything infuses the 
people with self-consciousness as the dominator and transformer of the 
world and clarifies the world outlook which explains the laws governing 
the process of positively dominating, changing and developing the world 
and the guiding principles to be adhered to in this course. Herein lies the 
reason why the Juche idea based on the philosophical principle of Juche is 
a true revolutionary world outlook which shows the way of carving out 
man’s destiny. 

As is clear from this, the philosophical principle of Juche is an 
original principle which constitutes the ideological, theoretical and 
methodological foundations of the Juche idea, the man-centred world 
outlook, radically different from all the previous philosophies in its 
structural system, contents, character and role. This philosophical 
principle is a great principle that made the Juche idea the most scientific 
and revolutionary guiding idea ushering in a new historical era, the Juche 
era, when the working masses enter on the arena of history as masters and 
hew out history and their own destiny independently and creatively, and 
an original world outlook which has opened up the highest stage in the 
development of human thoughts. 
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3. THE MAN-CENTRED WORLD OUTLOOK 


In his treatise On the Juche Idea the dear leader Comrade 
Kim Jong Il gave acomprehensive and profound account and an overall 
systematization of the foundations, essential characteristics and contents 
of the world outlook newly enunciated by the Juche idea. 

As the dear leader made clear, the Juche idea established a man- 
centred outlook on the world in a unique way by throwing new light on the 
essential characteristics of man and his position and role in the world. 

The world outlook enunciated by the Juche idea is a man-centred 
outlook whose ideological-theoretical and methodological foundations lie 
in the view that man is a social being with Chajusong, creativity and 
consciousness and in the philosophical principle that man is the master of 
everything and decides everything. This is a view on the world elucidated 
in relation to man und a viewpoint and an attitude of approaching the 
world by focussing on man. 

With the enunciation of the new man-centred world outlook by the 
Juche idea, a radical change took place in the philosophical world outlook 
of mankind and the masses of the working people came into possession of 
a powerful ideological-theoretical weapon in their struggle to reshape and 
transform the world independently and creatively and become its genuine 
master. 


1) THE VIEW ON THE WORLD CLARIFIED 
IN RELATION TO MAN 


The dear leader Comrade Kim Jong II gave a profound elucidation 
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of the foundations, contents and essential characteristics of the new view 
on the world propounded by the Juche idea. 

The view on the world is an important component of the philosoph- 
ical world outlook. The world is man’s life environment and the object 
man has to dominate and transform to carve out his destiny. Therefore, if 
philosophy is to become a science giving a world outlook, it must elucidate 
the view on the world without fail. 

The view on the world given by the Juche idea is based on the 
clarification of the question as to who is the master of nature and society 
and where is the force that transforms them. 

The dear leader Comrade Kim Jong II said: 

“The Juche idea gives a new world outlook by answering the question of 
who is the master that dominates nature and society and where is the force 
that transforms them.” (/bid., p. 12.) 

The Juche idea gives a view on the world on the basis of advancing the 
new question who is the master of nature and society and where is the force 
that transforms them and elucidating that man is the master of the world 
and the decisive factor in transforming it. This is why the view on the 
world given by the Juche idea is a new view totally different from former 
views on the world which were based on the elucidation of the relations 
between matter and consciousness; it is a view presented in relation to 
man. 

The essential characteristic of the view on the world given by the 
Juche idea is that it is a view on the world elucidated in relation to man, 
and herein lies the source of its truthfulness, originality, revolutionary 
character and strength. 

The establishment of a new world view propounded in relation to man 
was a necessary demand of the development of the philosophical world 
outlook of mankind and an urgent philosophical task raised by our time. 

The view on the world which holds an important place in the 
philosophical world outlook has developed over a long period since the 
birth of the philosophical thoughts. 

Former views on the world were mainly of what the world is made of 
and how it moves and changes. Former philosophies which regarded the 
relations between matter and consciousness as the fundamental question 
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gave either a materialistic or an idealistic view on the world—the former 
explaining in accordance with the principle of primacy of matter that the 
world is made of matter and that consciousness is an attribute of high- 
class matter and the latter in accordance with the principle of primacy of 
consciousness that the material world is a product of the supernatural 
absolute spirit or subjective consciousness. 

The former philosophies also gave the dialectical view that the world 
moves and develops spontaneously by its inner causes or the metaphysical 
view that the world is unchangeable and only makes a circular movement 
by a supernatural force. So, the history of the world views in the past was a 
history of struggle between two opposite philosophical trends, material- 
ism and idealism, dialectics and metaphysics. 

Marxism confirmed the victory of materialism and dialectics in this 
struggle. Marxism explained the materiality of the world and the general 
law of the movement and development of the material world for the first 
time in history by combining materialism and dialectics. This meant the 
establishment of a scientific view on the objective world existing 
independent of man. 

If the view on the world is to make a genuine contribution to carving 
out man’s destiny, it must explain the law of domination and transforma- 
tion of the world by man, not confining itself to giving an account of the 
quintessence of the objective world and the law of its change and 
development. 

If the law of transformation and development of the world by man 1s 
to be elucidated while accepting the view that the world is, in essence, 
material and moves and develops according to its own law, the view on the 
world which is given in relation to man focussing on him is to be 
established. Thus, now that the essence of the world and the objective law 
of its movement and development were clarified, the establishment of a 
new. world view in relation to man became a necessary requirement of 
development of the philosophical world outlook of mankind. 

Further, the establishment of the view on the world elucidated in 
relation to man was an urgent philosophical task raised by our time. 

That former philosophies gave a materialistic or an idealistic view on 
the world and advocated dialectics or metaphysics on the basis of the 
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solution of the question of relations between matter and consciousness 
was a reflection of the requirement of those days. 

Former philosophies came into being as a reflection of the struggle 
between the reactionary exploiting classes that wanted to maintain the 
existing social system and the progressive classes that intended to 
transform the old social system. To deify the existing social system and 
prove its eternity, the reactionary exploiting classes advocated the 
idealistic view that the world had been created by supernatural God ora 
spiritual entity. In this situation the progressive classes propounded the 
materialistic view on the world in opposition to idealism to prove the 
inevitability of the downfall of the old social system. The reactionary 
ruling classes and the progressive classes depended on dialectics or 
metaphysics respectively in justification of their class requirements. 

The materialistic dialectical view on the world was a reflection of the 
requirement of those days. The new historical situation in which the 
working class emerged on the arena of struggle against the domination of 
capital called for a revolutionary world outlook awakening the working 
class to the inevitability of the fall of capitalism and the victory of 
socialism. Of prime importance in this connection was to refute the 
idealistic and metaphysical view on the world which was prevalent in those 
days and clarify the materiality of the world and the objective law of its 
movement and development. The materialistic dialectical view on the 
world came into being precisely as a reflection of these requirements of the 
time. 

Our time in which the working people emerged as the master of 
history called for a new world outlook which would enable them to 
become the genuine master of their destiny, carve it out independently 
and creatively and lead the historical cause of national, class and human 
emancipation to victory, a new view on the world which would explain the 
law of domination and transformation of the world by man. This historic 
task has been brilliantly carried out by the Juche idea, which has given the 
view on the world elucidated in relation to man on the philosophical 
principle that man is the master of everything and decides everything. 

By establishing the new view on the world expounded in relation to 
man, the Juche idea brought about a change in the world view. 
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The dear leader Comrade Kim Jong Ilclearly explained the contents 
of the view on the world presented in relation to man that the world is 
dominated and transformed by man. 

The dear leader Comrade Kim Jong II pointed out: 

‘That the world is dominated and reshaped by man is a new viewpoint 
on the world in relation to man.” (Jbid., p. 12.) 

The new view on the world established by the Juche idea explains the 
inevitability of domination of the world by man on the basis of his position 
as the master of the world and the law of transformation and development 
of the world by man in conformity with his role in the world. 

One of the main contents of the view on the world given by the Juche 
idea is that the world is dominated by man. 

Domination of the world by man is an inevitability related to the 
essence of the world itself and the law of its movement and development. 

The world is, in essence, material and moves and develops by law and 
thus produces man, the highest-class matter, and is dominated by him. 

The world consists of matter which moves and changes spon- 
taneously by its own cause. The long course of movement and develop- 
ment of the material world gave rise to the formation of the earth about 
five billion years ago. On the earth organic matter was born of inorganic 
matter and living things came of organic matter over a long period. In the 
process of combination and separation of hydrogen, oxygen, nitrogen, 
carbon, phosphorus and other chemical elements, amino acid, organic 
acid, oily acid, urea, sugars and other organic compounds of high 
polymers were formed and then gradually nucleic acid and protein came 
into being, which gave birth to living things. In the continuous process of 
evolution of the first simple organisms, organisms with no cells developed 
into organisms with cells and unicellular organisms into multicellular 
organisms, and various plants and animals gradually came into being. The 
process of evolution of animals produced primates of a dryopithecus type 
that are the common progenitor of man and today’s anthropoids, from 
which man was born. 

The appearance of man as a result of the development of the material 
world marked a turning-point in the development of the material world. 

Man is a material being, but a special one qualitatively different from 
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all other material beings. Man is not only the highest-class material being 
with the most developed physical structure and functions among living 
things, but also a social being with the social attributes of Chajusong, 
creativity and consciousness which are alien to all other material beings. 
With the birth of man as a necessary product of the progress of nature, the 
world which had only comprised nature came to have a new realm, called 
society. As a result, the world was divided into man, society and nature. 
Moreover, since man is a being with independent consciousness and 
creative ability that reshapes nature and society purposefully in accord- 
ance with its will and wish, the world came to be dominated by man. 

Thus, with the appearance of man as a necessary consequence of the 
development of the material world, the world which had been spon- 
taneously changing and developing through the interaction of objectively 
existing material things came to be. dominated and reshaped by man. 

The world is dominated by man because he is the highest product of 
development of the material world. With his developed organism, man has 
the special functions of thinking and labour alien to other living things, 
and so became the social being with Chajusong, creativity and conscious- 
ness. Since man is a natural and biological being and, at the same time, a 
social being, he came to dominate all other material beings. The world 1s 
uniformly material. Hence, if man is not a material being but simply a 
spiritual being, he cannot exist in the world nor act upon it. That man has 
consciousness and man’s all activities are controlled by consciousness by 
no means implies that man is merely a spiritual being. Consciousness is the 
function of the brain, the most developed organ of man’s physical organs. 
Man’s spiritual strength is converted into material force through man’s 
physical organs and acts upon the outer world. Thus, man is the highest 
product of material development and, therefore, is a social being with 
Chajusong, creativity and consciousness and dominates the world. 

All this proves that the emergence of man as a social being with 
Chajusong, creativity and consciousness in the world and domination of 
the world by man are inevitable in the change and development of the 
material world. 

The world is, in essence, material and moves and develops according 
to law, and so is controlled by man’s requirements. 
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The world is dominated by man because man is a being capable of 
controlling the world, which moves and develops blindly, spontaneously 
and in accordance with law. 

Because the world moves and changes blindly and spontaneously, it is 
dominated by man who has consciousness. Nature has no other being 
than man that has cognitive and practical abilities. Nature is not created 
nor moves and develops by the will of a supernatural spiritual entity nor 
pursues its own aim consciously. The religious and idealistic views that 
nature was created and moved by the supernatural entity and has “‘free 
will’ and teleology holding that nature has an aim were already refuted by 
science and practice long ago. Thus, nature is dominated by man because 
it has no purposeful motive. Society is controlled by man because it 
consists of people and changes and develops through man’s positive 
activities. 

The movement and development of the world are governed by 
objective laws. 

The world consists of boundlessly diverse and intricate things and 
phenomena and relations between them are also diverse and complex. But 
this does not mean that nature and society are in a chaos and that 
everything in the world moves and changes casually. There are nonessen- 
tial and essential relations between things and phenomena in the world. 
Among diverse things, phenomena and relations there are common and 
general ones, and accident is run through by necessity. The essential, 
inevitable and general relations of things and phenomena constitute the 
laws conditioning their motion and change and they move and develop 
according to these laws. Since the world moves and changes not casually, 
disorderly and of its own accord but in accordance with laws, man can 
understand these laws and control and dominate the change and 
development of things and phenomena in accordance with his in- 
dependent requirement by taking account of their conditions and 
orientation. If the world moves and changes not in accordance with 
objective laws but accidentally, disorderly and arbitrarily, man cannot 
dominate them. Since the world exists objectively and moves and develops 
according to law, man can understand its essence and laws, regulate and 
control the objective laws by limiting, removing or ‘fostering the con- 
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ditions for their action, and turn disadvantageous things and phenomena 
into advantageous ones in his service and control them. 

That the world is dominated by man does not mean that man is its 
centre. The world was not created by God with man asits centre as religion 
holds, nor by man by focussing it on himself as the subjectivists allege. The 
world consists of matter which is neither created nor extinguished and 
exists prior to the appearance of man. The world is eternal in time and 
boundless in space. So it has neither beginning nor end in time, and neither 
centre nor bounds in space. 

That the world is dominated by man means that it serves man for his 
independent and creative life. In other words, it means that the world 
which restricted and held man in bondage comes to provide an environ- 
ment favourable for his independent and creative life. 

Domination of the world by man finds expression in diverse forms. 

Domination of nature by man finds expression, first, in the fact that 
natural things and phenomena are changed by man into ones useful for 
him. All production tools, from stone implements chipped out of natural 
stones and spades and hoes made of iron to up-to-date machines like 
lathes and automobiles, are things in the service of man made from useless 
natural things. Tideland reclaimed into arable land and exploited 
continental shelves are concrete examples of useless things of nature made 
to serve people. 

Control of nature by man is manifested particularly in the fact that 
more and more things of nature are turned into useful things for man and 
that things which served one or two purposes are made to serve diverse 
purposes. Rare metals which had not their uses before are extracted and 
used by man. Today their number exceeds 40. Wood which was only used 
as timber and firewood in former days is made into paper and fibre, and 
anthracite formerly used only as fuel now serves as raw materials for the 
chemical industry to be turned into vinalon, weed-killers and insecticides. 
All these facts are examples demonstrating that nature is dominated by 
man and used more and more for his good. 

Domination of nature by man finds expression, secondly, in the fact 
that the destructive force of nature is restrained and, further, removed by 
man. 
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The destructive force of the river water which often causes flood 
damage and of the sea water is broken by the man-made embankments 
and that of lightning is removed by man through the use of lightning rods. 
Various infectious diseases such as smallpox and measles are extirpated 
with man-made preventive medicines. And the experience of our country 
where a bumper harvest is reaped every year as a result of the application 
of the Juche farming method and the grand nature-remaking projects 
shows that mankind can check and, more, completely subdue the 
destructive action of the cold front. 

Domination of nature by man finds expression, thirdly, in the fact 
that the blind elemental forces are tamed by man and harnessed for his 
benefit. Rivers, tidal water, wind and atomic energy are used for power 
generation and solar heat for heating and power generation. 

As man’s Chajusong, creativity and consciousness grow, an increas- 
ingly wider sphere of nature comes under his control, thus placing a 
greater force at his disposal. Man has made great progress since the 
primitive age when he dealt with nature with chipped stone implements in 
his hands. Today he has put almost all the surface of the globe under his 
control and launched out on the conquest of the universe. It is inevitable 
that a still wider sphere of nature will be mastered by man and turned to 
his advantage. 

Domination of society by man finds expression, first, in the fact that a 
social system unfavourable for his independent and creative life is changed 
into a favourable one by the popular masses. 

A social system which 1s a durable system of social relations between 
people is changed by the popular masses. The new social system provides 
people with relatively more favourable circumstances for their in- 
dependent life than the old one. 

The fact that social institutions are thus changed step by step by the 
working masses into ones more favourable for people’s independent and 
creative life attests to the mastery of society by him. 

Secondly, domination of society by man is expressed in the fact that 
man is the true master in all fields of social life such as politics, economy, 
ideology and culture. 

Man conducts and develops political, economic, ideological and 
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cultural life in society. Of course, in exploiter society, the exploiting classes 
that constitute the minority lord it over the political, economic, ideo- 
logical and cultural life of society and the working masses are subjected to 
their exploitation and oppression. But the working masses finally abolish 
the exploiting system and establish the social system and, seizing state 
power and the means of production, purposefully manage all fields of 
social life including politics, economy, ideology and culture. In socialist 
society, people develop the economy and culture proportionately in a 
planned way and carry out the ideological remoulding work, thereby 
providing all conditions for leading a genuinely independent and creative 
life and become full-fledged masters of society. 

Because society is changed favourably for his independent and 
creative life and run purposefully by him, we say society is dominated by 
man. 

The view that the world is dominated by man is an original view based 
on a scientific elucidation of the inevitability of the fact that the world 
gives birth to man, the most sophisticated matter and its master, and is 
turned by him into one which serves him. With the establishment of this 
view, the masses of working people came to have a powerful ideological 
and theoretical weapon with which they could energetically unfold a 
struggle to become genuine masters of the world with a firm conviction 
that they could change the world for their benefit. 

Another aspect of the main contents of the world view advanced by 
the Juche idea is that the world is transformed by man. 

It is inevitable that nature and society are transformed by man. 
Nature is transformed by man because on the one hand, its law-governed 
change and development take place spontaneously and, on the other, man 
acts independently, creatively and consciously. 

Things and phenomena in nature have no conscious demand for their 
own existence. But man has an independent demand and conducts 
independent activities for its realization. His independent activity is a 
positive activity to turn the surrounding world into one providing favour- 
able environments and conditions for his existence and development, 
against all sorts of subordination and restriction. Through his independent 
activity, man transforms and develops nature to make it serve him. 
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Things and phenomena in nature have no function to regulate and 
control their own movement. Nature has no consciousness, nor any 
conscious activity. In contrast, man conducts conscious activities. He has 
consciousness which directs all his activities, especially ideological 
consciousness which determines all his activities. Thus, he conducts 
cognitive and practical activities to consciously cognize and transform the 
world and himself. His conscious activity is an activity for cognition and 
transformation which is intentionally conducted to realize his demands 
and interests. Through his conscious activity, man recognizes the objective 
laws of nature and, applying them in keeping with his will and demand, 
transforms and develops nature to be one serving him. 

Society is transformed by man because as a community where people 
live and act, it develops and social and revolutionary movements take 
place only through the positive action and role of people, the popular 
masses. Society is transformed and developed by the independent, 
creative, conscious activities of people, the working masses. 

Transformation of the world by man does not mean that all changes 
and developments in the material world are caused by him. The world had 
existed before man, and after the appearance of man, it moved, changed 
and developed of itself according to its own laws, independently of his 
wishes. The material world and its laws of movement are neither created 
nor abolished. Man cognizes and applies the objective laws of the world to 
transform it to his advantage. 

That the world is transformed and developed by man means that the 
essence and the laws of movement of things and phenomena are cognized 
and utilized by him and they are reshaped and new things and phenomena 
are created according to his wishes. 

Transformation of the world by man takes various concrete forms. 

Transformation of nature by man finds expression, first, in the 
changes occurring in the form, structure, function of things and phenom- 
ena in. nature in accordance with his demand and wishes. For instance, 
natural stones and trees are reshaped into houses or furniture, and iron 
ores are smelted to be cast into various forms of iron and steel materials. 
The molecular structures of anthracite and limestone are changed to turn 
into high polymers like chemical fibre, and elements are remade by man 
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into isotopes with a different number of neutrons and further changed into 
other elements which differ in the atomic structure. And the virulent 
functions of some germs and viruses as pathogens are remade by man into 
functions of immunity for the human body. 

The forms, structures and functions of things and phenomena in 
nature are inseparably linked with one another. Therefore, it rarely 
happens that any one of these forms, structures and functions 1s changed. 
If one of them is changed, it entails an overall change. 

Transformation of nature by man is apparent, secondly, in the fact 
that an energy existing in a natural state is artificially changed into another 
form. Mechanical energy of river water or tidal water and atomic energy 
are changed into electric energy through the generator, which is turned 
into thermal energy through the electric heater, into mechanical energy 
through the: motor, and thermal energy is changed into electric energy 
through the generator, and then again into mechanical or heat energy. 
Like this, the form of natural energies is changed according to man’s 
demand and will. 

Transformation of society by man is to be seen in the fact that the old 
political and economic systems are overthrown and replaced by new ones 
through the revolutionary struggle of the popular masses and the old 
ideology and culture are replaced by new ones. The popular masses not 
only demand transformation of society but have the revolutionary 
capability of realizing the demand. This is why society is continuously 
transformed by the popular masses. 

The process of the domination, transformation and development of 
the world by man is governed by law. The main aspect of the law is, first, 
that the world is dominated, transformed and developed in the direction of 
enhancing the position and role of man, the master of everything. 

This is because man is the sole dominator and transformer of the 
world. It is only man who wants to become the genuine master of the 
world and his own destiny, plays his role as such, and transforms nature 
and society to realize this demand. His independent, creative and 
conscious activity to transform the world is aimed at living as the genuine 
master of the world and his own destiny free from the fetters of nature and 
society. He conducts the production activity of transforming nature to 
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become the genuine master of nature, and he carries on the revolutionary 
struggle for remoulding society to become the genuine master of society. 
Man enhances his position and role in the world through his independent, 
creative and conscious activity and, when his position and role are 
heightened, puts forward an independent demand of a higher order 
commensurate with it, and incessantly elevates his position and role by 
giving full play to his creative ability and consciousness. His desire to live 
independently as the master of everything does not remain the same but 
continuously increases and, in keeping with the growth of his creative 
ability and consciousness, his struggle for transforming nature and society 
continues to gain in depth and scope. Like this, only man continuously 
wages the struggle for transforming nature and society to enhance his 
position and role as the master of everything, with the result that the world 
is reshaped and developed in the direction of enhancing his position and 
role. 

Since the appearance of mankind, nature and society have been 
transformed to provide a favourable environment for man’s independent 
and creative life and his position and role as master of nature and society 
have risen ever higher. This proves the legitimacy of the fact that the world 
changes and develops in the direction of heightening man’s position and 
role. 

The main aspect of the law is, secondly, that an ever-wider sphere of 
the world is coming under human control. 

If man wants to realize his ever-increasing desire for an independent 
and creative life, he should expand his sphere of life and so put a still wider 
domain of the world under his control. On the other hand, man is capable 
of continuously developing his cognitive and practical abilities and 
transforming and developing a wider sphere of the world by developing 
science and technology and creating powerful material and technical 
means. This is why it is a legitimation that an ever-increasing area of the 
world is coming under human domination. 

Above all, the sphere of the world under human domination expands 
spatially. Man gradually expands the objects of his domination in 
proportion to his level of Chajusong, creativity and consciousness. In his 
existence man begins with the nearest area and gradually goes to the 
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distant area to transform. He not only launches into a wider area on the 
land, but goes out to a remote ocean from the adjoining seas, goes deeper 
underground following the veins of ores. Becoming capable of aviation, he 
gradually increases the altitude of flight and goes out of the atmosphere 
and gravitational field into the cosmic space. Asa result, the surface of the 
earth has now changed its looks beyond recognition as compared with the 
time before the appearance of human beings, and even the ground to the 
depth of over 10,000 metres and sea bottoms have been placed under the 
control of man. Not only the globe but also other planets of the solar 
system have become the objects of research and transformation by man 
today. No doubt, the immense space, not to speak of the solar system, will 
come under human control in the future. 

The domain of the world under man’s control extends also from 
the macroscopic realm to the microscopic one. Man made optical and 
electronic microscopes which he uses in magnifying millions of times 
microscopic substances invisible to his eyes so as to observe them and 
remake them to suit his requirement. Man has already entered a stage 
where he artificially cultures, transforms and utilizes a virus of tens of 
millimicrons. In addition to visible microscopic substances, man dis- 
covered over 100 kinds of minute particles invisible even with the 
microscope by using various measuring instruments and have found out 
their property and the law of their movement. In the future, still more 
microscopic things and phenomena will be dominated by man if the 
microscope and various measuring instruments are improved and perfected. 

To proceed, the sphere of the world dominated by man is widened 
from things and phenomena in a natural state to those in an artificial state 
of ultrahigh pressure and very low temperature and ultrahigh tempera- 
ture. Man artificially created high temperature, low temperature and high 
pressure, and today succeeded in creating a very low temperature close to 
the absolute zero (273.16 degrees C), ultrahigh temperature of tens of 
thousand degrees, and ultrahigh pressure of over millions of atmospheric 
pressure, thus entering the stage where he changes the structure, form, 
function and property of matter. 

The sphere of society dominated by man has also expanded further. 
Transformation of slaveholding or feudal society mainly affected the 
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political and economic spheres, but in the replacement of capitalist society 
by socialist society, not only the political and economic spheres but also 
the ideological and cultural spheres undergo a radical change. 


Like this, the sphere of the world dominated by man is expanded 
incessantly in many respects. 

The main aspect of the law is, thirdly, that the transformation of the 
world gains in depth. 

The transformation of the world is carried out ever more deeply as 
man’s Chajusong, creativity and consciousness grow. Transformation 
begins with a part of things and phenomena or with one of their attributes, 
and gradually embraces a greater part of them and more attributes and, in 
the end, all of them. At first, the exterior of things and phenomena is 
transformed and then gradually their interior is changed, and, further, the 
still deeper interior undergoes a change. 


When the primitive men started farming, they used land as it was in 
the natural state. Then, gradually the land was developed into dry and 
paddy fields. In modern times it has been turned into a fertile land, wide 
and even, and with its chemical property changed. This is a result of 
rezoning the land and improving the soil. At first, wild beasts were tamed 
and used as domestic animals and wild plants were used for food as they 
were. Then they were improved into superior varieties by crossbreeding. 
Today they are transformed to the greater advantage of man by means of 
changing genes. At first, things existing in the natural state were changed 
only in their external forms and used. Then, gradually necessary 
components were extracted from natural things and used. Further, they 
were resolved into molecules or atoms and combined again according to 
the needs of people to make new substances for use. In former days people 
obtained protein only from natural food. But they began to artificially 
compound it because they know the kinds, number, molecular structure 
and the order of configuration of amino acid composing it. 


All this proves that transformation of nature by man in greater depth 
conforms to law. 


Human transformation of society, as well as nature, gains in depth in 
the course of its development. Transformation of slaveholder society into 
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feudal society did not lead to the abolition of personal bondage, but the 
replacement of the feudal system by the capitalist system is accompanied 
by personal bondage. The social revolutions obliterating the slaveholding 
system and feudal system did not abolish private ownership of the means 
of production and exploitation of man by man but only changed the mode 
of exploitation. But the transformation of the capitalist system into the 
socialist system put an end to the private ownership of the means of 
production and all relations of exploitation of man by man, remoulding 
society fundamentally and in an all-round way. 

Like this, the expansion of the sphere of the world under human 
domination is an important law showing that the world is dominated, 
transformed and developed by man. 

By advancing the original view that the world is dominated and. 
transformed by man, the dear leader Comrade Kim Jong I! made it 
possible for the first time in history to establish the most scientific view on 
the world in relation to man and clarify one of the main contents of the 
world outlook of the Juche philosophy. This is one of the brilliant historic 
achievements made by the dear leader in further deepening and developing 
the Juche idea. 

The truth of the Juche view on the world clarified in relation to man 
by the dear leader Comrade Kim Jong II is extensively proved by the 
objective reality that the world has been transformed wider and deeper 
and made to serve him better according as man’s independent, creative 
and conscious activities increase. 

The view: of the Juche idea on the world clarified in relation to man 
administered the final blow to the view of religious, objective idealism 
which held that the world is created and ruled by God or by a super- 
natural spiritual entity and to the view of subjective idealism which 
maintained that the world is a product of human consciousness or that the 
world has man as its centre and all changes and developments are caused 
by him. Not only that, this world view clarified in relation to man over- 
came the limitations of the objectivist view which put stress on the 
regulative action of the material world on man. In this way a perfect 
view on the world was established, which clarified the law of the world 
being dominated, transformed and developed by man while admitting 
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the material nature of the world and the dialectical law of its movement 
and development. 

The world view clarified by the dear leader Comrade Kim Jong Ilis 
the most revolutionary view that illuminates the way ahead of the struggle 
for transforming the world for the benefit of man. Our people see the only 
correct guideline for the struggle to transform nature and society in the 
world view enunciated by the dear leader and, full of confidence in victory 
and fighting spirit, are transforming the world to serve them better. 

The world view of the dear leader Comrade Kim Jong Ilis really the 
most scientific and revolutionary view in our time. 


2) THE VIEWPOINT AND ATTITUDE ON THE 
WORLD WITH MAN AT THE CENTRE 


In his treatise On the Juche Idea, the dear leader Comrade 
Kim Jong II fully expounded the ideological and theoretical foundation, 
contents, and scientific and revolutionary nature of the viewpoint and 
attitude on the world focussing on man. 

Together with the view concerning the world, the viewpoint and 
attitude on the world constitute important components of the philosoph- 
ical world outlook clarified by the Juche idea. For a philosophical thought 
to give a world outlook, it must clarify its viewpoint and attitude on the 
world, along with its view with regard to the world. 

By the viewpoint and attitude on the world, we mean the most general 
methodology which must be applied faithfully in cognizing and reshaping 
the world. In other words, they mean the most general guideline for man to 
adhere to and apply at any time and at any place in order to correctly 
cognize and transform all things and phenomena. Only when one has a 
correct viewpoint and attitude on the world, can one correctly cognize and 
revolutionarily reshape the world in keeping with one’s demand and 
interests and successfully hew out one’s destiny. Therefore, they constitute 
indispensable components of the philosophical world outlook whose 
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mission it is to contribute to establishing the world outlook and, in 
particular, hewing out man’s destiny. 

The dear leader Comrade Kim Jong II newly clarified the viewpoint 
and attitude on the world. He said: 

‘The viewpoint and attitude to the world shown by the Juche idea are 
those with which the world is approached by focussing on man, the master of 
the world.” (Jbid., p. 12.) 

The viewpoint and attitude on the world focussing on man are the 
most general methodology to be applied without fail when man cognizes 
and transforms the world as its master. The viewpoint and attitude 
clarified by the Juche idea are original ones which brought about a radical 
turn in the development of the viewpoint and attitude on the world, and 
the most scientific and revolutionary ones which forcefully propel the 
historical movement of our age for Chajusong. 

The viewpoint and attitude on the world focussing on man are 
original ones which were shaped by reflecting the inexorable requirement 
of the development of the philosophical world outlook of mankind and 
the fundamental need of our era. 

Together with their view on the world, people’s viewpoint and 
attitude on the world have a long history of development. 

Of course, most philosophies in the past did not formally advance this 
question which was the most general methodology to be abided by in 
cognizing and reshaping the world, as a major component of the 
philosophical world outlook. Former days’ philosophies indirectly sug- 
gested their viewpoint and attitude on the world by clarifying their view on 
it or dealt with this problem, though insufficiently, by putting forward 
theories on the method of cognition. As a result, in former days, too, there 
existed various views as to the viewpoint and attitude on the world. 

But in former days no philosophical thought brought up a viewpoint 
and an attitude on the world centring on man. The materialists who 
regarded the world as material, to say nothing of the idealists who took the 
world for something idealistic or spiritual, could not enunciate the 
viewpoint and attitude of considering everything in relation to man 
focussing on him. In the past, materialism approached the world from the 
standpoint that matter is primary, and idealism interpreted the world from 
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the viewpoint that consciousness, or spirit, is primary. Dialectics put 
forward the cognitive method according to which the world changes and 
develops due to its internal factors. Metaphysics advanced the method of 
cognition which saw the world as stationary, as fixed and immutable, 
which only makes an eternal circulatory movement. 

The working-class philosophy in the preceding age which, proceeding 
from the viewpoint that the method of cognition should follow the law of 
the movement and development of its object, held that dialectical 
materialism, the most general law of change and development of the 
world, was immediately the method of cognition and advanced the 
dialectical materialistic method of cognition which demanded studying 
things and phenomena objectively and historically as they were, and in a 
full light in relation to other things and phenomena. 

In order to be truly scientific and revolutionary, helpful to the hewing 
out of the destiny of man, the viewpoint and attitude on the world must 
not only reflect the objective world as it is but also show what one should 
do to actively cognize and reshape the world in conformity to one’s 
fundamental demand and interests. This put a philosophical task before 
the philosophical thinking of mankind to establish a new viewpoint and 
attitude on the world which would show the way of active cognition and 
transformation of the world in accordance with man’s demand and 
interests, while admitting the method of dialectical materialism. 

The viewpoint and attitude on the world to be newly established 
should in all cases be man-centred ones based on the position and role of 
man, master of the world. 

The establishment of such man-centred viewpoint and attitude on the 
world was an inexorable demand of the development of the philosophical 
world outlook and also an urgent requirement of our age. 

It was a reflection of the requirement of the contemporary age that 
the philosophies of former days presented matter-first or consciousness- 
first view and the dialectical or metaphysical method with regard to the 
viewpoint and attitude on the world. In former days the working masses 
did not yet appear on the arena of history as masters, nor any task was 
raised as to the fundamental remoulding of the world. So, the only task for 
philosophical thoughts was to explain the world in this way or that. 
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Predominant in former days were idealistic views and metaphysical 
methods which distorted the reality in conformity to the requirement of 
the reactionary ruling classes for sanctifying the existing exploiting system 
and justifying its eternity. As for the progressive classes that fought 
against reactionary ruling classes, they raised the question of methods for 
correctly understanding the objective world from a desire to overcome the 
idealistic views which gave a distorted picture of the world. But the 
progressive classes preceding the working class in the past failed to put 
forward the task of fundamentally remaking exploiter society and, 
accordingly, were unable to indicate a scientific method for correct 
cognition of the world and, in particular, to raise the problem of how to 
transform the world. Only the working class is capable of advancing a 
philosophy which is conducive to abolishing the exploiting system for ever 
and reshaping the world radically. 

The working-class philosophy in the preceding age overcame the 
idealistic views and metaphysical methods, which were then prevalent 
and, reflecting the contemporary demand for clarifying the objective law 
of movement and development of the world, put forward the dialectical 
materialistic method. 

The new age when the working masses emerge on the arena of history 
as masters and hew out their destiny independently and creatively, 
urgently required not only to cognize the objective world as it is but to 
have a new viewpoint and attitude which enable the popular masses to 
positively cognize and transform the world in their interests. 

The man-centred viewpoint and attitude on the world expounded by 
the Juche idea are original ones which came forth reflecting the burning 
requirement of our age like this. 

Reflecting the pressing requirement of philosophical thinking and 
our age for a new viewpoint and attitude on the world, the undying Juche 
idea clarified originally the demand for making all thinking focussed on 
man and putting everything in his service and thus established the most 
general methodology to be adhered to in cognizing and reshaping the 
world. 

The dear leader Comrade Kim Jong II deepened and developed the 
requirement of the Juche idea to the man-centred viewpoint and attitude 
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on the world and thus made the shining historical exploit of completing 
the Juche viewpoint and attitude on the world. 

The dear leader gave a clear exposition of the foundation of the man- 
centred viewpoint and attitude on the world. 

The dear leader Comrade Kim Jong II said: 

“The Juche idea shows a new viewpoint and attitude to the world, on the 
basis of man’s position and role as master of the world.” (Jbid., p. 12.) 

The-essence, content and scientific and revolutionary nature of the 
viewpoint and attitude on the world are decided by the philosophical 
principle underlying them. 

In former days, they were based on the principle concerning the 
relations between matter and consciousness and so only advanced 
methods of cognition which reflected the world of matter or of idea. 

Basing itself on the man-centred philosophical principle that man is 
the master of everything and decides everything, the principle which 
clarifies man’s position. and role in the world, the Juche idea newly raised 
the problem of viewpoint and attitude which people should firmly 
maintain in cognizing and transforming the world. By presenting man not 
as a mere part of the world but as its master on the basis of the man- 
centred philosophical principle, the Juche idea established a new view- 
point and attitude on the world and its change and development with man 
at the centre. 

Man occupies the position of master in the world and plays the role as 
such. This is why the world should be approached with man at the centre. 
In other words, man, dominator and transformer of the world, must be 
placed first and all things and phenomena of the world and its change and 
development must be studied and reformed in relation to him. 

Since the man-centred viewpoint and attitude on the world stem from 
the position and role of man as master of the world, they are ones to be 
maintained by man to dominate and reshape the world, which serve to 
raise his position and role as master in the world. 

The dear leader Comrade Kim Jong II threw full light on the two 
fundamental contents of the man-centred viewpoint and attitude on the 
world. 

One of the contents is to approach the world from the standpoint of 
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interests of man, the master of the world. 

The dear leader Comrade Kim Jong II said: 

“Taking a man-centred attitude towards the world means approaching 
the world from the viewpoint of interests of man, the master of the world.” 
(Ibid., p. 12.) 

Approaching the world from the standpoint of man’s interests means 
dealing with the world from the angle of making it serve him better. In 
other words, this means that.in cognizing and transforming the world 
everything must be appraised with the yardstick of man’s interests and 
aimed at realizing them. 

Since man is the master of the world, he should naturally deal with it 
from the viewpoint of his interests. Because man is the master of the world, 
his activities for the cognition and transformation of the world should:be 
aimed at realizing his interests. Being an independent, creative and 
conscious social being, man has vital interests in becoming the genuine 
master of the world and leading an independent and creative life free from 
all sorts of fetters and bonds. His interests are materialized only when the 
world is dominated and transformed. Therefore, in order to occupy the 
position of the genuine master of the world and lead an independent and 
creative life, man should put his interests to the fore and conduct his 
activities for cognition and transformation in conformity to them. Herein 
lies the necessity of approaching the world from the viewpoint of man’s 
interests. 

The viewpoint and attitude of dealing with the world from the 
standpoint of man’s interests are the only correct ones. This is because 
approaching the world from the standpoint of man’s interests gives, first 
of all, a viewpoint and an attitude which wholly accord with the 
fundamental aim of the activities for cognition and transformation. 

Man cognizes and transforms the world to make everything of the 
world serve him. 

The fundamental aim of his activities for cognition and transforma- 
tion is not only to obtain a mere knowledge about the world or produce 
plenty of material wealth but to acquire knowledge and means and 
conditions of living which he needs to lead an independent and creative 
life. Knowledge and wealth, no matter how much, are useless if they do not 
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serve man’s independent and creative life. Therefore, for success in all 
activities for cognition and transformation, they should be aimed not at 
obtaining knowledge or producing material wealth but at making 
everything of the world serve man. The viewpoint and attitude of 
approaching the world from the standpoint of man’s interests make man 
cognize and transform the world with a view to making everything of the 
world serve him. Herein lies the ground for the viewpoint and attitude of 
approaching the world from the standpoint of his interests to become the 
only correct viewpoint and attitude which entirely accord with the 
fundamental aim of the activities for cognition and transformation. 

Further, the viewpoint and attitude of approaching the world from 
the standpoint of man’s interests are entirely correct because man is the 
most precious being in the world and anything can be worthy as long as it 
serves him. 

In order to make the world serve him, man should have a yardstick to 
appraise all things and phenomena of the world. This yardstick is precisely 
the interests of man. 

Man is most precious in the world and nothing is more valuable than 
his interests. Everything in the world is valuable only when it serves man. 
Although a thing in the world is worthless so long as it exists by itself, it 
becomes an object of evaluation and is assessed if it is beneficial for man or 
not when it is related with man. What is good to man’s independent and 
creative life is valuable, while what is harmful to it is worthless. Everything 
is valued according to the extent to which it contributes to man’s 
independent and creative life. 

Man not only appraises but also creates the value of things. All 
valuable things in the world are created by man. Man turns things existing 
in nature into valuable ones to serve him, changes unfavourable things 
into favourable ones and makes favourable things still more favourable. 
Therefore, the world can be placed in the service of man only when 
everything is evaluated with his interests as the yardstick and turned into a 
valuable thing to serve him. This is another reason why approaching the 
world from the standpoint of man’s interests is the only correct viewpoint 
and attitude which precisely reflect the truth that man is most precious in 
the world. 
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The fundamental requirement for maintaining the viewpoint and 
attitude of approaching the world from the standpoint of man’s interests 
is, first, to make it the supreme principle in all activities to protect man’s 
independent rights and interests. 

What principle is followed in cognizing and transforming the world is 
a fundamental problem which is decisive of its result. Man’s activities for 
cognizing and transforming the world have a diverse and complex process. 
His activities may be either to cognize and transform nature or to 
transform society. They go through various stages, such as setting a goal, 
assigning tasks, taking measures and means, performing them by 
displaying the will power and summing up the result. In particular, man’s 
activities for cognition and transformation are carried out under specific 
socio-historical conditions and circumstances which differ from one 
another. Therefore, in order to carry out the activities for cognition and 
transformation successfully, man must have a correct principle which 
must be persistently maintained under whatever conditions at all times. 

The supreme principle to be adhered to in activities for cognition and 
transformation from the standpoint of man’s interests is to advocate 
man’s independent rights and interests. This is because activities for 
cognition and transformation are conducted by man to defend his 
independent rights and interests. 

To advocate man’s independent rights and interests is the supreme 
principle in setting the aim of the activities for cognition and transfor- 
mation before anything else. These activities are not haphazard but 
purposeful. To set the goal correctly is the primary requirement in such 
activities. 

The activities for cognition and transformation are at all events 
aimed at meeting the independent requirement of man. Therefore, it 
contradicts the true nature of such activities not to aim at defending man’s 
independent rights and interests. As we see in capitalist society, if scientific 
research and production are geared to the end of profit-making by 
capitalists, the accumulation of knowledge and production of goods, no 
matter how much, will not contribute to the achievement of people’s 
Chajusong but rather will be used against the working masses’ in- 
dependent rights and interests. Only the activities for cognition and 
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transformation aimed at defending man’s independent rights and interests 
will provide an independent and creative life to people. 

To set an aim in accordance with the principle of defending man’s 
independent rights and interests is not only the innate requirement of the 
cognitive and transforming activities but a sure guarantee for success in 
their accomplishment. Only when they set it as their goal to protect their 
independent rights and interests, can people give full play to their 
voluntary zeal and creative initiative in the activities for cognition and 
transformation and, consequently, reap fine fruits. 

Next, protecting man’s independent rights and interests constitutes 
the supreme principle in deciding on the objects of cognitive and 
transforming activities. 

To define the objects correctly is an important guarantee for 
successful activities for cognition and transformation. The greater area of 
the world man dominates and transforms, the more satisfactorily he can 
ensure the means and conditions of living which are necessary for an 
independent and creative life. But he cannot cognize and transform the 
world at a stretch. Man has the ability to dominate and transform 
everything in the world, but the cognitive and practical abilities of people 
at each historical age are limited. People are only capable of solving 
problems urgently presented by their life for the present. This is because 
the urgent demands of life of people and their abilities for cognition and 
transformation depend on the extent to which the practice in their time 
developed. Each generation conduct their activities for cognition and 
transformation with their demands of life and their cognitive and practical 
abilities which are socio-historically determined. Thus, they solve their 
demands of life which are historically specified, with their prepared ability 
and, in this process, develop their ability further, raise new, higher 
demands and solve them. An object cannot be properly cognized and 
transformed and, accordingly, made to serve man if it is not urgently 
needed for protecting his independent rights and interests for the present. 
In order to carry out the activities for cognition and transformation 
successfully, man must choose the object of his activity which is keenly 
demanded by life at the moment and, for this purpose, he must abide by 
the principle of defending his independent rights and interests. 
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Advocating man’s independent rights and interests serves as the 
supreme principle also in defining the means and methods of the activities 
for cognition and transformation. 

In order to carry out the activities for cognition and transformation 
successfully, proper methods and means must be chosen. The end 
determines the means, and the latter ensures the attainment of the former. 
The right end is attained only by the right means and methods. The 
activities for cognition and transformation are, after all, aimed at 
guarding and realizing man’s independent rights and interests, and, for 
this reason, the means and methods must also defend them. If the means 
and methods of cognitive and transforming activities encroach upon 
man’s independent rights and violate his interests, his Chajusong, 
creativity and consciousness will be restrained and his activities for 
cognition and transformation will be unsuccessful. This is proved by the 
reality of capitalist society where material and technical means are 
introduced to exploit workers more harshly and coersive methods are 
applied ignoring their independent rights, with the result that people’s 
voluntary enthusiasm and creative activity are dampened. Only when the 
means and methods of cognitive and transforrning activities are chosen on 
the principle of defending man’s independent rights and interests, can the 
activities themselves become a process in which people’s Chajusong, 
creativity and consciousness are displayed fully and thus the purpose of 
the cognitive and transforming activities for defending man’s independent 
rights and interests be also successfully attained. 

Defending man’s independent rights and interests also serves as the 
supreme principle in summing up the result of the cognitive and 
transforming activities. 

To correctly sum up the result of these activities is prerequisite for 
further developing them. The result must be assessed correctly and the 
experience gained must be generalized. This is essential for finding the 
right direction and methods for further developing the activities. In 
assessing and summarizing the result of the activities, the criterion is 
whether it is useful or not in protecting man’s independent rights and 
interests. Correct appreciation and summing up must be made as to how 
much the result of the activities contributes to protecting man’s in- 
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dependent rights and interests, because this will help correctly lay down 
the objects and methods of cognitive and transforming activities in the 
future in the direction of espousing man’s independent rights and interests 
and make the world serve man better. 

Like this, to vindicate man’s independent rights and interests is the 
supreme principle to be followed invariably at all moments of the 
cognitive and transforming activities. Herein lies the reason why it 1s the 
fundamental demand in the viewpoint and attitude of approaching the 
world from the standpoint of man’s interests. 

The fundamental requirement in maintaining the viewpoint and 
attitude of dealing with the world from the standpoint of man’s interests 
is, secondly, to subordinate everything of the world to realizing man’s 
independent aspirations and requirements. 

What we mean by this is to transform nature and society in an all- 
round way, changing them into the surroundings and conditions 
favourable to man’s independent and creative life. 

Man’s independent aspirations and requirements will be realized only 
when nature and society change to provide surroundings and conditions 
which guarantee him an independent and creative life. Nature and society 
do not turn into a favourable life environment and conditions at a bound 
of their own accord. Nature and society come to serve man only when he 
continues with positive activities for cognition and transformation. His 
independent requirements and aspirations rise ever higher. In order to 
meet his independent needs and aspirations under such conditions, it is 
necessary to deepen and develop ceaselessly the activities for cognizing 
and transforming nature and society. Therefore, in order to meet the 
interests of man, the activities must be conducted on the principle of 
subordinating everything and every phenomenon of the world to ma- 
terializing his independent aspirations and demands, and the cognitive 
and transforming activities must be continuously deepened and developed 
till the time when all things and phenomena of the world are subordinated 
entirely to realizing man’s independent demands and aspirations. 

If man regards only a part of the universe as the object of his 
cognition and transformation or, satisfied with the success attained 
already, neglects to follow up the activities for cognition and transforma- 
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tion, he will neither attain his independent aspirations and demands nor 
become the genuine master of nature and society. So, to subordinate 
everything of the world to materializing man’s independent aspirations 
and demands isa principled requirement to be held fast to in the cognitive 
and transforming activities to become the genuine master of the world, 
and also is a fundamental requirement of the viewpoint and attitude of 
approaching the world from the standpoint of the interests of man, the 
master of everything. 

Another aspect of the main content of the viewpoint and attitude on 
the world focussing on man is to approach the change and development of 
the world with the activities of man, the reshaper of the world, as the main 
factor. 

The dear leader Comrade Kim Jong II said: 

‘‘Approaching the world by focussing on man means dealing with the 
change and development of the world mainly on the basis of the activity of 
man who transforms it.”’ (Jbid., p. 13.) 

To approach the change and development of the world mainly on the 
basis of man’s activity means approaching them from the standpoint that 
the world is turned into one for man by his energetic activities. 

Approaching the change and development of the world mainly from 
the standpoint of man’s activity is a viewpoint and attitude which derive 
from the view that man is the reshaper of the world. The world changes 
and develops spontaneously according to its own objective law. But it is 
reshaped by man to his liking. The world is transformed by man, and so its 
change and development must be dealt with mainly in the light of his 
activities. 

To approach the change and development of the world mainly in 
terms of man’s activities is an entirely correct viewpoint and attitude 
towards the world. Its reason is, before everything else, that man is the 
most powerful being in the world and he alone can transform the world. 
He is a social being who has Chajusong, creativity and consciousness and 
the most powerful being that alone can reshape the world. It is man who 
calls for the transformation of the world and carries it out. Man wants to 
live independently free from natural and social fetters, and has a creative 
ability to transform the world to suit his will and demand. He develops 


133 


sciences by grasping the objective laws of the world and turns out material 
and technical means for the transformation of the world. Thus, people 
reshape the world to their profit by making use of the objective laws. 
Through their activity, what does not meet their independent demand is 
reformed to suit it and old reactionary things detrimental to their 
independent life are replaced with new progressive things. 

Since the world is reformed by man in this way, we can correctly grasp 
the process of change and development of the world only when we study it 
as a process reformed by man instead of merely seeing it as an objective 
process which goes on independently of man’s will. This proves that to 
deal with the change and development of the world mainly in terms of 
man’s activity is the only correct viewpoint and attitude which wholly 
agree with the view that the world is remade and developed by man. 

To deal with the change and development of the world mainly in 
terms of man’s activity is the only correct viewpoint and attitude also 
because the world is remade into one for man entirely by his positive 
activity. 

That man is the dominator and reshaper of the world does not mean 
that the world comes under the domination of man or is remade into one 
for him of its own accord. The world can be transformed into one for man 
only through man’s positive and purposeful activities for cognition and 
transformation. The subject who cognizes and transforms the world is 
man, whose cognition is based on his practical activity and the world is 
remade through this practical activity. If man does not conduct activities 
for cognition and transformation but waits for nature and society to 
remake themselves in favour of him of their own accord, the day will never 
come when the world is transformed into one in his service. Nature cannot 
be transformed without production activities nor can society be reformed 
without a revolutionary struggle. If man wants to turn nature and society 
into an optimum environment and conditions for his life, he must deal 
with them from the standpoint that the world is transformed into one for 
him only through his positive activities. By so doing, man can enhance the 
role of man, the decisive factor in the transformation and development of 
the world, and push ahead with the process of change and development of 
the objective world itself in the direction he wants by stepping up his 
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positive activities. Therefore, to approach the change and development of 
the world from the angle of the positive activity of man for transforming 
nature and society purposefully to suit his demand constitutes an entirely 
correct viewpoint and attitude to the world which agree with the law of 
transformation and development of the world by man. 

The fundamental requirement in maintaining the viewpoint and 
attitude of approaching the change and development of the world mainly 
on the basis of man’s activity is, first, to make it the first process in all 
activities for transformation of nature and society to train man to be a 
more powerful being. 

This viewpoint and attitude demands attaching prime importance to 
training man, the main factor of all factors in cognizing and transforming 
the world, to be a powerful being. Since man is the subject that cognizes 
and transforms the world, the result of his activities for cognition and 
transformation entirely depends on the extent to which his independent 
consciousness and creative capability have developed. If man’s in- 
dependent consciousness and creative capability develop and he becomes 
a more powerful being, he can transform a still broader sphere of the 
world. 

Of course, the objective conditions must be prepared to transform 
nature and society. Things and phenomena of the world change and 
develop by their own inner causes and by the action of other related things 
and phenomena. Nothing changes unless its inner and outer causes 
mature, and man cannot transform anything before its objective con- 
ditions are created. That man transforms things and phenomena does not 
mean that he rearranges them as he likes. Man can transform them only 
when the inner and outer factors making for their change have been 
prepared objectively. To take an instance, man cannot improve a seed at 
will; he helps its gene to change by objectively creating the inner and outer 
factors for it. Therefore, to ignore the role of the objective conditions in 
the cognition and transformation of the world is a subjectivist view, which 
has nothing to do with the man-centred viewpoint and attitude. 

Even if the objective conditions for the change of nature and society 
have ripened by themselves, man cannot transform and develop them in 
conformity with his demand if he has no power to do so. Man is able not 
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only to utilize the existing objective conditions in his favour but to create 
the necessary objective conditions. He can mature the immature objective 
conditions, avoid unfavourable objective conditions and create 
favourable ones. How he utilizes and creates objective conditions for the 
transformation of the world depends on the extent to which his 
independent consciousness and creative ability have developed. If he 
becomes a more powerful being by enhancing his independent conscious- 
ness and creative ability, he can hasten the maturing of the objective 
conditions so much the faster and successfully carry out the transforma- 
tion of nature and society. So, to train people to be more powerful beings 
in the first process of all activities for cognizing and transforming nature 
and society is a fundamental requirement of the viewpoint and attitude of 
dealing with the change and development of the world mainly on the basis 
of man’s activities. 

The fundamental requirement in maintaining this viewpoint and 
attitude is, secondly, to solve all problems arising in the transformation of 
nature and society by means of increasing man’s creative role. 

What method is to be used to step up the activities for cognition and 
transformation is an important problem in ensuring the successful 
cognition and transformation of the world. The viewpoint and attitude of 
dealing with the world mainly on the basis of man’s activities regard the 
enhancement of man’s creative role as the basic way of promoting his 
activities for cognition and transformation. 

The world is remade into one for man only through his positive 
activity. And what is basic to stepping up his positive activity is to heighten 
his own creative role. Of course, a great role is played in the cognition and 
transformation of the world by material and technical means such as 
production tools and laboratory equipment. Modern machines and 
equipment display their strength thousands of times greater than the 
physical strength ‘of man. The more the material and technical means are 
developed, the more deeply the world is understood and transformed. 
Material and technical means embody man’s spiritual and physical 
strength and add to his strength. Hence they are a major factor in making 
him a powerful being. But, after all, they are creations of man which 
display their strength only when controlled by man. Apart from his 
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creative ability, none of them can be created or operated. Therefore, their 
role, however great, cannot exceed the creative role of man in remoulding 
nature and society. Herein lies the reason why the heightening of man’s 
creative role is the basic way of solving all problems arising in transform- 
ing nature and society and the fundamental requirement of the viewpoint 
and attitude of dealing with the change and development of the world 
mainly on the basis of man’s activity. 

As we have seen, the man-centred viewpoint and attitude on the 
world elucidated by the Juche idea are only correct ones which entirely 
accord with the law of domination, transformation and development of 
the world by man. They are also perfect viewpoint and attitude which even 
indicate the principled requirement which should be maintained in 
dominating, transforming and developing the world. 

The dear leader Comrade Kim Jong II made it clear that the man- 
centred viewpoint and attitude on the world are truly revolutionary ones. 

The dear leader Comrade Kim Jong II said: 

“The Juche viewpoint and attitude to the world are truly revolutionary 
in that they enable men to transform the world and shape their destiny 
independently, creatively and consciously, with a high degree of awareness 
that they are masters of the world and their own destiny.” (/bid., p. 13.) 

To be revolutionary, the viewpoint and attitude on the world should 
be powerful enough to arouse people to a struggle for cognizing and 
transforming the world and shaping their own destiny and to enable them 
to fulfil their responsibility and role as masters of the world and their own 
destiny. 

The Juche viewpoint and attitude on the world become truly 
revolutionary ones above all because they inspire people with a high 
degree of awareness that they are masters of the world and their own 
destiny. 

The awareness of being masters of the world and their own destiny is 
an ideological and spiritual factor which makes people perform their 
responsibility and role as such in transforming the world and hewing out 
their own destiny. In whatever work, none can display a higher sense of 
responsibility or play a greater role than the master. When he has such 
awareness, man comes up with a requirement for dominating the world 
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and his own destiny and displays a high sense of responsibility in 
transforming the world and shaping his destiny. 

The Juche viewpoint and attitude on the world proceed from the 
premise that man is the master of the world. They make man approach the 
world from the angle of his own interests and thereby enable him to havea 
high awareness as master, defend his own rights and fulfil his responsi- 
bility and role as such. 

When they have the Juche viewpoint and attitude on the world, 
people turn out in an active struggle to transform the world and shape 
their destiny with the consciousness that they are the masters of the world 
and that nothing in the world is more precious than their interests. 
Accordingly, the Juche viewpoint and attitude on the world are truly 
revolutionary. 

They are a revolutionary viewpoint and attitude also because they 
enable people to transform the world and shape their destiny in- 
dependently, creatively and consciously. Since the struggle to transform 
the world and shape their destiny is a concern of people themselves, its 
result entirely depends on the extent to which they display Chajusong, 
creativity and consciousness. 

The Juche viewpoint and attitude on the world are based on the 
premise that man is the sole transformer of the world. They are the 
viewpoint and attitude of approaching the change and development of the 
world mainly on the basis of people’s activities, which make it possible to 
actively cognize and transform the world by training them into more 
powerful beings, to begin with, and enhancing their creative role. The 
Juche viewpoint and attitude on the world inspire people with a faith that 
they have inexhaustible strength to transform the world and shape their 
own destiny in conformity to their demand and interests, and infuse in 
them a firm will to reshape the world and carve out their destiny by their 
own efforts. When they have such viewpoint and attitude, people come to 
fully display Chajusong, creativity and consciousness in transforming the 
world and shaping their own destiny. This is why such viewpoint and 
attitude are truly revolutionary. 

Like this, the Juche viewpoint and attitude of approaching the world 
centring on man are most scientific and revolutionary ones. 
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The man-centred viewpoint and attitude on the world which was 
newly elucidated by the dear leader Comrade Kim Jong Il led to the 
establishment of the most general philosophical methodology which must 
be adhered to in cognizing and transforming the world. This is another 
important historic contribution of the Juche idea to the development of 
the philosophical thoughts of mankind. 

With the enunciation of this viewpoint and attitude, the idealistic 
viewpoint and metaphysical methods which had given a warped idea of 
the world and obstructed its transformation were thoroughly crushed, so 
that a perfect viewpoint and attitude on the world were established to 
enable people to dominate and transform nature and society actively 
according to their wishes. 

Indeed, the man-centred viewpoint and attitude on the world are 
original ones which have opened up the highest stage in the development 
of viewpoints and attitudes on the world and are a powerful weapon 
ensuring success in the independent, creative and conscious activities of 
people to cognize and transform the world and carve out their own 
destiny. 


The dear leader Comrade Kim Jong II stressed that the man-centred 
world outlook of the Juche idea is the most scientific and revolutionary 
one in our age. 

The dear leader Comrade Kim Jong II said: 

‘“‘The Juche world outlook which is based on the philosophical principle 
that man is the master of everything and decides everything, is an absolutely 
correct outlook on the world in our time.” (Jbid., p. 13.) 

Basing itself on the philosophical principle that man is the master of 
everything and decides everything, the Juche idea clarified its view on the 
world in relation to man and its viewpoint and attitude on the world 
focussing on him and thus established a great world outlook which 
propels the onward movement of the Juche era. 
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The Juche world outlook is a world outlook with a perfect structural 
system which shows for the first time in history the view, viewpoint and 
attitude on the world essential for people to dominate and transform the 
world and become its genuine masters, and is an out-and-out man-centred 
world outlook. The Juche world outlook clarified the law of domination, 
transformation and development of the world by man and the viewpoint 
and attitude of approaching the world and its change and development 
from the standpoint of his interests and on the basis of his activities, 
thereby giving a brilliant solution to the philosophical task of showing the 
road to victory in the cause of national liberation, class liberation and 
human emancipation for the people of our time who have emerged as 
masters on the historical arena and are hewing out history and their 
destiny independently and creatively to extricate themselves from the 
fetters of nature and social bonds and enjoy a genuinely independent and 
creative life. 

The man-centred world outlook of the Juche idea is the most forceful 
weapon to completely smash all reactionary, counterrevolutionary philo- 
sophical world outlooks, and a banner of revolution which leads to victory 
the revolutionary cause of independence, sovereignty, socialism and 
communism. 

Indeed, the Juche world outlook whose quintessence 1s the truth that 
man is the master of the world and his destiny represents a new, higher 
stage in the development of philosophical world outlook of mankind and 
is a great philosophical world outlook leading the whole historicat epoch 
comprising our age and communist future. 

The profound scientific character, thoroughly revolutionary nature 
and great vitality of the Juche world outlook have already been verified to 
the full through the revolutionary practice of our time, and the outlook 
has become the recognized ideological trend of our era. Invincible is the 
struggle of our people who, taking the Juche world outlook as their faith, 
are applying it in the revolutionary struggle and construction work. 
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THE CORRECTNESS AND VITALITY OF 
THE PHILOSOPHICAL PRINCIPLE 
OF THE JUCHE IDEA 


In his treatise On the Juche Idea, the dear leader Comrade 
Kim Jong Il convincingly demonstrated the correctness and vitality of 
the philosophical principle of the Juche idea. 


The correctness and vitality of the philosophical principle of the 
Juche idea are proved before everything else by the process of the 
development of human history. 

The dear leader Comrade Kim Jong II said: 

“As history advances, man’s position and role as master of the world is 
strengthened, and the extent of people’s domination over the world increases 
daily through their independent, creative and conscious struggle.” (/bid., pp. 
13-14.) 

History develops by force of the popular masses’ struggle for 
transforming nature and society. The popular masses develop history by 
carrying on an independent, creative and conscious struggle to extricate 
themselves from the fetters of nature and social bonds and become true 
masters of nature and society. As history develops, man’s position and 
role as master of the world rise and his Chajusong, creativity and 
consciousness grow, and as his position and role as master rise, an ever- 
wider sphere of the world is dominated, transformed and developed by 
people. In the primitive age, the sphere of nature under human control 
was limited to a very small area advantageous for gathering wild-growing 
edibles or for hunting, but today almost all parts of the globe have come 
under human control and even the cosmic space has become an object of 
mastery by man. In former days people failed to understand and use the 
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laws of social progress and to run society in a planned way, but the people 
who have set up the socialist system run all fields of social life according to 
plan by purposefully using those laws. 

All this is eloquent proof of the correctness and vitality of the 
philosophical principle that man is the master of everything and decides 
everything. 


The validity and great vitality of the philosophical principle of the 
Juche idea are confirmed, in particular, by the reality of our era when the 
position of the popular masses as the masters of the world is immeasurably 
heightened. 

The dear leader Comrade Kim Jong II said: 

‘“‘Today the position and role of the masses of the people as masters of 
the world are becoming more stronger than ever before. This reality proves 
more patently the validity and vitality of the principle of Juche philosophy 
that man is the master of everything and decides everything.” (/bid., p. 14.) 

Unlike the bygone ages, ours is an age when all the oppressed and 
exploited working masses on the globe have risen in a struggle for 
defending their Chajusong and are hewing out history and their destiny 
independently and creatively. 

In our age, peoples in colonial, dependent countries who were 
oppressed and humiliated under the domination and subordination by 
imperialism and colonialism in the past have awakened from the 
centuries-long slumber and are vigorously waging a solemn struggle for 
freedom, liberation and national independence, and in capitalist countries 
the struggle for class liberation of the working masses including the 
labouring class is upsurging unprecedentedly. 

Amid the fierce flames of national-liberation struggle sweeping 
across the Asian, African and Latin American continents, hundreds of 
millions of peoples in colonial, dependent countries have won national 
independence and are advancing vigorously along the road of independ- 
ence and self-support, and many countries are striving for socialism. 

With the victory of the socialist revolution in a number of countries, 
socialism emerged from the bounds of a single country and expanded and 
developed on a global scale. In socialist countries, the working masses 
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have become the masters of society who have state power and the means of 
production, the masters of their own destiny, and push ahead with the build- 
ing of socialism and communism to realize their Chajusong completely. 

The imperialist forces have been definitely weakened under the 
powerful impact of the struggle of the anti-imperialist independent forces, 
and their days are numbered. The day is gone when imperialism oppressed 
and plundered the working masses at will and bargained and decided on 
the fate of hundreds of millions of people in the world in the back room, 
and the people oppressed and humiliated in the past have come to occupy 
the position of the genuine masters of the world. Today the world-develops 
not according to the will of the imperialists but to the wishes and 
aspirations of the popular masses. Under the impact of the popular 
masses’ struggle it is reformed and changed into a world which serves their 
independent and creative life. Like this, the reality of our time more 
potently attests to the truth and great vitality of the philosophical 
principle of Juche that man is the master of everything and decides 
everything. 

Indeed, the philosophical principle of the Juche idea is a great truth 
whose correctness and vitality have been fully attested by history and 
today’s reality. 


The correctness and great vitality of the philosophical principle of the 
Juche idea are due before everything else to the fact that it is based on the 
practical experience and lessons of the Korean and world revolutions. 

This philosophical principle is not an abstract principle cooked up 
through philosophical meditation in a quiet study but a principle born of 
the generalization of the abundant and diverse fighting experiences 
obtained in the flames of the magnificent revolutionary practice for 
opening up our epoch. And it is a principle which came forth to give effect 
to the main trend of our time which is advancing along the orbit of 
independence and to meet the desire of the popular masses to become 
genuine masters of the world. Therefore, it is neither a mere copy nor a 
partial revision of the philosophical principles of former days, but an 
entirely new, original principle, a principle which gives the only correct 
answer to the man-centred basic question of philosophy newly advanced 
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without regard to the established views on the fundamental question of 
philosophy which have become congealed over the past thousands of 
years, and a great truth based on the most profound scientific view on man 
newly presented amidst the chaos in which all sorts of unscientific, 
reactionary views prevailed. Moreover, because it has come into being as 
the only correct reflection of the basic demand of our time, the era of 
Chajusong, and the aspirations of the popular masses, the philosophical 
principle of Juche has become a principle which has revolutionary 
strength to grip the hearts of hundreds of millions of people and 
vigorously arouse and encourage them to a revolutionary struggle to be 
genuine masters of the world and their destiny. 


Next, the philosophical principle of the Juche idea is entirely correct 
and has a great vitality because it constitutes the foundation for the 
establishment of the man-centred world outlook which indicates how to 
carve out man’s destiny and of the revolutionary theory for the 
achievement of the Chajusong of the working masses. 

Since the philosophical principle has significance as the ideological, 
theoretical and methodological foundation for a philosophical or a 
revolutionary idea, its truth and vitality are measured by the truth and 
vitality of the world outlook and revolutionary theory deriving from it. 

The correctness and great vitality of the philosophical principle of the 
Juche idea lie not only in the fact that it has scientifically clarified man’s 
position and role in the world but also in the fact that it led to the 
establishment of the undying Juche idea, the most scientific and rev- 
olutionary world outlook, and the revolutionary theory of Juche. 

As the view on the world presented in relation to man, the man- 
centred viewpoint and attitude and the fundamental principle of socio- 
historical movement with the popular masses as the subject have been 
clarified in accordance with the philosophical principle of the Juche idea, 
the highest phase has been opened up in the development of the world 
outlook of the working class and, moreover, a great revolutionary world 
outlook which the people of our time must have to become genuine 
masters of the world and their own destiny has been established. Further, 
with the establishment of the revolutionary theory of Juche evolved with 
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the working masses as the central factor on the basis of the philosophical 
principle of the Juche idea, the people of our time have come into 
possession of a guideline which illumines the road to the victory of the 
cause of national and class liberation, human emancipation, and trans- 
formation of society, nature and man. 


Today the philosophical principle of the Juche idea exerts a great 
influence on the ideological and spiritual life of mankind and the process 
of revolutionary change of the world. 

Because of its validity and great vitality, the philosophical principle 
of the Juche idea is winning the unreserved support of the progressive 
people of the world and is propagated widely among the people of all 
countries and continents of thé world. Those who have accepted this 
philosophical principle praise it highly in unison, calling it ‘“‘a great 
discovery of man’s position and role,” ‘“‘a great truth of the highest value 
which mankind can discover” and “‘a great historic declaration confirm- 
ing the true dignity and value of man,” and make it the guideline in their 
struggle for building a new, independent and creative life and a new 
society. This philosophical principle and the Juche idea deriving there- 
from, which have already become the recognized ideological trend of our 
time, are gaining additional attraction every day and the ranks of its 
supporters and adherents are rapidly expanding. 

The philosophical principle of the Juche idea is bringing about 
a radical change in man’s ideological life and way of thinking and 
powerfully propelling the historical movement of our time for Chajusong. 

People who grasped the philosophical principle that man is the 
master of everything and decides everything have broken free ideologi- 
cally from the spirit of slavish servility, flunkeyism towards great powers, 
national nihilism and dogmatism which had struck deep roots in their 
minds over thousands of years while they were exploited and ground 
down, acquired the independent consciousness that they were masters of 
their destiny, and come to wage independently and creatively the struggle 
to transform the world and shape their own destiny. In this way, a wide 
avenue has been opened up for waging the revolution independently and 
creatively in all continents and countries, and the peoples in different 
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historical conditions and stages of development are actively waging a 
struggle for national and class liberation and for the building of socialism 
and communism with a strong faith in victory. 

Indeed, the philosophical principle of the Juche idea is displaying its 
strength as an indestructible, ever-victorious banner of struggle of the 
popular masses of our time for creating a new world and shaping their own 
destiny. 


